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Introduction

Today, the world map consists of important parts that border on about two hundred legal boundaries, and looking at the map, the world becomes a more complex structure that forms subnational units. In any case, the inhabitants of the Earth and their governing bodies are the main participants in international cultural relations. The present image of humanity inhabiting the Earth is not coherent, its essence is vague, the problem that humanity has found itself is not small, but the clear path that determines its future is to achieve peace and friendship, compromise and peace by expanding the sphere of cultural relations.
The system of cultural relations is a unique approach, as well as an effective and peaceful means of international relations. As important as it is for each nation to preserve its color and identity, today the importance of international cultural relations is becoming even higher. The methods of international policy of cultural relations, which have interpretations even higher than national issues, are becoming more and more important, as they can clearly and more accurately reflect current trends and challenges. Therefore, at the present moment, a comparative study of cultural relations and its socio-philosophical analysis can become an important explanation of the mass consciousness of the people, the essence of the nation and state policy. The policy of cultural relations within the country can be a unique approach and world practice that combines subnational perception, so that the flag of peace and harmony is high in the country's habitats of more than 130 nationalities and nations. Because in practice, administrative boundaries and cultural boundaries do not always intersect, and the consequences are likely to be dire. Therefore, the implementation of the system of cultural relations within the framework of cross-cultural and intercultural relations and its socio-philosophical analysis should be desirable.
It is widely known that the style of the monograph is different from the textbook and teaching aids. The monograph is a scientific study that should be analyzed in detail, based on a specific topic or some complex and relevant problem. With the aim of this principle, it became necessary to determine the modern direction of science in order to choose the direction of the monograph and consolidate the name. The current direction of science is aimed at the cooperation of closely connected or related disciplines. In the field of education in general, especially in the process of higher academic education, the cooperation and consistent use of several disciplines that have similarities in research objects, topics, goals and research methods are becoming relevant. For example, combining the study of history, literature, and language allows for a deeper understanding of the era, culture, traditions, and mentality of the people being studied in the context of the language being studied. The cooperation of related disciplines allows us to increase the amount of knowledge, consider problems from different points of view, learn to work in a team, use different methods and approaches to solving problems, as well as develop in different directions. To this end, we aimed to create a symbiosis or collaboration between closely related social and humanitarian disciplines such as philosophy, cultural studies, sociology and political science. This is because the issues raised in the monograph relate to the objects of study of all the disciplines mentioned and are considered and formulated differently in the same direction.
Another requirement for writing a work in the style of a monograph is that the author, using different approaches, considers the same topic from all sides and supports his conclusions with facts and arguments. This is because the monograph is often used in scientific papers, such as dissertations and master's works, and can serve as a basis for being able to describe a specific field of knowledge or a deep topic in a particular discipline. After systematizing such basic principles and undergoing many amendments and additions in the course of the study, the title of the monograph "Aspects of socio-philosophical symbiosis in the system of cultural relations" was born. The monograph, which is presented to the attention of the intelligentsia, is planned to be divided into two large chapters and several paragraphs from each chapter. For a reader who intends to read any finished book, the content, relevance and novelty of the work, the smoothness of the language of reading and the style of design are also important. Based on this idea, a convenient design style was chosen for the monograph. In it, before each chapter, only the content of that chapter is indicated individually, and at the end of the chapter, a list of literature used only in that chapter is given. Such a style of design was used in order to make it convenient for the reader to quickly find the necessary chapters and literature in them.
Each state in a multipolar world has its own cultural policy, which is based on the world cultural policy, addressing its main principles. It is understood as a set of principles of action, management practices and procedures that underlie the activities of the state in the field of culture. Obviously, there cannot be a single cultural policy that suits all countries. Each state determines its cultural policy in accordance with the cultural values, goals and choices that it sets for itself. However, addressing the "Universal declaration of human rights", the importance for the modern world of preserving the specific peculiarities and identity of each person, people, nation, considering science as part of culture by discussing the expression of their personal or political rights, religious or freedom of belief within the framework of legal culture was taken as a basis. Because the consequences of the interest and concern of humanity today have many root causes for the goal of industrialization and mechanization of the world. In fact, as humanity develops in the direction of industrialization, it must discover new facets of humanism, realizing that there is a need for creative activity rather than material goods. Such an action has led to the emergence of new incentive mechanisms to combine the technological achievements of the modern world with the achievements of culture. The monograph tries to answer such problems in a philosophical context, to make a search in this direction.
As a person's lifelong quest for a good life on earth is strengthened, more and more new ways to achieve it are opening up. This means that the work to identify it will become more difficult. Rapidly evolving technology not only evolves at a staggering pace, changing physical living conditions, but also social institutions become more and more complex and move away from human control. All the world created by man does not mean only a symbol of good. As a result, the need for humane reasoning increases when making fateful decisions that determine what world a modern person and his descendants should live in. The monograph tries to give an idea of this conflict. Thus, to create a new form of cultural policy under the name of "New Kazakhstan".
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1.1 Cultural diplomacy, which has the name “soft power” in a multipolar world

The human race has been in constant motion since its appearance on earth. This movement has formed the way of life of mankind and accompanies it to this day. Although the beginning of the movement began very slowly, over time it began to move rapidly, which led to the fact that the last thirty years of movement were at an unspeakable speed. According to paleoanthropologists, life on Earth appeared more than 3.5 billion years ago, but the development of mankind began gradually six million years ago. Climate change and environmental changes caused the adaptation of ancient people over and over again, that is, a system of cultural relations was being formed.
The system of cultural relations is both a comprehensive and unique approach, as well as an effective and peaceful means of international relations. The general results of cultural relations are close communication, good understanding, deep communication, mutually beneficial transactions and an expanded stable dialogue between states, peoples, non - state entities and cultures. Since the system of cultural relations takes place and is valued only between people, it has many different facets. The proposed monograph examines the philosophical and social aspects of the system of cultural relations and their symbiotic nature. The most favorable analytical basis for the full formation of a system of cultural relations is cultural diplomacy.

Cultural diplomacy today has a unique phenomenon of "soft power", combining a number of activities: strategic ties, institutional foundations, public views, cultural management, national branding, policy based on solidarity, etc. However, this service also has deep roots and a long history. At the same time, Kalas Zhamalov, in his work "Traces of world civilization: the ancient east", concluded that another valuable monument of the Amarna era is a diplomatic archive, the area of distribution of Amarna written data is very wide, it covers Babylon and Assyria, the Mithan and Hittite Kingdoms, the island of Cyprus and the Syrian – Palestinian principalities. The data tells about dynastic marriages between kingdoms, negotiations on military-diplomatic alliances, and the solution of legal issues related to international trade (for example, who owns the world left behind by a Cypriot merchant who died in Egypt) [1, pp. 53-54]. The greatest philosophers in the history of philosophy, such as Nicollo Machiavelli, Francis Bacon, Gottfried Wilhelm Leibniz, were also professionally engaged in diplomatic affairs. The author of the textbook "Philosophy" Serik Myrzaly expressed his own point of view that "social studies, politics, diplomacy, etc. in the fields of sophistics and eclecticism – the most common phenomena" [2, p. 466]. In Kazakh history, "it was Abylai Khan who laid the foundation for friendly relations with Russia and established the basic principle of diplomatic relations with the states of China and Central Asia" [3, p. 305] or "even after the formation of the Kazakh Khanate, the Kazakhs considered themselves Muslims, but did not consider it obligatory to fulfill the five duties of Islam. In addition to using force to spread religion, Uzbek Khan also used the diplomatic route. And as preachers, they used not Arabs, but Sufis from the disciples of Khoja Ahmed Yassawi" [4, p. 112]. In the 12th lecture called "Diplomacy of the Kazakh Khanate"of A. R. Alipbayev's collection of lectures "History of diplomacy", the historical path of Kazakh diplomacy is described". In it, the author gives basic information about Kazakh diplomacy in the form of "Taurih-i guzida-I Nusratnama", "Tarikhi– Rashidi", "Shaybaninama" [5, pp. 92-93].      
From the very beginning, people decided that it was right to live together, to live in concentration in one place, to mate and group, and the truth of this decision is that people on the planet today build a multipolar world and settle in all places as a country, a people, a state. The six continents are home to many peoples who are very different in color, customs, traditions, language and mentality, and cultural life in general. The similarity of their physique is sharply distinguished from the point of view of civilization, although they have in common. At first glance, it can be concluded that racial origin determines cultural life, based on the stable differences in the physical characteristics of an Asian, African, American, Indian person, but their own unique way of life is much more attractive than this cultural life. Despite the fact that each of them has its own customs and beliefs, the system of continental cultural relations is inextricably linked.
	The term "cultural diplomacy" appeared in the 1930s and was introduced into scientific circulation by the American researcher F. Barghorn. By its definition, cultural diplomacy is defined as "the manipulation of cultural materials and personnel for propaganda purposes" [6]. Later, this term acquired a different character in our conditions, the domestic scientist K.Sh. Tuleuova in her scientific article "cultural diplomacy as a soft power of the state" notes: in the 1920s and 1930s, the policy of the leadership of the USSR was aimed at creating a positive image of the state in the West. To achieve its foreign policy goals, the soviet leadership also used the methods of cultural diplomacy. The nature of the concept of cultural diplomacy is twofold: while the very concept of diplomacy requires strict and clear limits, culture has brought some kind of creative tone to this concept, making cultural diplomacy a kind of special instrument of foreign policy" [7, p. 50]. From this analysis of the scientist, one can deduce the importance of the system of cultural relations and the essence of the existence of compromise. Perhaps for this reason, cultural diplomacy in the west is called the "soft power" of the state.
	As the author of the concept of "soft power", the American political scientist J. Nye is considered. It was considered as the concept of "soft power" of the state, accompanied by military-political power and economic resources in the context of the formation of a new polycentric system of international relations, as a means of strengthening the world political influence of states as a result of globalization processes in the XXI century.
He included three main components in his concept:
1. Attractiveness of the state value system;
2. Attractiveness of State culture;
3. The effectiveness of non-military mechanisms of foreign policy of the state [8]. 
Turning to the opinion of J. Nye, it can be concluded that from the western point of view, cultural diplomacy is public diplomacy, that is, the peoples inhabiting a particular state, the city multipolar, creating tolerant relations between all nations and nationalities in the world, respecting their works of art, literary heritage and other components of culture, strengthening interstate relations, increasing socio-cultural cooperation, promoting the national interests of the state and ensuring its national security. At this point, it should be noted that J. Nye divided the power of the state into two types.
The first, "hard power", is performed in a military, harsh mode. Means the dominance of one state over another, direct influence in the short term.
The second, "soft power", is responsible for the changeable nature of world politics, represents a long - term and side effect [9, 19 p.]. However, in some literature, J.Nye's third name," smart power", is an economic force that is slowly implemented. However, since 2004, the name "soft power" has entered scientific circulation as a cultural diplomatic principle of foreign and domestic policy of a multipolar world. At this point, it became clear to the world that the policy of creating an "unipolar state" was wrong. The world establishes the principles of peace by being a "multi-polar state". Almost all the problems of the crowded world, including global challenges and threats, including international terrorism, regional conflicts, drug trafficking, illegal migration, are the wrong development of civilization, mistakes and failures in it.
Today, even among those who are not directly related to international relations or public service, J. Nye is the author of the book. Nye's three ways to achieve the desired result were widely disseminated. This method can be used by any employer at his enterprise, and its effectiveness is widespread among the population. Each employer, depending on the potential of his subordinates, has the opportunity to choose one path or achieve results by using paths in turn. So:
The first, "whip" - to achieve results using force or increased control, punishment;
The second, "sweet bun", is to achieve results by rewarding or praising;
The third, "attraction", is to see the results by bringing others to the feeling of making what you want [10].
Russian scientist I. V. Radikov, considering as an "artificial" path various priority activities of an informational, religious and propaganda nature aimed at improving the popular image of the state, pursuing the goal of forming the image of "soft power", indicates three main directions that form the image of  "soft power". The first of them is public diplomacy, the second is state, that is, traditional diplomacy, and the third is the directions of assistance programs for the development of foreign countries and the provision of humanitarian assistance [9, 21 P.].  The expression of the lines shown by I. V. Radikov in life is obvious. The role and place of society is clearly traced in times when various social issues are raised within the country and there is a public resonance. In some cases, public diplomacy achieves faster and more rational results than public diplomacy. Every rich state is getting rich at the expense of poor states, so they want to pay off their compensation, feel indebted to poor states, which is politely called "humanitarian aid" under the official name. Norwegian economist E. S. Reinert tries to distinguish between wealth and poverty in his popular work among economists and politicians "How rich countries became rich and why poor countries remain poor " [11]. It reveals and tells in understandable language that rich countries have become rich not through free trade, but through a combination of government intervention, protectionism and strategic investment. "Humanity pays a great price for poverty. Conflicts caused by infant and child deaths, preventable diseases, civil wars and lack of resources and, in general, years of life lost due to various circumstances bring suffering to people" [11, 18 p.].
In this book, E. S. Reinert sharply criticizes modern political situations using the example of the main character Candide and his teacher of metaphysical, theological and cosmology, professor Panglos in the novel "Candide, or optimism" by the famous French philosopher-educator Voltaire. In the novel, The main character, the young and dreamy Candide, falls into the position of his teacher, Professor Panglos, who says "the best of all possible worlds," and goes away from home to explore the same cermet world. However, he will witness the tragedy of poverty, thieves, looting, violent armies, religious persecution, earthquakes, shipwrecks that have replaced the best world. Moreover, his beloved bride, the charming Kunegunde, is raped by soldiers, stabbed in the stomach and sold Candida himself into slavery. To his teacher, professor Panglos, who at this moment does not always recognize this world from his position "the best of all possible worlds", who never gets tired of repeating the same thing, Candide asked: "What are the others if this is the best of all possible worlds?". By telling such a story, Voltaire attacks external forces, that is, providence, faith, gods, the market with unconsciousness, blind feeling, inaction, optimistic determinism. The protagonist of professor Panglos was an attempt to free the naive people of Europe from mental slavery, played by Candide from worthless, gullible, monstrous optimism. Panglos' economic theory today is based on top - down - arbitrarily chosen ones, has a governing theoretical character, and in fact it should be built on the contrary, from the bottom up-on the basis of observation of reality, which is often indifferent to economic development. How many people flock to rich countries as immigrants in order to take care of their souls, raise a family, and try to live a better life. They are swallowing in the mouth of the dragon rather than reaching for what they think. However, at the moment when the human mind develops and reaches the heights of civilization, one can believe that the only way to translate the position of "the best of all possible worlds", as professor Panglos assures, into reality is to improve the system of cultural relations, compromise, peace and harmony, in one word, cultural diplomacy. 
The conceptual apparatus of the sphere of "cultural diplomacy" is too complex. Culture is a set of values that have an important meaning for society, which includes "higher", that is, literature, art, education and mass culture. In the process of implementing cultural diplomacy, state departments are trying to show these same things to other foreign audiences. Cultural diplomacy is the main component of public diplomacy, which is to show the image of attraction to other countries through communication with other peoples in the field of informatization, support, development of international society, education and culture. Adherents of public diplomacy are state structures and physical persons, i.e. professional diplomats, as well as non-governmental and certain commercial organizations. In the context of the globalization of the interdependent world, the spread of mass communication technologies facilitates the communication of people from different countries, thus cultural diplomacy is a particularly important aspect of ensuring international relations. It is based on peace and stability. In this regard, at present, all major states are trying to include cultural diplomacy in their foreign policy, strategies involve the rational use of it by drawing up plans [12, pp. 136-137].
To the system of cultural relations carried out under the name of cultural diplomacy:
-Art, including theater, cinema, music, dance, painting, sculpture, etc.;
- Exhibitions, including international, Expo exhibitions;
- Science, including educational programs, academic and scientific exchange programs, grant-funded projects, Nobel contests and prizes, scholarships, etc.;
- Sports, including world tournaments, winter, summer, para Olympiads, championships, etc.;
- Language, including literature, creation of libraries abroad and translation of the most popular works into foreign languages, distribution of news and cultural programs abroad, etc.;
- Music and cinema, including the Grammy, Music Awards, Oscars, Caan Festival etc.;
- Religion, including initiatives of interreligious dialogue, symposia, etc.;
- Miss or fashion contest, including Miss World, Miss Universe, catwalk, haute couture, etc.;
- Economics and politics, including conferences, forums, round tables, tie-free meetings, ceremonial gatherings, etc. In the end, all this is included in the task of establishing long-term cultural communication systems between people through such different opportunities. Continuous annual events and significant rewards, opportunities for world-class popularity behind it constantly attract people, respectively, form the attractiveness of the countries and organizations that organize it. Thus, the system of cultural relations will become an effective tool for public diplomacy of the state and a mechanism for contributing to the image of the country.
At the same time, one can consider the cultural and diplomatic features of a number of countries (Table 1). In this table A.Yu. Tom [13], A. A. Polyakova [14], A. Alpeisov, L. Tuleshova, S. Abdezimova [15], S. A. Bokeria, V. V. Danilov [16], T. Yu.Malukhina [17], S. S. Shirin [18], D. S. Kraeva [19], R. S. Mukhametov [20], A. A. Aleksandrov [21], N. Seydin [22], A. Dalelkhan [23], A. A. Tasilova [24] and many others encyclopedias, sites, statistics, official documents and messages were used.

	№
	COUNTRIES
	CULTURAL DIPLOMATIC 
FEATURES

	1.
	REPUBLIC OF KAZAKHSTAN
	· Declared its independence on December 16, 1991;
· On March 7, 2002, the Law No. 299 "On the diplomatic service of the Republic of Kazakhstan" was approved;
· Established diplomatic relations with more than 140 countries;
· There are professional diplomats with more than 70 diplomatic missions abroad;
· As a result of active cooperation with foreign countries, more than 3 thousand international treaties in various fields have been concluded at the interstate, intergovernmental and interdepartmental levels;
· In 1992, in order to ensure global security, nuclear weapons were voluntarily abandoned, and international security certificates were obtained from the world's leading nuclear powers.
· Legislative documents of the foreign ministry: on July 2, 1992, the Presidential Decree "On the Ministry of foreign affairs of the Republic of Kazakhstan", "On the embassy of the Republic of Kazakhstan", "On the main duties and rights of the extraordinary and Plenipotentiary representative of the Republic of Kazakhstan" was issued. In accordance with these documents, in 1992, the regulation on the Board of the Ministry of foreign affairs of the Republic of Kazakhstan was adopted. A 17-member board was created in the ministry, where senior staff and experienced diplomats will play an advisory role;
· First Minister of Foreign Affairs of independent Kazakhstan Suleymenov Toleutai Iskakovich;
· Experienced diplomats who returned to Kazakhstan at that time: S. Kurmangozhin, K. Tokayev, S. Batyrshauly, V. Kh. Gizatov, Kh. R. Omarov, N. Zh. Danenov, I. M. Amangaliyev;

	
	Priority directions of Kazakh cultural diplomacy:
The messages of the Elbasy N.A. Nazarbayev to the people of Kazakhstan:
- "Strategy of formation and development of Kazakhstan as an independent state";
- "Kazakhstan-2030". Increasing prosperity, security and well - being of all Kazakhstan people;
- "Strategy for Kazakhstan's entry into the top 50 competitive countries in the world";
- The strategy "Kazakhstan-2050" is a new political course of the established state.
And the messages of President Kassym-Jomart Tokayev to the people of Kazakhstan:
- "Constructive public dialogue is the basis for stability and prosperity of Kazakhstan";
- "Kazakhstan in the new conditions: a period of action";
- "Unity of the people and systemic reforms are a solid foundation for the country's prosperity";
- "New Kazakhstan: the path of renewal and modernization"
- "A just state. United Nation. Blessed society".
- As well as the national interests of Kazakhstan in the international sphere: UN, OSCE, ICO, SCO, etc.;
- Position as one of the most influential states in the CIS;
- National interests in the field of defense-aimed at defense against military threats;
- National interests in the field of economics - entry into 30 developed countries of the world;
- National interests in the domestic political and social sphere-strengthening and sustainable progress of our state;
- National interests in the field of spiritual life and culture-preservation and development of spiritual traditions and culture of all nationalities living in Kazakhstan;

	
	Important tools of Kazakh cultural diplomacy:
- In 2017-2018, with a positive vote of 138 of the 193 members of the United Nations (UN), created in 1945, elected as a non-permanent member;
- From March 2011 to October 2013, K. Tokayev was deputy secretary general of the UN, director of the UN Department in Geneva;
- Member of the organization for security and cooperation in Europe (OSCE) and chaired in 2010 as the first Asian country;
- The international scholarship "Bolashak". Since 1993, the opportunity of the first talented young people among the post-Soviet states at 200 advanced universities in 33 countries study abroad;
- Since 1995, the Assembly of people of Kazakhstan has been functioning, the main goal of which is to strengthen the cooperation of nations and nationalities in the country;
- Exhibition "EXPO-2017" " Power of the future"". It was attended by about 4 million people from more than 180 countries of the world from 22 international organizations, 4.5 thousand volunteers work there;
- The e-government portal has been operating since 2006. The basis for the creation of the e-government portal was the decree of the president of the Republic of Kazakhstan dated November 10, 2004 No. 1471 "On the state program for the creation of e-government in the Republic of Kazakhstan for 2005-2007".

	2.
	RUSSIAN FEDERATION
	· In Russia, since the 2000s, attention has been paid to cultural diplomacy;
· In 2001, the Ministry of Foreign Affairs approved the first fundamental conceptual document in the history of Russia "the main directions of the work of the Russian Foreign Ministry on the development of cultural relations of Russia with foreign countries", dedicated to cultural diplomacy and its importance in the implementation of Russian foreign policy interests;
· In 2014, the law "Fundamentals of state cultural policy" was adopted;
· 9th place in the list of states rich in cultural values in UNESCO;
· Cultural diplomatic relations are financed by public funds.

	
	Priority areas of Russian cultural diplomacy:
- Measures to support, protect the rights and interests of compatriots abroad. The Russian diaspora abroad is about 27 million, 10 million of which live on the territory of the CIS countries;
- As a multinational and multi-confessional state, consistent steps have been taken within the framework of international and regional organizations such as the UN, UNESCO, OSCE, Council of Europe, etc. to implement dialogue and partnership between cultures, religions and civilizations;
The possibilities of becoming a "tourist power" through the development of a tourist destination are being considered;
- Sports, sports ties are an integral and full-fledged part of the strategy of action in the international arena, the most important means of cultural diplomacy of the state and the formation of a positive image of the country, as they can contribute to the strengthening of intercultural dialogue and the growth of Russia's international authority;
-At expanding the geographical coverage of cultural diplomacy. For this purpose, there is an extensive network of state and public institutions of the Russian language, science and culture in far abroad. There are 69 Russian centers of science and culture in Asia, Europe, America, Africa. Joint cultural programs are carried out by the "Rossotrudnichestvo" (Russian Cooperation) Department, which includes Russian centers of science and culture;
- Active work with various international organizations: World Intellectual Property Organization, UN children's fund, UN Environment Program, International Council for the preservation of monuments and historical sites, International research center for the preservation and restoration of cultural property, International Council of museums, International Council of archives, International Council of music, International Council of dance, International Theater Institute, International Association of Fine Arts, International Federation of publishers, Organizations and structures of the World Health Organization and the UN system, intergovernmental, non-governmental and public associations and organizations that promote the development of international cultural cooperation.

	
	Important tools of Russian cultural diplomacy:
· Important tools of Russian cultural diplomacy:
- Satellite broadcasting:
- "Channel One-World Network", "RTR-planet", "NTV-world", version of the international TV channel "TV Center" - " TVCI – ;
- Since 1999, the first international version of the "First channel" has been created, which is intended for broadcasting "1TVRUS-Europe" to European countries;
- Since 2002, an international version of the "first channel" for the Baltic countries with the name "First Baltic Channel" has been operating;
- Since 2004, "1TVRUS-USA&Canada" has started broadcasting to the United States and Canada.
- Network of branches of Russian universities. Currently, there are branches of Russian universities in almost all CIS member states and the Baltic states. They expand the study of the Russian language and culture of Russia abroad, promote the preservation of Russian culture and ensure the use of the Russian language in the near abroad, the CIS member states and the Baltic states;
- The system of Russian-national (Slavic) universities. They are open in Armenia (Yerevan), Belarus (Mogilev), Kyrgyzstan (Bishkek) and Tajikistan (Dushanbe);
- Center for the export of education to foreign countries. Russia ranks 8th in terms of the number of students of foreign citizens;
- Foundation "Russian World". There are 26 Russian centers in 17 countries of near and far abroad. The main direction is to hold thematic weeks dedicated to the growth of Russian culture, literature, cinema, sports, organize festivals, holidays and parties dedicated to the Russian language and culture.

	3. 
	PEOPLE'S REPUBLIC OF CHINA
	· Rich history and folk potential of the people, wealth of national culture;
· Modernization and new foreign policy doctrine of Chinese cultural diplomacy;
· Success of modernization: to be a "harmonious" diplomacy based on the ideas of different development models, the creation of a mustache for maintaining global stability and universal prosperity;
· Use of Chinese diasporas (Huaqiao) living abroad, with their role in digital and economic terms;
· Non-political Confucian institutions. Chinese Ministry of Education, the main task of educational data is to use it to further strengthen China's cultural and linguistic cognition, develop friendly relations between China and other countries, stimulate World Cultural Development, and create a harmonious society. Now there are more than 100 Confucian institutes operating in Asia. It includes 30 Chinese language courses, 29 ASEAN countries share, Confucius Institute and 15 language courses;
· Knowledge of the Chinese language contributes to Career Growth, work on making it the main language of business contacts in the region, respectively, branches of the Chinese Institute were opened in the USA, Europe, Russia;
· "Development Project – 2020", adopted by the Confucius Institute in 2013. According to its rule, over the next 10 years, Chinese should become the most spoken language on the planet, and the number of those who speak it should double;

	
	Priorities of Chinese cultural diplomacy:
- The formation of "soft power" in the potential of the strategy of building a "powerful cultural state" has become one of the main tasks in the policy of the CPC, determined by the decisions of the XVIII party congress;
- "Soft power" plays an important role in the process of realizing the "dream of the great renaissance" of the Chinese nation;
- In the future, the PRC government will give a new impetus to its image policy, the development of a bilateral and multilateral format of cooperation, the promotion of the national interests of the UN, the SCO "group of twenty", etc. in international institutions and multilateral formats of interaction;
- Ministry of culture manages non-profit Chinese cultural centers abroad and in the country. The first cultural centers were established in Mauritius and Benin. Since 1988, there are more than 20 centers;
- With Chinese language and culture all over the world. Chinese cultural centers provide and organize information services and training programs: various educational and cultural events, lectures;

	
	Important tools of Chinese cultural diplomacy:
- Confucian institutions are funded and financially supported by the ministries of education of the PRC (Hanban), the state Office for the dissemination of the Chinese language abroad;
- The ministry is responsible for 3 subsidiaries that carry out international cooperation and exchange:
- Chinese Association: for higher educational and international exchange;
- China Service Center: for academic exchange;
- China Scholarship Council.
The Ministry of culture (Wenhua bu). It organizes a number of large-scale cultural projects and Chinese overseas cultural years:
- Project "Year of Culture" - a series of cultural exchange programs. A series of cultural exchange programs between China and foreign countries and includes art exhibitions, sporting events, fashion shows, concerts and similar events. During the years of Chinese culture, including traditional Chinese opera, ballet concerts, the National Orchestra were held in France (2004), Russia (2007), Italy (2010), Germany (2012).

	4.
	FRENCH REPUBLIC
	· Concept of French cultural diplomacy: "culture-politics "(La culture, c'est la politique);
· Instead of the term "Cultural diplomacy", the direct concept of "The influence diplomacy" is used;
· The coordinating role of the state in cultural diplomacy and state financing of cultural programs at a high level;
· The only Western country to centralize the Ministry of Foreign Affairs and culture and communications for public diplomacy;
· Use of new information and communication systems, technologies;
· Further promotion and dissemination of the French language;
· Expansion of Interuniversity cooperation and exchange of experience, capacity building, opportunities in the field of Higher Education;

	
	Priorities of French cultural diplomacy:
- Formation of the political elite and professionals in the former colonies, Public Administration, Law, cooperation, health care;
- Areas of preservation of French cultural heritage, fashion, gastronomy;
- Support for Francophonie (unification of 56 French-speaking countries);
 - Strengthening digital innovations by ensuring a global level with the implementation of a regional strategy.

	
	Important tools of French cultural diplomacy:
International media:
- 24 hours a day, received in 200 countries around the world, with 165 million viewers, "TV 5 Monde" is the main francophone channel of European cooperation, especially on the Franco-German axis. France Médias monde has a very close relationship with its counterpart, the Rhine, Deutsche Welle. In particular, the two companies have joined forces to launch ENTR, a media outlet for European youth that is only available on social media;
- Shortwave radio "France international" (RFI) with 40 million listeners, broadcasting around the clock, ranked 4th among radio stations in the world;
- Support for the cultural and creative industry is also aimed at increasing the attractiveness of the country. In 2019, an agreement between Film France and atout France allows the filming of foreign films and audiovisual programs in France. India, China, Brazil, the United States and South Korea are the dominant markets for this program;
 - The nature of mutually beneficial cultural cooperation of large bilateral interdisciplinary events called "cultural seasons". With more than 60 partner countries, the seasons, originally dedicated to the arts and cultural fields, have now paved the way for education, higher education, research, sports, economics, tourism and gastronomy. For example, "Africa 2020 season" has become a symbol of an interdisciplinary program. It was held throughout France from December 2020 to September 2021 and included around 1,500 events from all over the African continent. The "France-Portugal season", which will take place in 2022, highlights the closeness and friendship that connects the two countries, and the challenges of European unity.
- International network of cultural and educational centers "Alliance Française", which includes more than 1000 organizations in 146 countries of the world for the purpose of teaching French and promoting the cultures of French-speaking countries;
- Non-governmental organization "Institute of French" (Institut français), established in 2011 with the aim of spreading the French language and culture;
- "Grand Opera" - one of the largest theaters of the world, located in Paris;
- "The Louvre museum" is the largest and most popular museum in Paris, which has existed since 1792. The number of viewers was about 15 million.

	5.
	THE ITALIAN REPUBLIC
	· The huge potential of culture is rationally used by the rich cultural heritage for the development of the national economy and foreign policy;
· Made a significant contribution to World Culture in the field of music, art, architecture;
· Attractive tourist destination, engaged in the National Tourism Agency (ENIT), the industry grows by 3% per year;
· Allocates even less than 1% of the national budget to the cultural sphere, finances according to the residual principle;
· Culture brings about 80 billion euros (5.8% of GDP) to the budget annually;
· Owns 40% of the world's cultural heritage, ranks first in the UNESCO World Heritage list with 47 cultural monuments;
· Expo-2015 in Milan was a meeting place for cultural and interethnic dialogue;
· Ex-minister of economy D. Tremonti during the crisis "Culture cannot be fed!" the word has become a concept.

	
	Priority areas of Italian cultural diplomacy:
- Prioritizing new smart technologies, significantly strengthening the cultural and innovative component;
- To spread Italian culture abroad, to promote the Italian language and image;
- A harmonious relationship between culture, politics and economics;
- Experiencing an acute economic crisis, prioritizing foreign policy;
- A developed creative industry in the fields of Fashion, Design, Architecture, Engineering, hi-tech;
- Economic recovery, development of cultural tourism, attracting investment;
- The functioning of the Institute of cultural diplomacy.

	
	Important tools of Italian Cultural Diplomacy:
- "La Scala" (Teatro alla Scala) is the world center of opera culture in Milan. In 1776-1778 year construction has begun, has a long and attractive history, has been in constant service since 1946;
- Project of the public committee to support the production of works of Contemporary Art “Cantica 21”. The goal of the project is to convey the true image of Italy in the 21st century and aims to Italian artists or collectives to create and produce works of contemporary art that have not been published to the inhabitants of Italy;
- According to the study by the "Anholt-Gfk nation Brands Index", Italy has been in the group of leaders of 10 countries with successful national brands for several years;
- Exchange of language and student programs "Erasmus+"
- The project "Made in Italy" is talking about tourist and Italian culinary features. The project started in 2015 and includes three schools: Prato Dating of Prato, A. Moro S. Cesarea Terme and Levi Montalcini of Acqui Terme. It aims to promote Italian food, wine and tourism with the participation of students and teachers of hotel and tourist institutes. It is an opportunity for students to grow.

	6.
	UNITED KINGDOM OF GREAT BRITAIN AND NORTHERN IRELAND
	* A country with a rich history and culture, the attractiveness of "high" culture: museums, galleries, etc.;
* Pop culture appeal: Cinematography, TV show, music, literature. British novels, films and series enjoy record popularity: Harry Potter, comedian Mr. Bean, Agent 007 James Bond, etc.;
* Educational systems, leading positions in English;
* Developed creative industry;
* Central Policy Coordination, state control;
* Developed, ever-expanding network of embassies;
* The country's strict visa policy creates problems for the development of cultural diplomacy, tourism, academic exchanges.

	
	Priority areas of English cultural diplomacy:
- British Council. It is a non-governmental organization founded since 1934 on the initiative of the UK Foreign Ministry in Veli. UK, British spreads positive data on education, philosophy and lifestyle, promotes English. Works in 110 countries of the world. Attractive for international students with their degrees: Marshall degree (for US citizens), British Commonwealth of Nations scholarship and Chevening etc.;
- Portal "Global Watch Online" - international technological activity of the Department of trade and industry of the Ministry of foreign policy;
- Portal "UK Watch Online" - technologies of trade and industry, domestic achievements, biotechnology, etc;
Program "international technology promoters";
- Research Councils - collective strategy for the promotion of Science and technology, 7 research councils and directorate of humanitarian research;
- British National Space Center - peaceful space exploration, operates on behalf of the government and research councils;
- "I-bio UK" - an Internet portal organized by the minister of science of Great Britain L. Sainsbury's for those interested in the field of biotechnology;
- GOST is a program of the British Council that informs about the organization, technique and technology of scientific activity in the UK;

	
	Important tools of English cultural diplomacy:
- "BBC News" is the company responsible for collecting and distributing the largest news and current events. There are 50 foreign news bureaus with more than 250 correspondents around the world. With an annual budget of more than £ 350 million, it employs 3,500 employees, of whom 2,000 are journalists. Domestic, international and online news units are in London (Broadcasting House), Parliamentary reporting is produced and broadcast from London studios. Funded by civil tax;
- Foreign and Commonwealth Office);
- Ministry of international development;
- The National Security Council;
- The Ministry of Culture, Media and sports;
- "BBC World Service", which has the status of a state corporation;

	7.
	UNITED STATES OF AMERICA
	* The attractiveness of American culture and lifestyle;
* American political ideology. An attractive alternative, although it resonates in many countries;
* US values: liberal democracy and market economy, individualism, social mobility and freedom (including freedoms for women);
* Foreign policy philosophy: the statement "the concept of a unipolar world" is a military advantage, that is, the desire to preserve and strengthen its military power in order to acquire the status of the only world power (the time of young Bush);
* At the opening of the 64th session of the UN General Assembly, the statement "no country can and should not dominate any country" (the time of Barack Obama)
* Funding for art and cultural organizations is provided through four channels, which do not include cinematography, pop music, or book publishing. 1) income from its activities, 2) income from investments, 3) at the expense of funds allocated from the state budget, 4) at the expense of support provided by individuals and corporate funds.

	
	Priorities of American cultural diplomacy:
- FLEX (Future Leaders Exchange), sponsored to attract young people to the country, or "Fulbright", a classic American program to train the intellectual and political elite;
- "Public diplomacy" - to influence and explain in every possible way to improve the image of the United States in the international arena. Bureau of Public Affairs was engaged in this work, American information centers were created in London, Dubai and Brussels, electronic information was distributed;
- National Arts Support Fund. Founded in 1965, the fund carries out targeted financing of creative projects, cultural organizations, individual art figures, as well as the media. The fund's budget in 2006 amounted to 125 million 660 thousand dollars;
- US Library of Congress. Its budget in 2004 was 559 million 299 thousand 548 dollars. Private and corporate donations to the Library contributed доллар 284.5 million from 1987 to 2005;

	
	Important tools of American cultural diplomacy:
- Hollywood is the most important symbol of the cinema, entertainment industry. It is represented by such names as the "Walk of Fame", TCL Chinese Theater, "Paramount Pictures" Studio, "Hollywood Bowl" concert venue, "Dolby" Oscar theater, "Tai Town" restaurant, etc;
- «I Heart Media, Inc." is an American Media Corporation based in San Antonio, Texas, since 1972. It is the largest radio station in the country, owning more than 850 fully operational AM and FM radio stations. The company "I Heart Radio" is engaged in Internet radio and podcasts through the digital platform";
- "Disneyland" is the largest amusement park, which has been operating since 1955, the number of visitors to it is about 20 million.



Table 1. Cultural diplomatic features of countries

The cultural diplomatic features of 7 countries in Table 1 were highlighted. Each of them, with its positive side in a multipolar world, aims to be on the stage of history, in the memory of the country. Although the system of cultural relations of each country is different, their goals and interests are the same. The economic scale and policy of the superpowers have a different character on the path of "soft power". At the root of this is the germ of human and human relations. Each country, each nation, each person has their own place, their own identity, and this policy does not forget about this principle, but, on the contrary, directly contributes to its development..
The "Portland" agency has compiled the international "Soft Power 30" rating from 2015 to 2019. Table 2 below summarizes the top ten of the rating. As it stands in the title of the rating, 30 countries took part in it. In addition to the top ten countries in the table for 2019, Italy, Norway, Spain, Denmark, Finland, Austria, New Zealand, Belgium, North Korea, Ireland, Singapore, Portugal, Poland, Czech Republic, Greece, Brazil, China, Hungary, Turkey and Russia participated. 

THE RATING OF «SOFT POWER 30» 
 
	30 states
	2015
	2016
	2017
	2018
	2019

	FRANCE
	73.64
	72.14
	75.75
	80.14
	80.28

	
	4th place
	5th place
	1st place
	2nd place
	1st place

	GREAT BRITAIN
	75.61
	75.97
	75.72
	80.55
	79.47

	
	1st place
	2nd place
	2nd place
	1st place
	2nd place

	GERMANY
	73.89
	72.60
	73.67
	78.87
	78.62

	
	2nd place
	3rd place
	4th place
	3rd place
	3rd place

	SWEDEN
	66.49
	66.97
	69.32
	74.77
	77.41

	
	9th place
	9th place
	9th place
	8th place
	4th place

	USA
	73.68
	77.96
	75.22
	77.80
	77.40

	
	3rd place
	1st place
	3rd place
	4th place
	5th place

	SWITZERLAND
	67.52
	67.65
	70.45
	74.96
	77.04

	
	7th place
	8th place
	7th place
	7th place
	6th place

	CANADA
	71.71
	72.53
	72.90
	75.70
	75.89

	
	5th place
	4th place
	5th place
	6th place
	7th place

	JAPAN
	66.86
	67.78
	71.66
	76.22
	75.71

	
	8th place
	7th place
	6th place
	5th place
	8th place

	AUSTRALIA
	68.92
	69.29
	70.15
	72.91
	73.16

	
	6th place
	6th place
	8th place
	10th place
	9th place

	НИДЕРЛАНДИЯ
	65.21
	64.14
	67.89
	73.79
	72.03

	
	10th place
	10th place
	10th place
	9th place
	10th place


Information https://softpower30.com / compiled from the site.
	
Table 2. Rating "Soft power 30" 

"Cultural diplomacy" can fully describe many of the nobility involved in international relations, diplomacy and cross-border ties. The term cultural diplomacy, although originally defined as the use of culture for diplomatic purposes, has now become a major concept encompassing users, organizations, issues, directions and institutions that go beyond traditional diplomatic history. Cultural diplomacy, in fact, is an eternal theme and one that has occupied states and empires since ancient times. Ancient systems of honor, the exchange of imperial gifts, the policy of art at the Italian and Spanish courts, the triumph of royal visits in the nineteenth century, as well as modern programs of cultural exchange - all this can be considered a kind of cultural diplomacy. However, the cultural diplomatic steps and the characters who create it are always different. In practice, anyone who acts consciously or involuntarily on behalf of or in the interests of an empire or nation-state can present himself as a "cultural diplomat" today. Along with government officials, this list includes entrepreneurs, tourists, students, scientists, actors, doctors, journalists, veterinarians, associations, musicians and many more. The long-term strategic action plan of cultural diplomacy should relate to the protection, restoration of cultural heritage in areas affected by natural disasters, crises and conflicts. The importance and complexity of the problem, and most importantly, the need for society, can be traced in the fact that educational institutions train a specialist diplomat, and special courses in the direction of cultural diplomacy are in demand.
	Summing up the chapter of the monograph "cultural diplomacy with the title of "soft power" in a multipolar world", in response to the question of what the future characteristics of cultural diplomacy may or should be, it is possible to present the result of dialogue and research in the field of cultural policy based on the 2016 final report prepared within the framework of the partnership agreement between the University of Siena
	- A long-term approach. Bridging cultural gaps between countries through reciprocity, direct negotiations between mutual understanding and cultural exchange, rather than state entities, will take much more time;
	- Multi-level interaction. Cultural diplomacy should involve many independent stakeholders at different levels of interaction, including non-governmental entities such as organizations, multinational corporations, cities, provinces and regions, and non-governmental entities between them;
	- Country specifics. Cultural diplomacy should be characterized by its own institutional approaches with many practices. Just as each country has its own culture, they also have their own views on cultural diplomacy.
* Skills and competencies of a cultural diplomat: a cultural diplomat is expected to have cross-cultural sensitivity, openness to diversity, listening ability, and intellectual curiosity;
* Teaching cultural diplomacy: is the formal teaching of cultural diplomacy to the general public [25].
	The system of general cultural relations as an instrument of the foreign policy of the European Union has been on the agenda for 17 years. Hundreds of documents and initiatives that have resulted from the process over the years signal that cultural diplomacy should be a priority. The institute of cultural diplomacy (ICD), which ideological main characteristic is the name of "philosophy", was founded in 1999 in the United States, and its European branch in 2004 in Berlin. Actions based on philosophical thought, trying to preserve the cultural diplomatic picture of a multipolar world for a long time, will be the optimal path for the future of humanity. The first chapter of this thought, or "cultural diplomacy, which bears the name of "soft power" in a multipolar world," can be concluded with the catchphrase of American politician Milton Cummings, "cultural diplomacy is the exchange of ideas, information, art, language and other aspects of culture between nations and peoples in order to promote mutual understanding". Therefore, cultural diplomacy is the appearance of the state, an external form that contributes to the recognition of others.
	 
1.1 Cultural cooperation: symbiotic applications of philosophy and sociology

The system of cultural relations is a paradigm of international relations, which is an integral part of the domestic and foreign policy of each state. A philosophical and sociological problem, including intercultural dialogue and domestic and foreign policy, based on a common cultural heritage in accordance with international law. Philosophy and sociology, in the process of considering many humanitarian issues about human behavior, social norms, morality and mental work, can come to common solutions and complement each other very well. Perhaps for this reason, world-class organizations and their leaders can practice in the system of cultural relations, turning to philosophy and sociology in order to develop critical thinking, reasoning, analysis, creative problem solving and communication skills.
Each philosophy can function as a consequence or reaction of a particular cultural relationship, or even as an interpreter or defender of its essence. When philosophy is an integral part of any culture, there is a need to understand this issue, because each culture is a tool that serves as a catalyst for progress, justifying its values, beliefs and worldview. Philosophy can critically question and challenge the established beliefs, customs, practices, and institutions of society. This is because philosophy, which has the basis of reflexive critical thinking, is directly related to a way of life, a form of research designed to guide behavior, a form of thinking that strengthens and expands our intellectual horizons, scrutinizes our assumptions and clarifies the beliefs and values in which we live. Philosophy helps to free a person from ignorance, prejudice, schism, the despotism of limited views and сustoms.
Culture is primary data, a laboratory in which philosophers conduct their analytical experiments. Culture, like all other sciences, is considered first of all in the context of the philosophy of sequential action. It is argued that any true global philosophy should include the philosophical traditions of all cultures and regions of the world, since in search of alternative answers to some of the most pressing problems facing humanity, philosophy is interested in finding long-term solutions to some global problems. In this commitment to a universal and creative humanity, philosophy cannot depend on the decision of a single culture or only on the most influential cultures.
Thus, while philosophy - calls for the analysis and consideration of broad ideas and universal questions within the framework of human life, human behavior and the nature of existence in relation to the theories of reality, knowledge, morality, ethics, law, legality and aesthetics - sociology-it has the ability to cover the interaction of the social tensions that make up life and how questions are considered in legal, political and cultural system. To consider the study of two systematic sciences in a system of cultural relations in a symbiotic way, a number of progressive approaches and innovative discussions of many scientists are used.
The concept of "symbiosis" in the title of the monograph came into scientific circulation as a biological term and was first used by the German botanist and microbiologist Heinrich Anton de Bari. Heinrich, a scientist who studied medicine in Heidelberg, Marburg and Berlin, founded the first botanical laboratory in Germany in 1855, The Institute of Botany in Halle in 1867 and served as a professor at the Universities of Freiburg, Halle and Strasbourg, coined the term "symbiosis" in 1878 to refer to the coexistence of two dissimilar organisms in close association [26]. The term, which did not immediately receive great support in the field of biology, remains for some time without entering scientific circulation, at the beginning of the 20th century, the Russian microbiologist, organizer of the school of Agricultural Microbiology K. S. Merezhkovsky developed the concept of "symbiogenesis" to describe the origin and evolution of organisms through symbiotic processes, which was found to be a clear "I called this process 'symbiogenesis' because symbiosis refers to the formation of organisms as a result of the Fusion and fusion of two or more living beings that have entered into a relationship" [27, 68 P.] says K. S. Merezhkovsky. The scientist concluded that the two main evolutionary multicellular organisms, "animals" and "plants", were formed as a result of the symbiosis of two or three completely different organisms, which, in his opinion, did not have a monophyletic, that is, ancestral root origin. K. S. Merezhkovsky published his works in this direction in advanced European languages, but did not receive much popularity and support from other colleagues.
However, in the 1960s and 70s, the world did not pay attention to such finds until Lynn Margelis, a promoter of the idea of Eukaryotic and symbiotic origin [27, 69 P.] began her relentless efforts to prove and promote the symbiotic evolutionary hypothesis. The study of symbiosis and symbiogenesis has been gaining momentum in recent decades, and the concept of symbiosis has gone beyond evolutionary biology and has been used in the study of human health, microbiology, societies and ecology. In the early 1970s, concrete results were obtained, in which evidence was given indicating the symbiotic course of chloroplasts such as mitochondria. Now their connection with cyanobacteria is considered and firmly established in scientific circulation [28]. Thus, the term "symbiosis", which entered the scientific circulation through biological science, over time began to be used even in the field of Humanities and Social Sciences.
"Symbiosis" in the Life Sciences is translated as "Gong Shen" in Chinese and "Kesey" in Japanese, and is marked with Chinese characters in both languages, however, in the literal sense of "dependence", "mutual rooting" and "coexistence", it is widely accepted in China and Japan and is found in large numbers in social, commercial and even political practices in both countries [29]. Its philosophical roots can be found in the ancient Eastern philosophical traditions widespread in the history of philosophy, where the universe with concave or infinite forms of ontological thought about the origin and unity of living beings, that is, people, plants, animals and inorganic material, is a manifestation of "Dao", "being" and even self-description.
According to the ancient Eastern system of thinking, the origin of all things is interconnected. On the one hand, Confucianism and Taoism, sharing similar theories about the cosmic order and the unity of mankind, developed food, medical and spiritual practices based on Taoism - isomorphism of humanity and the cosmos, that is, the belief that they are the same or equal. On the other hand, Buddhism, with its more complex theories of "karma", "Sansara", interdependent, partly joint "origin" or "born", explains the idea of the causality of all things. Consequently, the term "symbiosis" in the Life Sciences in Chinese and Japanese countries, having the concepts of "living on your own" and "living with others", methodically requires relational and holistic approaches to studying ourselves, our relationships with others, as well as our surroundings. From an ethical point of view, they strengthen the sense of unity, promote self-expression, self-limitation, virtues in relation to others, solidarity and mutual support.
The unity-based thinking of Chinese and Japanese symbiosis has a planetary, cosmic, and even global scale. This is because it does not belong to dualistic thought, transcends anthropocentrism, regulates individualistic instincts, promotes self-limitation, inhibits the zero competition mentality and emphasizes the interconnection of all living beings. In the modern world of geopolitical competition, tough technological and commercial competition, tense social and racial differences and degradation of our natural environment, humanity must raise the level of collective consciousness and adopt a different philosophy of organizing itself and the environment [29]. Indeed, today there is a desire to recognize the connection between all living beings and to develop a philosophy of coexistence, which promotes the recognition that human interdependence, the meaning of human life and our relationship with the environment, that is, to advocate civil and political philosophy, to live together in harmony. The semantic relationship and concept of the Chinese words "gong Shen" and Japanese "Kesey", which give the concept of "symbiosis" in the Life Sciences, which are the basis for discussion, may not have the same philosophical basis, but it is clear that their ethical and political aspirations overlap.
Advanced sciences and technologies that are pushing the peoples of the world forward inspire humanity to think new and encourage people to reconsider human living conditions. A person is both an object and a subject, and therefore there is a need to constantly update it and rethink the system of actions. In recent decades, the widespread biological phenomenon of symbiosis and the theory of symbiogenesis discussed above have caused a resumption of the debate about the ontological relationship of people with nature and inorganic substances, so we need to change how we think and rebuild human affairs. It is necessary to focus this line of thought on one of the fundamental factors in the system of cultural relations – "cultural cooperation".
The concept of "cultural cooperation" is becoming more complex and strengthened as the number of states in a multi-polar world increases and the level of civilization between them increases. The role and place of the concept of "cooperation", which is the basis of peace and tranquility, peace and harmony, friendship and unity, is huge in the system of cultural relations. The unity of about two hundred states on the relief of the world is the peace of mankind. But this is not an easy and quick-to-implement principle. Perhaps that is why the concept of" cultural cooperation "is now becoming a common term for" international cultural cooperation". The basic concept will not suffer from this turnover, but will continue to expand its borders and fill national and international efforts to promote the public and private sectors, as well as the transfer of knowledge, skills, art and information across national borders. It includes events and programs based on the exchange of experience in all areas.
The very term "international cultural cooperation" in the main form did not immediately enter the scientific circulation in the same understanding as it is now. Various historical and political events that took place in different periods contributed to its transformation, replenishment and transformation. Prior to the significant world event that took place around the 1940s, international cultural cooperation developed mainly within the framework of individuals or voluntary organizations such as religious organizations, educational institutions, foundations and business groups. Currently, the framework of international cultural cooperation has expanded and is covered by scientific, social, political, religious, medical, pedagogical, technical, digital, art, sports, etc. At the same time, we can rely on "pedagogy of cooperation", which is based on cooperation technologies that implement democratism, equality, and partnership in the subject-object relationship between a teacher and a child.
According to pedagogical scientists, cooperative learning has long been used in pedagogy. Cooperation pedagogy as a new direction is one of the pedagogical technologies that has become very common in the last century. In the teaching process of that era, special attention was paid to the methods used in order to strengthen the relationship between knowledge and experience in the works of such scientists as N. K. Krupskaya, S. T. Shatsky, V. A. Sukhomlinsky, A. S. Makarenko, K. D. Ushinsky, N. P. Piragov, L. N. Tolstoy and others. These scientists intended to reveal the cooperative nature of joint, collective activities in teaching. The 80s of the XX century were a significant period in pedagogy. Here, a new methodology of the school learning process was formed, during the lesson the maximum attention was paid to cooperation within the team, creative work. V. F. Shatalov, N. P. Guzik, Sh.A. Amonashvili, I. P. Volkov, I. T. Goncharova, N. Y. Paltyshev, E. N. Ilyin, S. N. Lysenkova, B. P. Nikitin, V. A. Karakovsky and others took part in the development of the pedagogy of cooperation at this time. Cooperation activities of the general secondary school and the family G. K. Baideldinova, K. T. Atemova, Sh.M. Shuyushina are considered in research works and cited in various aspects of cooperation [30, pp. 101-102.].
Turning to the "pedagogy of cooperation", which has a rapid development in the field of pedagogy, one can understand that it is an advantage for nature, society and man to have the property of "uncertainty". This testimony has been known to mankind since ancient times. At this point, the catchphrase of the ancient Roman historian Guy Pliny Secundus comes to mind: "There is only one thing that is clear in this life, that there is nothing obvious in this life." "Uncertainty" in the context of" Pedagogy of cooperation" is defined as a situation when, if proven or learned ways of thinking and acting do not help solve the problem, then you have to deal with insufficient or vague information or act in conditions of complete lack of information. From a philosophical point of view, the meaning of "uncertainty" is dialectical. On the one hand, this puts a person in an unexpected situation, in which possible decisions known to him do not bring the desired result. On the other hand, this forces him to look for new knowledge, think independently, choose the most effective solution from several options, act rationally, achieve results and be prepared for the fact that it is impossible for him to meet his forecasts and expectations. Uncertainty has always existed and will be everywhere, only its degree, scope, and nature change.
"Technology of cooperation", "training of cooperation", "pedagogy of cooperation" are also successfully functioning in Kazakhstan, bringing new challenges to the field of pedagogy. In particular, innovative teachers such as K. Nurgaliyev, R. B. Nurtazina, R. G. Lemberg, K. Aitkaliev, K. O. Bitibaeva, G. M. Kubrakov and others reflected in their works the ideas of cooperation in teaching. At the heart of the pedagogy of cooperation are humanistic ideas, moral characteristics of education and training. This can be seen in the works of such scientists as A. A. Beisenbayeva, K. S. Kurmanbay. A specific structure and methodological justification of cooperation pedagogy as a technology is not defined. This technology is considered in part related to all new innovative technologies in the current learning process, since here not only the student's individual abilities in pair, group communication are recognized as important, but also his competencies to be able to work together with the group [30, pp. 101-102.]. The technology of cooperation carries out mutual understanding, cooperation, partnership between the teacher and the student. Working in cooperation, the student and teacher jointly analyze the course and result of activities to achieve a common goal [31, p. 137].
Cooperation has always been rich for the Kazakh people. This idea can be summed up in the work of the domestic scientist T. Mansurov "Kazakhstan and Russia": "One of the main and most important aspects in the relations of peoples is cultural integration. No matter how complex the economic problems of many intelligent scientists are, the problems of culture and spiritual well-being prevail. Indeed, a defect in the consciousness and morality of people is a real tragedy. From time immemorial, the spiritual connection of cultural cooperation has been a strong link that unites peoples and makes a sovereign country successful in all narrow periods of history. And the traditions of Kazakhstan and cultural enrichment of the past centuries are the moral of the Eurasian interweaving, the contribution of harmony and peace" [32, p. 249].
At a time when many countries were in danger of disappearing from the consciousness of history, there were advanced-minded people who set an example for civilization. In the past, heroes and leaders led by the country called for a truce on the enemy's side, called for an agreement, and concluded various agreements. One of the special agreements of such a compromising nature is the "rule of solidarity". At the beginning of the 20th century, a problem that was completely unknown in Kazakh socio-political and legal thought was the correct establishment of rural management in local settlements. We all know the ineffectiveness of the regional system introduced by the king government into Kazakh society. The problem of reunification of the people, divided into parties, and the problem of uniting the people, which is a disease of the Kazakh society, was emphasized. Thus, the "rule of solidarity" came into the world as a fruitful result and as a testimony of reflection and knowledge. This document has never entered scientific circulation before. It was presented in 1960 by the son of Barlybek Syrtanov Abdikadyr Barlybekovich Syrtanov to the manuscript fund of the I. Zhansugurov Museum in Taldykorgan. After the resignation of Barlybek Syrtanov, in order to directly engage in the management of the country and to root out the division of the population into parties, clans and divisions, as a practice in the 50 House community among the Bukhabay country, in direct consultation with the village elders, he introduces a new "rule" of management. At the beginning of this document there is a "rule of solidarity of Bukabai children". It is reported that Barlybek Syrtanov will open such an organization among 50 houses. According to residents of Kapal District of Taldykorgan region, this "rule" was called Baken's "rule of solidarity", consists of only 15 articles, but the year of writing is unknown [33, p. 13]. If we analyze the content of this document, written by Barlybek Syrtanov from a scientific point of view, it is based on the regulation of the country's management by traditional customs and norms of customary law. The main idea of the rule is that the nomadic Kazakh society is formed by criticism of social practice, which meets the requirements of the Islamic religion on the basis of Steppe democracy, such as humanistic charity, community [34, pp. 60-61.]. It is necessary to consider the "rule of solidarity", which did not come true in those times when it was artificially distorted, as a matter of fact, we were hungry for the fate of the people and took care of the people.
The prerequisite for cooperation is that in the XXI century, despite the deep domestic history, it was clearly manifested in all spheres of human and social life. The Fourth Industrial Revolution, like all previous revolutions, quickly changed the usual picture of the world, leading to radical changes in production, consumption, services and the global labor market. The achievements of basic science are significantly ahead of scientific and humanitarian support and education, create contradictions and predetermine crisis phenomena. As a result of the widespread use of artificial intelligence and robotics, a number of professions will soon disappear, but new ones will appear.
Historically, the greatest sociologist, cultural philosopher, positivist Emil Durkheim, whose works became the basis of French sociology until the 20-30s of the twentieth century, following the precepts of the founder of positivism, focused on the natural sciences, gave new and original answers to many questions as a philosopher of culture. He argued that Conte united society and culture with the laws of their dedicated development as a whole; the primacy of the form of collective consciousness; reducing the tradition of the division of labor and the division into three into social harmony or "cooperation", he argued that the development of society, culture consists of two main stages [35, p. 9]. Auguste Conte had already considered political forces to be secondary, he pushed forward the springs of social action, such as "moral" and "spiritual power". Looking at this thought of Conte, one can judge that his philosophy of freedom is based on a social function. To the social phenomena mentioned by Conte, obedience to the laws of nature and politics is a moral character. The positivism promoted by Conte was able to create new theories of states. Turning to the scientist's vision, we are convinced that every material asset has some price, value, and spirituality has no value, it is impossible to buy it, we can only sow it like a seed of virtue in a person, grow it and improve it in a just society. Cooperation as the only advanced tool for the implementation of this idea is summarized by sociologists as a measure of associationism, "cooperation" of members of society at a certain stage of historical development. E. Durkheim took as the main factor the division of labor in society, which is an indicator of socio-cultural life. It was from the degree of this division of labor that the measure of "solidarity" of one or another society became known. He referred to one period of history as "mechanical cooperation" and the other as "organic cooperation", based on "social solidarity" [36, pp. 122-125]. 
"Mechanical cooperation" is the social integration of members of society who share common values and beliefs. These shared values and beliefs are the "collective conscience" that operates on individual members, encouraging them to cooperate. According to Durkheim, since the forces that force members of society to cooperate are very similar to the internal energies that cause molecules to stick together in a solid, he used the terminology of physical science by introducing the term "mechanical cooperation".
"Organic cooperation" is the social integration that arises from the need of people for each other's services. In a society characterized by organic solidarity, there is a relatively large division of labor, and individuals work similarly to interdependent but differentiated members of a living body. Society relies less on the introduction of uniform rules for all and more on the regulation of relations between different groups and people, often through the widespread use of treaties and laws [37].
Of course, Durkheim developed a methodology for the development of social cooperation from the mechanical state to the organic state, basing only on Western society. According to the fact of Durkheim's theory of social cooperation and his special approach to explaining the reason why society is possible. Ultimately, Durkheim was recognized as the first social theorist to truly reveal to the world the importance of society. The result of his persistence was the creation of scientific research through means of observation and measurement, and not a general way of focusing society on one person at a time. The concept of social facts plays an important role in Durkheim's analysis, as they combine an impartial account of society's beliefs and values. The simple theory that "social testimony" does not change makes it a unique tool for clarifying the concept of social solidarity. He argued that "mechanical cooperation" gradually surrenders its positions to "organic cooperation" as society develops and its structure becomes more complex, so "organic cooperation" becomes the dominant form of cooperation. This is a clear and concrete experience as the path of development of Western society. Therefore, in order to understand how modern Western societies have evolved over the years, we must evaluate the transition from "mechanical cooperation" to "organic cooperation", as well as the characteristics and, in addition, the properties associated with each state.
At the same time, there were enough scientists who supported or opposed Durkheim's opinion and supplemented or commented on it on their part:
- The British legal philosopher Michael Clark stated that" Durkheim found that mechanical cooperation exists in more primitive, pre-industrial societies, where the division of Labor is largely indistinguishable and there is little interdependence between its members " [38, 246-255 P.] Durkheim failed by dividing many societies into only two groups, "industrial" and "non-industrial". Durkheim did not see or recognize a wide range of industrialized societies, instead imagining industrialization as a historic watershed separating goats from sheep [39] which he sharply criticized;
- Emile Durkheim: Sociologist of Modernity, published in 2004, is an associate professor of sociology at the University of Wisconsin-Madison, who has written many scientific papers on classical and modern social theory. Cohen defined that "the social glue" that holds society together is the homogeneity among its members, which Durkheim called the 'Horde '" [41]
- Doctor of Medicine, Professor of Psychiatry, author of the book "stress response syndromes" and contributor to the official psychiatric nomenclature, expert on the intersection of traumatic experiences, personal development and changes in psychotherapy and psychoanalysis, expert in consultations, forensics, psychoanalytic psychotherapy, expert Mardi Horowitz commented that "it is usually characterized by the dominant concept of "collective consciousness", which is "a set of beliefs and feelings common to the average members of society" [42]. This collective consciousness provides a moral basis that must be evaluated in accordance with the actions and beliefs of the members of society. Individualism practically does not exist and is not tolerated, since it implies a deviation from the general connections;
- American sociologist Robert King Merton (real name Meyer R. Shkolnik) is a well - known classic of World sociology, under the leadership of P. A.Sorokin, whose name is familiar to everyone who defended at Harvard University, admired the works of E. Durkheim and M. Weber, recognizing their writings as "the standard of intellectual work", he stated that "we, all of us, are the heirs of Durkheim and Weber, their works offer us developing ideas, give examples, are examples of good taste in theoretical reasoning, in the choice of problems, and teach us to ask theoretical questions" [43, 50 p.]. Merton also wrote that as a positivist, "Durkheim adopted the methods and criteria of the physical sciences to study the social laws that arose during industrialization, but the physical sciences that have roots in nature cannot explain the laws that arose as a result of mechanization" [39]. At this point, it should be noted that Durkheim was the first to introduce the term "Anomie" into Sociological Science, and Merton, who later developed it and further expanded its scope. An "Anomaly" is a social condition that leads to the disintegration or destruction of social and ethical norms and values, sometimes even interpreted as an "anomaly". The main difference between Durkheim anomie and Merton anomie is that Durkheim anomie theory describes the lack of social cohesion and cooperation that accompanies rapid social change, whereas Merton anomie theory describes how anomie leads to deviation from the norm and the emergence of crime in society;
- Dr. Jennifer Laird, American sociologist, host of research focused on poverty and inequality. As a digital sociologist, he uses data visualization, modeling, and microsimulation techniques. He has published articles exploring sources of differences in poverty rates in different US states, public sector employment inequality, and unemployment among Mexican immigrants. His research was published in the journals as "Demography", "Social Science Research" and "American Sociological Review" [44]. Laird argues that the division of labor in Durkheim's book contains a gender problem, a sexist contradiction: individuals are seen as "men" and "women" as individual and non-social beings. Using this scheme, the philosopher completely ignored the role that women played in industrial and pre-industrial societies " [39], considering it from the perspective of his research position;
Barry Barnes, a professor at the Universities of Edinburgh, Exeter, holds a degree in natural sciences and sociology, is known for his early work on the sociological study of the generation and evaluation of knowledge in science and on the reliability of scientific expertise. He has also long been interested in fundamental issues of the social sciences, especially issues of collective action, status groups as generators of collective action, and knowledge that manifests itself as a component of social order and power systems. Since the mid-1990s, he has increasingly focused his work on new human technologies and their social and cultural significance [45]. However, according to Durkheim's theory, organic solidarity still finds expression in progressive and industrial societies with a broad and very differentiated division of Labor. Organic cooperation is classified as the best form of cooperation that characterizes modern Western society. In mechanical cooperation, collective realization is weakened, as more attention is paid to individualism, which society sees as "a system of different organs, each of which plays a special role and is made up of their own differentiated parts" [46]. Although Durkheim was able to identify two types of cooperation, according to Barnes, he faces the most difficult obstacles in his Ethical Science, in particular, since social cooperation is a "completely moral phenomenon", it cannot be accurately observed and measured. Having characteristics such as coercion, truth, objectivity, and observation, and being the most stable and accurate element in society, law is the preferred choice for an external index [41];
The above presented the criticisms of a number of scientists about E. Durkheim's division into "mechanical cooperation" and "organic cooperation" within the framework of "social cooperation". In any case, these types of cooperation proposed by Durkheim have the characteristic ability to enhance the interdependence between members as a result of the phenomenon of complementary differentiation. This implies the need for members to "depend more on each other", since everyone has differentiated roles related to the division of Labor, which leads to the disintegration of society in the event of separation. Therefore, it is clear that interdependence is the key to forming a "social network" in an organic society. The decisive factor that carries out the organic movement from mechanical solidarity is basically the concept of social density. This concerned the increase in interaction between members of society, in turn, interdependence, as a result of changes in the organizational structure of societies over a long period of time. This is due to an increase in the population, the rapid development of technology, cities and an increase in their geographical concentration. It is this "thickening of the social mass" that characterizes modern Western societies and allowed them to enter the world stage.
It is impossible to distinguish between philosophical, pedagogical, social, political, religious or intercultural differences in general cooperation. This tension also occurs in ordinary everyday life, which means that people can cooperate at any time and anywhere, even with strangers, in addition to kinship. The term of cooperation that does not combine the root of kinship can be both long and short, useful or, on the contrary, harmful, special or accidental, voluntary or forced. In any case, in a society of different degrees, it is not easy for people of different degrees to achieve different cooperation in different situations, it can be more difficult, because people often have to overcome or share personal interests in order to behave normally or achieve their goals. At the same time, from a philosophical point of view, the root of positive "cooperation" falls into various phenomena, sometimes even showing its negative points. The choice of such principles as "unity", "solidarity", "friendship", created by mankind in its historical origins as the main factor of survival, led to the result of such great mergers as "tribe", "union", "state". The complication, scaling and transformation of mergers continued to increase the demands of people to cooperate with each other over time. The intensification of the requirements for cooperation has led to an increase in the common interests of people. The increase in common interests pushed people to create public goods, turning from individualism to institutionalism. Many of the most pressing social major issues have substantiated the challenges of the structure and values of global capitalism, political affiliation with the nation-state, and cooperation in the era of globalization in relation to cultural groups that prevent self-expression, learning, and change.
Scientists from different fields have sought to solve major global problems in their fields, research objects and offer the world the most effective proposals. One of these aspirations is Vicent Martinez Guzman, PhD and director of the UNESCO Department of Philosophy of peace, professor at the University of Jaume, Vice President of the Institute of peace (ISIP), researcher at the Institute of peace and conflict at the University of Jaume (YUDESP) and the Institute of peace and conflict, University of Granada (IPAZ), human rights Institute. Guzman, winner of Gandhi's gold medal for peace and nonviolence, has been promoting the "philosophy of peace" at various universities around the world and presenting ongoing international academic research programs in the field of peace, conflict and development studies. The scientist left a fruitful written legacy in the field of philosophy and the study of peace. Martha Jalali-Rabbani, a scientist at the University of Kansas in the United States, in her article "Cooperation in the age of globalization: approaches to the philosophy of the world", based on Martinez Guzman's philosophy of peace, develops "our ability to communicate and understand each other", "our ability to recognize similarities to each other", "our ability to cooperate" in terms of our ability to cooperate with strangers. Ultimately, there is a need to revise the understanding of the "I" to expand cooperation and argue the need to use the Constitution for the transnational public sphere, global domestic policy and world society to determine political institutional changes [47]. There were many who supported Guzman's "philosophy of spreading peace" and criticized it as "the official translation of UNESCO." To those who criticize him, "the culture of the world" is my suggestion that we always want to think about the world because we want to live peacefully in many ways and with which people can reconcile. I like to talk not only about the "culture of peace", but also about "cultures for peace". This is because it is known that etymologically "culture" comes from the Latin word, which means "cultivation". Culture is the ways that people use to develop the relationship between ourselves and the environment. Cultures that have been one of our most common practices are far from academic knowledge" [48]. While studying the topics of cooperation and peace, Guzman openly says that he is not satisfied with the lack of its circulation and propaganda on earth, and even this may be the root cause of various troubles that humanity faces.
A world-class consideration of the idea of cooperation can be seen in the collection of research by Polish scientists published in 2011. The results of the study "The idea of cooperation: philosophical and social contexts" [49], published under the editorship of J.F. McLean, give the impression that they form a philosophical history of the "idea of cooperation" in the world or Western society, in which:
In the direction of "Cooperation: its nature, principles and practice":
- "Principle of cooperation" by Dariush Dobrzhansky;
- "From freedom to solidarity" by Tadeusz Buksinski;
- "Religious foundations of solidarity" by John Carney;
- "The philosophical system of August Tseshkovsky" by Andrzej Vavzhinovich;
-Collected works by vlodzimer Vilowski" on the foundations of human solidarity: on the teachings of Gandhi and nonviolent ideas and Christian comprehensive love".
In the direction of "ethical and moral meaning of cooperation":
- "Solidarity and the form of moral space" by Peter Boltuk;
- "The Golden Rule as the ideal of global cooperation: a philosophical study" by Joseph Bordat;
- Published works of Yarema Yakubovsky "Globalization and recognition".
In the direction of "Cooperation: socio-political issues":
- "Cooperation between nature and civilization" by rizard Liberkowski;
- Michael Tadeusz "The cultural and conceptual significance of spiritual identity: a prerequisite for human solidarity" by Jan Katafiasz;
- "The problem of moral decline in post-Soviet Ukraine" by Yaroslav Pasko;
- "Freedom, cooperation, independence: a thought about the organization" combat cooperation" by Krzysztof Brzeczczyn;
- The results of Olga Shutova's research "Rhetoric of solidarity and conformity Belarusian literary sources: 16th-19th centuries" [49] are grouped. It is obvious that a comprehensive study of the cultural, political, social, ethical nature of cooperation and identity in the research of scientists will be important for any state and its citizens. If there is a decrease in the state's well-being or a slowdown in its internal potential, first of all, the integrity of the national state is broken, and the issue of civil and political cooperation is acute. Political philosophers and social theorists give a number of instructions on how to solve such a major problem. For example, a call to the demands and desires of people or their ability to cooperate with each other, or to create an economically interdependent world and spread its values and lifestyles, influence and shape modern and traditional cultures. This situation systematically strengthens the ability of domestic powerful national states to protect the basic socio-economic rights of their citizens. By rethinking the requirements for economic competitiveness in the world market, disadvantaged states can lead to the destruction of the people's hopes that their own government, guaranteeing all its citizens normal living conditions. 
	Today, the opportunities for social thinkers to express their opinions are gradually increasing to the point where they can identify social forces and global changes in order to maintain their influence in all parts of the world. This means that first of all, it can be classified as a clear manifestation of the formation of "civil cooperation" at the international level. International relations were characterized by direct National Economic and geopolitical interests, and powerful states had the advantage of determining the formal and informal conditions of these relations, which gradually grew into "global cooperation". The availability of modern information and communication technologies to the general public has expanded the scope of "global cooperation" and increased its prestige. Any political or social event that takes place in any part of the world forms an arena for demonstrating and consolidating civic solidarity through the exchange of ideas of people, the identification of common interests, the formation and awareness of public opinion. In such cases, the state cannot protect the basic social rights of its citizens against a mobile economy. Consequently, people show positive or negative practical results in the exercise of their political freedoms. All this gradually turns into the history of mankind.
	History is an arena of constant struggle between different cultures and religions. This is explained by the fact that the entire world history is a process of interaction between countries and peoples with their own, unique value system, their own way of life and a special path of development. These are the main moduses of relations between peoples, on the one hand, cooperation, on the other, healthy competition. At the same time, their character can vary in a very wide range. For example, competition is sometimes carried out in the form of rivalry, but in other cases it can take on the character of direct confrontation with all negative consequences. Accordingly, cooperation between countries and peoples can take different forms. The nature of the interaction of peoples is determined by urgent economic and state interests, but often behind these interests are deep property factors, in particular spiritual and cultural values. Without taking into account and understanding them, peace between peoples leads to neighborly relations, and planning for the future becomes very difficult and even impossible. The interaction of cultures is one of the most relevant topics in the context of global problems of our time. Culture represents a certain integrity, therefore, the greater the internal and external relations of a particular culture with other cultures, the higher it can rise in its development [50, pp. 194-195.]. There is ф reason to believe that one such definition or cooperative nature of culture has also influenced the economy.
	By the middle ranks of the nineteenth century, more precisely, in 1844, the first modern "cooperative" was founded in Rochdale, England. Cooperatives were based on the values of self-help, responsibility, democracy, equality, unity and cooperation. Cooperative members believed in the ethical values of honesty, openness, social responsibility, and caring for others. Over time, these principles have been improved, adapted, and reinterpreted. One of the differences between cooperatives and other business structures was their commitment to cooperative principles and values that reflected social, political, and business interests.
	Today, the seven principles used by the International Cooperative Alliance are adopted by cooperatives around the world.
1. Voluntary and open membership
Cooperatives are voluntary organizations open to all individuals who can use their services and wish to assume membership duties without discrimination based on gender, social, racial, political or religious affiliation;
2. Democratic control of members
Cooperatives are democratic organizations controlled by their members - people who buy goods or use the services of a cooperative-who are actively involved in policy development and decision-making;
3. Economic participation of members
Members contribute equally to the capital of the cooperative and manage it democratically. This benefits members in proportion to the business they run with the cooperative, rather than the capital invested;
4. Autonomy and independence
Cooperatives are independent self-government organizations headed by their members. If the cooperative enters into agreements with other organizations or attracts capital from external sources, this is done on conditions that ensure democratic control on the part of members and maintain the autonomy of the cooperative;
5. Education, professional training and information
Cooperatives provide education and professional training to members, elected representatives, managers and employees so that they can effectively contribute to the development of their cooperative. The member also informs the public about the nature and benefits of cooperatives;
6. Cooperation between cooperatives
Cooperatives effectively serve their members and strengthen the cooperative movement by working together through local, national, regional and international structures;
7. Caring for society
With a particular focus on the needs of members, cooperatives work for the sustainable development of the community through policies and programs adopted by members [51]. Therefore, the key to successful business organization in the economy is a culture based on a stable and widespread set of beliefs that support strategy and structure. The unification of people in families, organizations and society cannot be imagined without cultural relations. The system of cultural relations has the ability to make a thousand and one, which is aimed at rational use by both the superpowers of the world and young states such as Kazakhstan in their development. In this regard, the well-known philosopher-scientist S. E. Nurmuratov said: "In the modern development of independent Kazakhstan, we must take into account that economic efficiency, socio-political stability, religious tolerance, and state security are important cultural and social values for our society. And a large – scale problem for ethnic groups, social groups, and people is the formation of cultural identity, because each subject of culture strives to realize its potential in social and cultural interaction with subjects of other cultures. Here we must take into account that each of them, along with cultural innovation, must preserve and further develop their cultural traditions, values" [52, p. 12]. There is a point of view that the concept of "cultural togetherness" is understood only as a scientific term and is used in scientific or official reports. In order to understand for many people that they use this concept in everyday life, there is a need to determine its official or domestic use.
Although each person does not clearly see the content and meaning of the concept of cultural identity in everyday life, he is often exposed to its consequences, but he may not recognize or feel it at all. For example, groups appear on social networks that support and do not support the opinion or actions of a particular person. This means that you choose a position that suits you, you react, this is a consequence of cultural identity. Specifically, culture refers to the beliefs, norms, behaviors and values that a certain group of people considers acceptable. Compliance is the ability to find out what is acceptable and true for yourself, or to take an optimal position. Each person consciously understands all the signals around him so that they belong to him or are in his own consciousness, forming a cultural identity at the moment when it comes to his personality. In short, the cultural identity of each person is an important part of his personality or worldview, which develops when he assimilates, understands, interprets and accepts beliefs and values in his life, patterns of behavior and behavior, and even the norms of his environment and community, or vice versa, cannot assimilate, understand or interpret, reject the environment.
Even cultural identity cannot stand still because culture is constantly changing and dynamic. And most importantly, when a group of people unites to achieve a common goal, culture begins to form. Whether the group is large or small, beliefs, norms, values and behavior patterns appear. However, due to national, group characteristics, it is true that they are of a different nature. The importance of the full formation, preservation and further development of cultural identity, reflecting the effectiveness of cultural cooperation, is increasing over time.
According to domestic scientists, the preservation of national and cultural identity in the framework of modern society is of particular importance, as it allows us to determine the national and cultural core, identity, philosophy of the people. In this regard, one can agree with the opinion of the Russian writer A. Slozhenitsyn, who believed that "in order to destroy the people, it is necessary to separate them from their roots,"because development, away from one's own cultural identity, is equivalent to inanimate development. For this reason, Kazakhstan's "spiritual" response to this is the strategy of maintaining ancient principles, traditions on a new innovative basis, taking into account cultural unification and cultural characteristics [53, p. 187]. The essence of man and the fact that he cannot exist outside society, and even the humanity of man is recognized only within society, have already been mentioned by thinkers of different periods of the world. Based on the periodical system of the history of philosophy, we can mention a number of certain periodical thought and philosophical thinkers.
· In ancient Indian philosophy, the first ideas about the place of man in society were considered, religious and philosophical schools were created, social life was comprehensively developed, values were determined;
· In ancient Chinese philosophy, the problems of coexistence with the world, society and yourself were considered, and the role of man in society was determined. For such a teacher of the nation as Confucius, the main object of study was the direction of educating a person in society;
· According to Aristotle, people are "social animals". Thanks to the natural development of the family, society, the state arises. The state differs from nature in that many social relations are rooted in it. The head of state must lead people in accordance with the established public collar. Especially the problem of educating young people should be the main goal [54, p. 57].
· Augustine believes that after the creation of Angels, before the creation of people, animals were created. However, God created the human race only from a single human ancestor. From Adam, Eve was created, and from this first pair all mankind descended. The unique creation of man does not mean that he is an antisocial animal. The human being, more than others, is inherently timid and tends to live in society. At the same time, due to the presence of ill-wishers, he is closer to conflict than others. People take a place in the environment of dumb animals and angels. They are similar in intelligence to angels, and in physique to animals. However, according to God's original plan, since people were mortal, the kinship with angels had to be deep. If they lived their lives in obedience to God, they would live in the same society as the angels, without crossing the death mark. As a result of Adam's sin in Paradise, people became mortal mortals, subject to bodily death like animals. After the original sin, almost all people were unable to escape the grip of death. However, some people will be rewarded after death by joining the society of well-intentioned angels thanks to God's grace. And some people are cursed to be with evil angels. This death is much more severe than the first [55, pp. 49-65.] says Augustine.
· According to Al-Farabi, the "virtuous city" is not an association of people who cooperate only to achieve material wealth; this city does not strive for richness and wealth as a kind of goal of people; this city is not organized as a union of people for pleasure. In this city, people do not help each other to achieve respect; it does not live to enslave others; it is not a society in anarchic governance, leadership and purposeful cooperation; it is not an "ignorant city" that has true knowledge, but does not act in accordance with it. In the end, it is not a city where people have false notions of happiness and act according to them, never achieving happiness. A virtuous city is a community of people whose culture and values of modernity are characterized by mature, full-fledged, self-sufficient [53, p. 187].
· Ibn-Khaldun, as a philosopher, had to solve the problems of man and society. In his opinion, people unite primarily in order to find food (without which there is no life). Secondly, the reason for their unification is the need to maintain safety in the environment around them. Basically, a person is threatened with two threats: the first, again, from predators, and the second – from the people themselves. If people are protected from the first threat by uniting, by creating and using many different means, then in order to overcome the second threat, people must create social organizations and establish order in the life of society [56, p. 133].
· At the main of natural laws is to live, for which you need to find food. If T. Hobbes said that people fight for him and "everyone fights against everyone", then Sh.L.Montesquieu, on the contrary, comes to the opinion that a single person, being weak, seeks help from others, tries to live in peace with others. So we see that Montesquieu had the idea that man, from the earliest stage, was in the social pen [56, p. 192].
· Kh. Plesner, who substantiated the stages of human development through laws, rejected absolutism, saying that a person is forced to the laws of a utopian place "to preserve himself" in the world [57, p.218].
· According to A. Collins, there is a "second type" of volunteering. A person can act as he likes. A person can voluntarily think about the world, society. Of course, at the very end, both our actions and our thinking are determined by the self-nature of matter [56, p. 185].
· In this regard, there is a special section in the history of philosophy called "philosophical anthropology". The existence of this section in the history of philosophy, its examination as a theoretical Doctrine, directly relates to Max Scheler and Helmut Plesner, who created the current of philosophical Anthropology in the Twenties of the twentieth century, later it was continued by Arnold Gehlen, Erich Rothaker, Adolf Portman, and finally revived by Michael Landman, Otto Friedrich Bolnov, Hans Eduard Hengstenberg, Max Muller.
· Society is an environment formed by people, without a person it is impossible to imagine a society, a society without a person. Man has become so entrenched in the society he has created with his own hands that he cannot master it. There is hardly a thinker who has not equated this helpless state of a person, who is not concerned about a person and the life of a person. In the history of philosophy, there are enough persons who have defined a person:
· Protogor: "The size man";
· Socrates: "The virtuous man";
· Plato: "The ideal man of the perfect state";
· Aristotle: "A man equal to a public animal";
· Shakespeare: "Artist man";
· Thomas Aquinas: "A man who has the unity of body and soul";
· Descartes: "The thinking man";
· Kant: "The humane man";
· Nietzsche: "The older man";
· Pascal: "The thinking reed man";
· Lametry: "The machine man";
· Marcuse: "One-dimensional man";
· Heisinga: "The playing man";
· Cassirer: "A symbolic person who makes a sign";
· Scheler: "Space man";
· Hellen: "The flawed man";
· Franklin: "The tooled man";
· Frankle: "A man who bathed in joy and did not lose the meaning of life";
· Al-Farabi: " A man who craves happiness and reaches the happiness";
· Abay: "A full man";
· Shakarim: “A man with a conscience".

Looking at the thinkers who defined man, one can recognize that man is multi-system. The mentioned thinkers probably wanted to prove that man is universal, revealing different facets of man. However, even if a person consists of such a complex and perfect structure, unfortunately, today he is becoming a "bored person", bored with the life that is given only once. Table 3 below presents the conceptual principles of understanding the essence of a person at different stages.

	HISTORICAL ERA
	LEADING PRINCIPLE
	IN SHORT

	Ancient world
	Cosmocentrism
	Man penetrates into nature and becomes a part of it

	Middle Ages
	Theocentrism
	Man is created by God, and he is completely subordinate to him

	Renaissance
	Anthropocentrism
	Man is a free person who creates his own life

	New time
	Rationalism
	The essence of a person is measured by his mind

	ХІХ-ХХ centuries
	Irrationalism
	The essence of a person is in freedom, in unconsciousness and existence, in intuition



Table 3. Phased principles of understanding the human essence

The importance of "cultural cooperation", which has been discussed as part of a large-scale analysis of the relationship between man and society, is great. Cooperation as a cultural category has certain conditions from a cultural point of view. In some cases, the model of cultural consensus is classified as cooperation, and this classification is analyzed by experts only when it occurs among the world's superpowers. Such considerations favor delving into several aspects of cooperation in the same theory, the need for research on reciprocity, and rethinking how key patterns of behavior, such as competition and assistance, are related to cooperation.


1.3. Legal culture and social development in the system of cultural relations

Legal culture occupies a special place and plays an important role in any aspect of the life of society. The legal culture in each state is determined by the importance of the rule of law. The level of public activity of citizens relates to the activities of the formation of a number of civil society institutions, including their participation and control in the civil service, the implementation of large and small events with high civil responsibility. The culture of law optimizes the legal system and protects the rights of the individual. The higher the level of legal culture in the state, the greater the effectiveness of legislative and law enforcement processes. Before analyzing the most necessary legal culture for the state and even the peoples of the world, it is necessary to distinguish between the concepts of "law" and "culture".
"Law" and "culture" are separate concepts, each of which has its own industry application, scope of study. It may be due to the fact that both systems impose the necessary rules of conduct and behavior on each person or society, and control activities, which sometimes converge and merge into one concept. However, although "law"and "culture" are related and influence each other, the two are two separate worlds. Therefore, it is worth studying their similarities and differences, as well as their relationship. The structures of law and culture are similar, however, the main difference is the control over strict compliance with the rules issued in accordance with each of them. Of course, both systems consist of rules and compliance with them. Most of the thoughts and knowledge of each of us, as well as many aspects of our life and existence, are associated with the rules adopted in a certain form and such functions as obedience and compliance with them. This is the only way to ensure that a group of people is in harmony with each other, and also coexists, although at first glance it may seem like harshness or coercion.
  Human genetics strictly monitors the content and observance of "cultural" and "legal" norms. People cannot live alone. They depend on each other from birth to death. However, over the course of their lives, they learn and adapt to work together and offer each other their services. The labor and specific weight of other people in each product consumed by a person makes them dependent on each other, entwining them with an invisible thread. One rational point of this addiction is the voluntariness of people's confidence to serve and support others. And animals do not have such rationality, their confidence in serving others is genetic. There are also irrational aspects of the dependence of people on each other. One of the scientists, T. Frankel, who is studying the basis for people to pair, group, organize and associate, said, "humans may not have a genetic barrier to harming each other. Thus, it is possible to group the idea that the ability to support or refuse, force, persuade and disagree can destroy human societies, based on the fact that dependence on others creates a risk of abuse by dependent people who increase" [58]. Based on the strong nature of fraternal, kinship, neighborliness, friendship, partnership, etc.relations in Kazakh society, the possibility of abuse of dependence arises. However, the only reason that distinguishes Kazakh society from others and makes it a symbol of unity and Tatau is the nature of the above-mentioned relations. In terms of scale, at what stage or under what conditions, people constantly sought survival. This aspiration pushes humanity to master and regulate various destructive forces, overcoming all the difficulties that arise in front of it. No matter how strong the power of aspiration was, people did not recognize the creation of rules for people or people, as well as imposing restrictions and obligations. The control, implementation of the compiled rules and the organization of people's dependence on each other were reflected in the positions of power or leadership.
Limiting the power of people over each other took many forms. First of all, these are the norms of "law" and "culture". Legal norms and their compliance are usually established by governments. For example, the norms of law regarding the protection of children. Many years ago, children were considered the property of their parents [59]. Parents' ownership of their children has been limited in many countries by laws supported by government agencies, including the powers of governments to take children away from their parents for mistreating them. The Kazakh society also has legal conflicts between parents and children. The issues are legally enshrined in the law of the Republic of Kazakhstan dated August 8, 2002 No. 345 "On the rights of the child in the Republic of Kazakhstan" [60].
Rules of culture, such as legal rules, can sometimes be forced, but the scope of their creation and application is of a different nature than laws. The culture believes that it is preferable to include cooperation mechanisms such as medals, honors and awards or financial incentives, and remuneration, rather than severe punishments such as legal regulations. Violation of the rules of culture is largely determined by a person's position in society. People who often violate the rules of culture are self-excluded from society. However, the main determining mechanisms of "law" and "culture" can be called the personal interest of the creators of the rules, the main goals and values of the rules, the conditions for the development of the rules and the wording on which they are based, the scope of the rules and the degree of acceptance of those who apply them, etc.
It is also important to consider the relationship between "law" and "culture" and the interaction of both spheres, intercultural business relations. Over the past quarter of a century, the influence of culture on international business and intercultural business communication has been the focus of research scientists. However, culture is never self-isolated, it undergoes changes, albeit slowly, but closely linked to the law. As a result, culture has its influence on the law, and law has its influence on culture. Thus, the service "legal culture" gets down to business. In the case of functioning in an institutional state structure, where the legal culture is enhanced, its results will be significant. The procedural analysis of the activities of legal culture is well reflected in the article "the role of legal culture and the development of modern society" by the Tashkent scientist N. U. Makhamova, published in the Eurasian Journal of Humanities and Social Sciences.
First of all, legal culture is a certain form, the achievement by a person of general social development through harmonious development. This development is associated with the correct development of the creation of legal values (methods and means), the resolution of social disputes, the creation of institutions for the protection of human rights, etc.;
Secondly, legal culture is the values accumulated by humanity and their keeper, breeder, generator and repeater in other areas of Public Relations. Legal culture is a living organism, all its elements can be called norms, legal documents, institutions, processes, regimes, statuses, products of the human spirit, labor, historical choice, confirmation of life. Therefore, a careful attitude to the law is a condition for culture, social development, a guarantee of the effectiveness of efforts to improve the human personality. Products elements of legal culture-legal norms, monuments of law, dispute resolution methods, experimental legal activities, folk legal folklore. Violation of the law - the recognition of the nation, state, political self, which leads to irreparable losses of the cultural layer, and a relationship that can lead to chaos and arbitrariness in society;
Thirdly, legal culture is practically the only legal form through which values and the specificity of national legal phenomena are repeated, that is, statehood, legal order and the legal system [61, 14-15 P.]. In the end, it is very difficult to define the concept of legal culture, because the ability to accurately determine the legal definition of ideas and the practice of their implementation is low. However, there is always the possibility of contextualizing, ordering and analyzing the phenomenon of legal culture. Such an opportunity is achieved by explaining the cause of processes, considering the internal and historical relativistic characteristics of the structure, analyzing the phenomenon of legal culture. In order to reveal these possibilities of legal culture, it is necessary to focus on the concepts of "rule of law" and "civil society", which are its main pillars. The relationship of these concepts is studied in the context of various sciences, and the philosophical essence of the problem is considered in various directions of social philosophy. The study of these concepts in today's civilizational society can be based on a holistic and complex sequence of complex and huge questions, such as the forms and foundations of the state system and power.
The system of the state, aimed at conducting its activities through the law as a prerequisite for the transformation into a legal state, dates back to the very beginning of the development of human civilization. The rule of law is a principle established in ancient Greece that obliges all people and organizations to obey the same set of laws. It has had a very strong impact on civilizations around the world. The thinkers of antiquity were Socrates, Xenophanes, Democritus, Plato, Aristotle, Polybius, Cicero, etc. tried to show the connection and mutual influence of state power and the rule of law, and believed that if the law was the same for citizens and the state, then only the political foma of the people's residence could be a just state. It can be clearly seen in the catchphrases of Aristotle, who said: "If there is no legal power, then there is no place for the construction of any state" or Cicero, "the state is the business of the people". State-legal ideas in ancient Greece and Rome had a certain influence on the formation and development of the doctrine of the state [62, pp. 86-87].
The rule of law is the principle by which all people and organizations in a country, state or community apply to a single code of law and are accountable based on it. The rule of law, rooted in Aristotle's philosophy, led him to conclude in his work entitled "Politics" that "it is better to lead the state by the best leader or by the best laws".
The idea of the rule of law on the basis of the later era of feodolism is historically expressed by the thinkers of that time M. Machiavelli and J. Baden, while the works of the leading thinkers G. Grotius, B. Spinoza, G. Hobbes, D. Locke, S. Monteske, D. Diderot, P. Holbach, G. Jefferson and others, who pioneered many new ideas in the development of the concept of the rule of law during the early bourgeois revolution, are invaluable. It is obvious that every thinker who thinks about the mentioned and unspoken rule of law has made a contribution to the creation of a just state. One of the obvious directions of the Kazakh society today is the idea of creating a "just state". To create such a state, every citizen of the state must be interested in this. Only common interests can influence its real implementation. In order to establish the case of creating a "just state", the formation of a "just society", it is necessary to rely on the works of thinkers who tried to form theoretical knowledge in this direction. The president K. Tokayev in his message to the people of Kazakhstan, which is called "A Just state. United Nation. The blessed society" underlines this thing. Table 4 below provides explanations of the activities of the rule of law at different stages. The analysis is clear in its accuracy and consistency.
	FORM OF "A FAIR STATE"

	

	SOCRATES

" Let only those who know how to rule!»

	
	Even if there is an unfair law, it should not be violated, because the law is not the business of the private, but of many, the violated law violated the agreement of many people, and therefore unfair. It is not necessary to live with the damaged part, saying that an unfair act will harm, and a fair act will benefit, that is, you should not do evil when you make another mistake, even for the sake of revenge.

	
	
	

	PLATO

"Doing your own thing and not getting angry is justice!»
	
	"Justice" is the fulfillment of one's role, the realization of one's potential, without going beyond its limits, without going against its nature. This applies to both a just state and a fair person. In a fair state, each person has a certain set of tasks, obligations to society, each of which leads to a harmonious whole. When a person does what is required of him, he receives the respect and reward he deserves, and if he does not complete the task, he is punished accordingly.

	
	
	

	ARISTOTLE 

"Justice is lawful and just, justice means fair distribution and correction of injustice!».
	
	A "fair state" is the only means by which the people achieve happiness. A fair constitution is a "monarchy", an unfair "tyranny", an "oligarchy" and a "democracy", however, each of these has a mirror-like second face. A "fair constitution" contributes to the good of all, and an "unfair constitution" contributes only to the good of the elected. If the main role of the state is to ensure the happiness of people, then a fair state may not exist at all, but it does not mean to completely abandon it, on the contrary, it is necessary to constantly strive for a state of high happiness, focusing on justice, because a city striving for justice, although imperfect, is the most favorable. A "fair state" can be approached by applying laws that stimulate justice and virtue, teaching the population to make a conscious choice in the direction of happiness, encouraging the interests of not the individual, but the whole person as a whole.

	
	
	

	DEMOCRITUS 

"Laws are created by people, and naturally they create atoms and space."
	[image: ]
	What seems fair is not something that contradicts nature, it is unfair, because these laws are just bad fiction. Laws are useless for both good people and bad people: the first does not need laws, the second does not get better from it. The law seeks to help people's lives. But citizens themselves can achieve it only when they want to live happily: for those who obey the law, the law is only proof of their own virtues.

	
	
	

	CICERO  

"The ultimate goal of humanity is justice!»
	
	There is an inextricable link between justice and reasonable policy. The Roman Republic was powerful not only because of brute force, but because its internal institutions and foreign policy met the demands of justice more than any other state. Pretending to be fair, on the other hand, the actual execution of justice brought with it real strategic benefits. In its wake, the idea of a Roman Republic with a world historical mission to spread the benefits of just institutions to an infinitely large empire developed.

	
	
	

	POLYBIUM 

"People don't look like animals only when they start using common sense"
	
	People unite because of their weakness and fear, and the strongest of them rose to power. One person becomes dissatisfied with what is happening when he sees that the other is offended, shares the resentment of the offended neighbor and imagines himself in the same state. Therefore, through moral imagination and empathy, the idea of "justice" is formed. People are rational and selfish beings. The duality of fear and compassion controls our lives. When there is fear, people cooperate and empathize with each other, creating a stable society. Problems arise when members of society do not have the imagination to put themselves in the shoes of others. This leads to the fact that the unsympathetic person practically does not show restraint and benefits himself at the expense of others.

	
	
	

	FRASIMACH
	
	Justice, in my opinion, it suits the strongest. There should be no gods who take care of people, because even if justice is our greatest good, people usually fall for injustice.

	
	
	

	HILON
	
	Be fair! Obey the law! Know yourself!

	
	
	

	ANTIPHON
	
	The laws of justice are when one person observes another and wants to hold him accountable, obeying the issues of convention or fulfilling the demands of nature. While the laws of justice imposed from the outside serve the good of others, the demands of an internal nature involve the service of personal interests. Even obeying the laws of justice often makes us victims of helplessness. If natural claims are an objective value, like the laws of justice, then we should try to understand it rationally, and if justice is a construction of a simple agreement, then the end of this is doomed to failure.

	
	
	

	HESIOD
	
	The concept of justice implies not only honesty, moderation, but, above all, the refusal to seize someone else's property in some way by deception or violence. The basis of justice is a measure of mutual benefit.

	
	
	

	AURELIUS
AUGUSTINE
	
	Justice has a fundamental quality that requires us to try to show respect for all people. Justice is the rational environment between opposite forms of injustice, which includes proportional distribution and mutual transactions.

	
	
	

	THOMAS
HOBBES
	
	Justice is an artificial virtue necessary for civil society, a function of voluntary social consent agreements.

	
	
	

	DAVID HUME
	
	Justice - in a broad sense, serves the public good by protecting property.

	
	
	

	EMMANUEL
KANT
	
	Justice is a virtue through which we respect the personal autonomy and dignity of others without violating their freedom and rights, without interfering in their voluntary actions.

	
	
	

	MIL
	
	Әділеттілік - бұл адам бостандығын нығайтуға және қорғауға ықпал ететін ең маңызды әлеуметтік игіліктердің ұжымдық атауы. 

	
	
	

	JOHN 
RAWLS
	
	Justice - is analyzed from the point of view of maximum equal freedom in relation to the fundamental rights and obligations of all members of society, socio-economic inequality requires moral justification in terms of equal opportunities and beneficial results for all.

	
	
	

	AL FARABI
	
	It is necessary to be fair, but not to be stubborn, not to show character in the face of justice, but to be completely merciless to injustice and insolence.

	
	
	

	ZHUSUP BALASAGUN
	
	Like the white flag of justice, the  deer is the central, umbilical figure. This is because the eternal basis of a virtuous society is decency. It is a property that is absorbed into the bones with mother's milk. And neither mind, nor wealth, nor contentment, nor feeling is born, nor is it permanent. The wealth is unsteady, unstable, fading and reverberating. The mind ends up being honest, and satisfaction can also border on greed. Each of them, unlike the individual, is not a guide to the world, it cannot lead a person to happiness. A society is recognized as an intelligent society only if these unite around justice.

	
	
	

	ABAY KUNANBAYULY
	
	The forty - fifth black word about justice: "Humanity has got - love, respect, feelings. They have no place to go. It is the work of the God. There is also love and feeling in owning a stallion mare. This is a respect, the one who has the most feelings of love is a scientist, the one who knows the world. We can't make science out of our souls, we can feel things that have already been created, we can see them, we can touch them", he says.

	
	
	

	COMMON IDEA:
Only when the law is the same for the state and its citizens can be the political form of human habitation become a "fair state".



Table 4. A series of opinions about a "Fair state"

Jeffersson, author of the declaration of independence of the United States of America, criticizes the monarchical form of power in terms of social harmony and the real right of man, demanding true popular sovereignity or freedom and self-rule. Jefforsonn's declaration states that there must be a human right and that the state will first be built in defense of this principle. In the declaration, human rights and individual human rights will coexist with the interests of the state. For the new doctrine of the state, this was even a very new situation, because for the first time human rights were inextricably linked with the system of state power and became directly state peasants. Consequently, the rule of law lays the foundation for a civilized state, establishes a free relationship between man and society, and, in addition, desires control over the nature and formation of legislative freedom in law and other features. Civil society is also a sign of the right state. Civil society can be expressed only when it reaches such a state that a citizen has a certain right and freedom, feels like a separate individual member of society and feels morally responsible for all his actions.
Currently, many countries of the world have agreed that the rule of law should be observed. It means that no one in the United States, not even the president, is above the law. Federal courts in the United States hold that the rule of law applies to corporations and institutions. The courts claim that all persons must be prosecuted in accordance with laws that are publicly available and are evaluated independently. Laws should be applied equally and consistently, respecting international principles in the field of human rights. The rule of law provides modern societies with stability and a clear system for resolving conflicts between citizens within a community of any size.
The system of platforms for civil society has been theoretically formed since the eighteenth century. The founders of this theory are T. Goobs, B. Spinoza, J. J. Rousseau, Sh. L. Montesquieu, I. Kant, G. Hegel, T. Payne. The formation of a platform for civil society is inextricably linked with the idea of individual freedom, the formation of individual values of each individual. Under feudalism, the concept of society was manifested: the most important institutions in public life (property, family, labor collective, etc.) in the form of feudal appropriation, Estates, shop associations, and as a result of these, feudal lords acquired status elements of state life. It was through them that the attitude of individuals to state organizations was clearly manifested [62, p. 89].
The specificity of bourgeois society is also clearly traced in the political and social separation of social strata. This stratification separates the rightful status of the individual in civil society from its socio-economic essence and makes it both an individual and a citizen of society for a period of time. Personal interests, hired labor and the field of law are exempt from political control. All estate benefits that are inherited lose their power. The natural abilities and freedom of the individual as an independent part of the social driving forces are put in the first place. Civil society is located between the economic and state structure, so it forms a whole set of systemic social and spiritual zones. The most important base of a developed civil society, civilization in industry, which began in the twentieth century, a mechanized industry and the associated labor distribution system, free market relations, which are the main form of economic relations.
Civil society, the state and the complex institutions that create them, are created to achieve harmony between different social forces and attitudes. Public consent, in particular, reflects the boundary between the rule of law and the rule of law. In other words, the strength of the destructive potential of the struggle of individuals with each other depends on the specifics of the existence of any association of people in large and small quantities, on the essence of their unity. Including, for example, the importance of the uniformity of similar elements, not only the people, social groups, relationships that make them up, but also their differences, diversity, pluralism are brought to the fore. Pluralism should not be understood as a variety of simple, useless movements, devoid of the unity of various sub-substances. The essence of the unity of civil society is that it is most dependent on the creative actions of social forces, institutions, organizations and groups living in civil society, striving for a common goal for modern life [63, 79 P.].
Recognition of the self – worth, rights and freedoms of the individual, protection of the freedom, equality, justice and rights of many citizens, compliance with the propensity to exist and the uniformity of the system, associated with the responsibility of the individual to himself and other members of society, leads to the search for new ways to maintain the balance between the state and civil society. Violation of such equality will lead to unpredictable difficult results. In civil society, the following rights of citizens are guaranteed by law: voluntariness in the choice of economic and political identity, lack of priority of ideology, but the predominance of conscientious voluntariness. And the basis of the economy is the multi – stage of the economy, based on its various forms of ownership and market relations. The political life of civil society fully allows all citizens to participate in state and public affairs. The state and the citizen communicate through common responsibilities, that is, to maintain the status of the law and ensure the equality of all before the law. In this regard, in accordance with generally accepted popular norms, a civil society exists in which human rights are respected: that is, national-ethnic, political, religious, sexual-legally strong protection of any and individual, regardless of age characteristics (the absence of anyone's rights to his property and homes, the right to choose a profession, the right to choose a place of residence, the right to choose a place of residence, leaving and arriving from the state, writing letters,: protection of citizens' rights in all respects from the side of judicial bodies and public organizations [62, P. 92].
The level of legal culture in the state is measured by the potential for "social development". Social development aims to improve the well-being of each person in society so that he can reach his full potential. The success of society is directly related to the well-being of every citizen of the state, because social development means financing the future of the people, that is, investing. Every citizen of the state, regardless of nationality, gender, age, status, must have the confidence to achieve his cherished dream and goal. The main thing is that the path should be honorable, be and eliminate obstacles to the implementation of the goal. This is because people living in poverty can help people move forward on the path of self-sufficiency, leading to a refusal to admit that they will always be poor. Every resident of the state should grow, develop their skills and be able to make an important contribution to their families and official lives. If the vast majority of citizens of the state have the provision of a healthy, educated and full-fledged labor force and are confident that they will receive a decent salary for their activities, then they begin to prepare to meet their basic needs and achieve success. From a philosophical and moral point of view, such people and their families also succeed and are able to develop the whole society together.
One of the largest factors of social development is ensuring a high level of citizens' income by financing initiatives for early childhood education, quality education and training. Ensuring the best start to children's education is of great importance for increasing their success in later life. For the success of society, an affordable and high-quality childcare system is needed. People will only be able to work more productively when they know that their children will have a safe life and a good care. Only when employers have good employees will be able to create a successful business, successful production. Only with successful production and successful business will the economic situation of organizations and enterprises improve, respectively, tax revenues to the state will increase, and the population will be energized. It is very likely that investing in good childcare programs today will bring many long-term economic benefits to society. Therefore, organizations in the categories of education, job creation, promotion of a healthy, active lifestyle, safe and protected rights can fully contribute to the economic prosperity of society.
The state's financing of population quality is the only major way to reduce poverty. The most valuable resource for each state is the population of that state and the optimal ways to develop them. To improve the well-being of the population of the state and prevent or reduce poverty, it is necessary that state institutions, public organizations, enterprises, universities share responsibility.
· The United Nations, which monitors and guides the process of social development of the peoples of the world, in 1995 proposed a number of socio-political principles, goals and tools that form the social guidelines for sustainable development:
· Broad participation of civil society in the creation and implementation of decisions that determine the functioning and well-being of our society;
· Integration of demographic problems into economic strategies and development strategies that contribute to achieving demographic goals, improving the quality of life of the population and accelerate the pace of sustainable development and poverty eradication, as well as a wide range of models of sustainable economic growth and sustainable development;
· Fair and non-discriminatory sharing of the benefits that have caused growth between social groups and countries, and expanding access to productive resources for people living in poverty;
· Interaction of market forces that contribute to effective and social development;
· Public policies aimed at overcoming the factors that lead to social antagonism and respect for pluralism;
· Create a favorable, stable political and legal structure that contributes to the mutual strengthening of links between democracy, development and all human rights and fundamental freedoms;
· Compliance with the principles of pluralism and plurality and political and social processes characterized by the avoidance of isolation, including religious and cultural plurality;
· Strengthening the role of the family in accordance with the principles, goals and obligations announced at the international meeting and international conference on the role of the population and development, as well as the community and civil society, held in the interests of social development and at a high level;
· Expansion of unhindered access to education, technology, training, medical services and information;
· To strengthen partnership and cooperation at all levels;
· To create public policies that create opportunities for people for a healthy and productive life;
· Protection and preservation of the natural environment in the framework of sustainable development aimed at people.
· In order to implement these tools, the following indicators of social problems of sustainable development in international practice have been adopted:
· Income inequality index-Gini (Oini) Index, or income consolidation index, shows the degree of unevenness of income sharing in society, reveals deviations from the theoretical line of their uniform distribution from the actual distribution of income by numerically equal groups of the population;
· Fund ratio - characterizes the degree of public classification and is defined as the ratio between the average levels of monetary income of 10% of the population with the highest income and 10% of the population with the lowest income;
· The rate of population growth - the average annual rate of population change over a given period;
· The degee of migration - the ratio of the difference in the number of immigrants and emigrants in a given territory over a certain period to the average population;
· Population density - the entire population of a country or territory divided by the area of a given territory (denoted by the number of people per square kilometer);
· Adult literacy rate - part of the literate adult population aged 15 years and older;
· Gross domestic product (GDP) spent on education - expenses incurred in education, fixed as part of GDP (%);
· The expected life expectancy at birth - the average number of years a baby in a given period needs to live to the natural age of death;
· Normal baby weight - defined as the weight of newborn children equal to or 1000 grams more than 2500 grams;
· Child mortality rate - the number of children under 1 year of age out of 1000 born alive during the same period;
· Maternal mortality rate - the number of deceased mothers per 1,000, 10,000, or 100,000 live births;
· Gross national health expenditure relative to gross domestic product (GDP) - the share (%)of GDP directed towards health needs, including public and private expenditures;
· Average living area per person - the average number of living spaces (square meters) used by a person in an apartment or house [64]. At first glance, these data may seem critical only with economic necessity, but the social development of each state is measured by indicators in this context. The development of the state is also the development of its people. When each individual pursues his own development, it is important to bring the development of the state to the forefront, because his own development will develop in its contribution.

1.4. Ecological culture - preservation of human identity

Despite the huge achievements of modern science and the rapid development of digital technology, there is no clarity in the data on the number of nations and nationalities on the planet. Different information sources indicate different numbers.
In many official reports, there are extremely divergent numbers that say that between 2,000 and 4,000 nationalities and people live on the planet. Such vague information indicates that the globe inhabited by mankind is diverse. The official website of the United Nations, created with the aim of uniting as many diverse nations and nationalities as possible under one organization and ensuring their unity and peace, expresses confidence that there are about 476 million local representatives living in 90 countries around the world. Although they make up less than 5% of the world's population, they own 15% of the poorest inhabitants on the planet. Indigenous peoples are speakers of 5,000 different cultures and many languages of the world, indicating that the total number is about 7,000 [64], marking August 9 as "International World Indigenous Peoples Day". It is clear that the people who make up the indicated numbers protect their land as a "historical land", "historical homeland" and consider it a "holy land". They are indigenous peoples, that is, people who carry a special culture and traditions inherited from the ancestors, entrusted to them the transmission from generation to generation. It is clear that they have gone through many hardships so far, intending not to abuse the trust. It is as if their internal immunity has become to preserve themselves, overcoming the problems associated with the protection of their rights as special peoples.
Indigenous people, unlike themselves, are able to preserve their attitude to nature, identity, socio-economic and cultural characteristics different from those that prevail in the public environment in which they live, and seek to recognize the right to preserve their customs and traditions, territorial rights, as well as the ability to own natural resources. Despite the fact that local peoples have a greater affinity for their native land and historical homeland than other peoples, they belong to the category of the most vulnerable and needy populations on the planet. It is known from the world history of the peoples of the world. There are international organizations and associations, clubs and groups that support the need to protect indigenous peoples based on these needs, to show respect as landowners. They recognize the need to take measures to protect the rights of indigenous people and help preserve their culture and way of life.
	There is no peace for humanity on earth. They do not stop their irascible gait, even if this gait or movement of them is the main driving force for the development of mankind. There are many reasons why a person is constantly moving from one continent to another, from one state to another. The main reasons include war, deportation, climate change, education, health care, travel, harassment, employment, international marriage, religious system, job or perspective search, scientific or business project, etc. as a result of the various large or small causes mentioned and not mentioned, the dynamics of the human population increased and urban agglomeration became a priority. The reasons for the movement of people on the planet are increasing, and accordingly, the acceleration of the pace of movement leads to a slowdown in the defenselessness and superiority of indigenous people. Another thing to note is that despite the widespread assumption that the vast majority of indigenous peoples live in rural areas, a significant part of the local population now lives in urban areas. Indigenous people who migrate from their historical homeland and their lands for other reasons, such as the above or not mentioned, find good opportunities for a normal life in urban areas and improve their economic situation, but move away from their traditional lands and their domestic knowledge. This trend will continue to be obscured and extinct as generations renew themselves. The very first blow to such a thing is taken by "ecological culture".
The term "ecology" is a branch of biology that studies the interaction of organisms with each other and the environment, which translates from the Greek "oikos – living place, house, settlement, habitat, environment" and "logos – teaching, word". This term was introduced in 1866 by the German natural scientist E. Haeckel, who understood the meaning of the term "ecology" as "economics, the science of the life of animal organisms in domestic conditions, the attitude of animals to organic and inorganic environments". Modern ecology fully considers the modified levels of the organic world – transformations, biocenoses, biogeocenoses, biosphere. It is also possible to understand the science of ecology as considering the interaction of society and nature [35, p. 60]. As it turned out, ecology is a human habitat. An ecological environment is a natural environment, a type of habitat or home, including all the environment that depends on the survival of an organism. The ecological environment is air, soil, water, resources, etc. everyone knows that it consists of inorganic elements, organic elements such as microorganisms, fungi, animals, plants, etc., and the main inhabitant "man". In the ecological environment, elements are closely related to each other and exist in dialectical relations justified by the objective laws of the ecological environment, which form the main provisions of ecology. In this ecosystem, people are born, live and develop depending on the physical conditions of the environment.
Understanding global environmental issues arises primarily from the need to analyze its philosophical and social essence, and then in the context of environmental culture. Ecological culture as a branch of the system of cultural relations is also extremely necessary to eliminate or prevent a crisis in culture through the practical transformation of environmental global problems in public relations, as well as the development of ways out of obstacles. These issues do not go unnoticed by world-class scientists. One of them is a research work carried out at the Harbin university of science and technology in Heilongjiang, the capital of China's northernmost province, founded at the end of the nineteenth century. It is noteworthy that many Russian publications are kept in Harbin, including the green-domed Orthodox Sophia Cathedral in the Local History Museum. Yanyang GE, one of the key representatives of the research work, said that "from the point of view of environmental philosophy, the world exists in a complex and complete ecological system of man, nature and society. Pure objective nature and pure man are not the source of the world. The real origin is the complex and complete ecological system of man, nature and society". From the point of view of survival, "environmental philosophy" negatively relates to the confrontation and isolation of man and nature, and a holistic and complex ecosystem, that is, the mutual unity of man, nature and society, forms the real world. The ontology of environmental philosophy consists of three parts:
* relationship ontology;
* process ontology;
* holism.
Relational ontology refers to the existence of a real world made up of different relationships, of which the two most important relationships include social relationships and environmental relationships. The basis of social relations is human relations, and the main body of environmental relations is man and nature. The entire process of development of the universe is focused on these two relationships. The ontology of the process refers to the process of development of the world. Through philosophy, it is possible to know that things in the world are dynamic, not static. The development of the universe is the unity of absolute motion and relative calm. The process is the main form of matter. Holism refers to the relationship between the whole and the part. The whole occupies a leading position, controls the part, has functions that are not in the part, and the part cannot be separated from the whole. This requires us to build an idea of the general situation, plan the general situation and achieve the optimal goal. The whole consists of parts that limit the whole. The functions and changes of the main parts play a decisive role even in the functions of the whole. This requires attention to the role of the part, good work in the part, and use the development of the part to promote the development of the whole [65]. The research group determines the influence of western philosophy on the future course of Chinese theory by conducting a close analysis of the development of environmental philosophy. They take modern Western philosophy as a theoretical guide, making it the basis of K. Marx's work on the problem of the relationship between man and nature, try to study the influence and future trends of Western philosophy on the development of Chinese theory of environmental philosophy in terms of strengthening moral education and improving rules with an understanding of national conditions.
Ecological culture - moral values, norms, ways of interaction of society with the surrounding natural environment, which includes social systems, is an active continuation of the general synthesis process [66, 20 p.]. Therefore, in the context of the system of cultural relations, one should not ignore its established phenomenon, such as ecological culture. Such systems, together, serve to understand and explain the philosophy of culture, and then culture as a whole.
"Ecological culture" includes the ecological sphere of society, and therefore environmental abilities, actions, relationships, and institutions. The functional core of the ecological sphere is the environmental action, which consists of four systems: "conservation → restoration of nature → improvement of nature → protection of people from natural disasters". The words ecological sphere and environmental action are meaningfully related to the words of mutual influence of nature and society. The quality and level of culture of the ecological sphere can be determined by the actions of specific people in accordance with the effectiveness of the work of state and public environmental institutions in society and the magnitude of environmental education, upbringing and morality.
One of the first to introduce the term "ecological culture" was the Russian writer, academician D. S. Likhachev. He stressed the need to protect the cultural environment, that is, cultural heritage, as well as protect the natural environment. As a special contribution of the scientist to cultural studies in general, one can name the idea of the "homosphere of the Earth", which was realized under the influence of V. I. Vernardsky, and the "ecology of culture", which was founded as a new scientific discipline. In 1987, a three-volume selected collection of the academician was published. Ecological culture considers the cultural environment as the conditions created for the realization of the spiritual, moral life of a person. This term, being a branch of environmental aesthetics, is studied as an aesthetic problem from the point of view of the dialectical relationship between man and the environment. Ultimately, ecological culture follows the preservation of humanistic human behavior.
Ecological culture arises from the free relationship between man and nature. It is not the nature of man that gave rise to the ecological conflict, but his paradoxical worldview, ideas, consciousness. Since the second half of the twentieth century, the environmental crisis that covered the world has become the object of scientific research, the socio-cultural reasons for its formation have been identified, and the desire for a new ecological civilization has become a global force. Culture and ecology are rooted, both consider the "House". Ecological culture is not limited to the protection of cultural heritage. It is necessary to include in itself the requirements of rational and humanistic "use of culture", as well as cultural and environmental protection services. The formation of ecological cultural consciousness, its actual functioning in society can prevent various environmental disasters, crises, tensions, etc. [35, pp. 61-62].
Ecological culture, in itself, as a large single system, has the ability to organize itself, because its structural connections also perform spiritual functions, ensuring the stability of culture. Among the main elements of ecological culture as a system, the following can be distinguished:
- Spiritual values that meet the spiritual needs of a person;
- Activities of people to create, store, develop and distribute products;
- Material and spiritual labor;
A set of social norms and institutions;
- The relationship of people to nature, to themselves;
Is a qualitatively unique historical specific form of the life of people in different periods;
Here are the features of ethnic and national communities that determine the need to consider changes in functions and disposition [67, pp. 169-170]. Each of the listed elements directly contributes to the formation of "environmental Information", "environmental ideology" and, in general, environmental culture, forming a whole system, giving importance to it.
Ecological culture plays a coordinating role as an epistemological component in solving global problems of modernity. The formation of a new type of thinking is of great importance in it, the rapid receipt and dissemination of environmental information. Adequate environmental awareness makes it possible to change atropocetrism to ecocentrism, which helps to find a way out of the current situation and prevent environmental collapse. The global informatization of modern society may be associated with the process of greening consciousness. Environmental consciousness forms a culture of ecological behavior, since environmental ideas act as values that influence the direction of a person. In the context of globalization, the role of environmental ideology as an axiological component of environmental culture is increasing. The essence of environmental ideology is reflected in the philosophy of planetary self-knowledge. Environmental meta-education is a global biosphere education that contributes to the formation of a conscious lifestyle choice of a person that meets the principles of homeostasis and coevolution. The ecological culture of society can be considered as a process and state of culture in a given society at a given historical moment. It can be said that it is a special integrative knowledge that seeks to preserve traditional values and takes into account new realities associated with the means of communication [68, p.126];
The importance of the concept of ecological culture lies in its dialectical connection. It is clear that the aggregate concept of the ecological culture of society implies the unity of culture, and culture itself is the most extensive, broad and comprehensive concept in "social philosophy", one of the sections of philosophy. At the same time, we can take into account the definition of the German philosopher Hegel in the work "the science of logic": "the richer the topic, the more different sides it allows us to consider, and therefore the definitions given to it will be different" [69, p. 413]. Based on the definition given by Hegel, among the multifaceted parts of the topic "ecological culture" we are concave towards the human attitude to nature, to the human attitude to one's own habitat. Because man lives within nature, he was born after nature and within nature, and therefore he must not only use it, but also preserve its equality without prejudice, and create conditions for the restoration of the violated as much as possible. Even within the framework of civilization, nature is considered a source of energy or useful raw materials even as a useful tool. Civilization conquers man, nature, orients itself to compensate for its economic, technical and other needs, to fight with nature. In this regard, a person develops the idea that it is necessary to take care of nature without fail, to preserve environmental equality. Nature is the cradle of Willow. The crisis of nature, the environmental crisis - the crisis of the world. In order to avoid such a nuisance, humanity needs ecological culture and ecological cultural consciousness like air.
The world-famous Nobel laureate Albert Schweitzer in his work "Culture and ethics", written for 40 years, sets himself the task of awakening society. In his opinion, ethics cannot be justified based on knowledge of the world, the main reason for the decline is the "optimistic – ethical worldview". Therefore, it is necessary to move away from such a worldview, cultures in western society necessarily believe that it is necessary to abandon the optimistic-ethical point of view. A. Schweitzer in his work: "material achievements are not culture; they can only be comparable when they are put at the service of the idea of complete improvement of society and the individual" [70, p. 15]. Applying to this statement, it is difficult to consider many processes as cultural activities. This situation is especially happening in industrialized countries, where technology is the main tool in conquering nature through industry, allowing them to use the natural and intellectual wealth of other peoples for their own purposes. Therefore, developed, advanced countries are indebted to low-income countries. Because they get rich at the expense of those countries. Islam also paid attention to this issue and imposed a tax of "zeket" in order to limit wealth. The main philosophy here is the principle that one person is rich, the next two or three people are impoverished. Therefore, the tax "zeket " was imposed only on wealthy people. A clear example of the fact that the process of formation of ecological cultural consciousness is very well developed in Kazakh people. Kazakhs made felt from animal wool, made home equipment, tanned dishes, smoked wool, made clothes by spinning, and made soap from animal bones. Therefore, there is a "waste-free production", which means to preserve the environmental norm without violating it, to prevent pollution of nature. In general, the Kazakhs were engaged in agriculture, processed raw materials, produced products, and most importantly, developed trade relations through livestock, implemented ways of exchange or "barter" in modern scientific language. Another feature of economic development is that animals are grazed in the cold regions of the north in the summer months, and, on the contrary, in the warm regions of the south on harsh winter days. This experience shows the natural development of the geographical and ecological teachings of the Kazakh people, the mastery of the steppe civilization. It is obvious that in the countries of Central Asia, nomadic farming is most developed in Kazakhstan compared with others. Almost all such phenomena are caused by the interaction of people to live together [35, pp. 62-63].
Gabitov T. H., one of the famous scientists who comprehensively considers the problem of culture in domestic science, studied the problem of ecological culture and wrote a special textbook "ecological culture". In it, he put forward a number of environmental positions in Kazakh culture:
* Respect and protection of nature is a cultural tradition of the Kazakh people;
* Living a nomadic life, the Kazakh people had a deep understanding of the secrets of nature and comprehensive knowledge in the study of nature;
* In the traditional Kazakh culture, nature and man were inextricably linked, and they lived in an inseparable state;
* Nomads felt like a direct continuation of nature, a child of nature;
* Undeveloped arid steppes and semi-deserts were mastered by nomads;
* Kazakhs did not pluck green grass, did not break rods, because they believed that all young life is the beginning of happiness, the source of all life. It was superstitious that if you pluck the green grass, you will return to heaven, cursed;
* The Kazakhs did not pollute the spring, the source, did not dig in vain, because they believed that the source of life is the spring. In vain digging of the Earth, fraught with misdeeds, was associated with death;
* Nomads considered nature alive, intelligent and appreciated its socio-cultural regulatory function in society;
* The ancient religion of the Kazakhs arose from "tengrianism", respect for nature, worship of it. The main God in religion, the "Blue goddess", was understood as the beginning of life and existence;
* For Kazakhs, the concepts of "environment", "growing environment" were considered important and revered;
* Nomads in an endless space had a personal stay with nature, communicated, felt their true closeness to nature;
* Nomads predicted natural phenomena, adapted to them with a premonition, changed pastures and fields according to the seasons, and preserved the fertility of the land [71, pp. 18-19]. Turning to the scientist's opinion, one can understand that our ancestors were the founders of ecological culture. In the infinite space, in the steppe, one can survive only by rapprochement with nature, the only way to understand nature is the only way, the main mechanism, to remain within it as a person, and this understanding showed its results as a correct step and bold decision made by them.
The Kazakh scientist A. Baitursynov, who understood the basics of ecological culture, considers the geographical factors of the Kazakh land, such as climate, soil, water, ore, animals, demography, and takes as a basis the path of evolutionary development. He said: "it was many centuries before the economic change, from one type of economy to another. This is called Evolution in European language. The world does not jump forward, but moves along the path of evolution and changes with warmth. The most visible thing in the world is the way human beings live. In the same way of life, from the stone axe to the innumerable tools of the present day. From the shelter of huge pits like moats, the height of this day reached the majestic palaces, which argued with the sky. We call the actions of the human being in the way of worldly discovery as a profession, and the ways that he did with tools as a skill" [72, p. 66], who analyzed the evolutionary path of civilization.
There is no doubt that the state of production and economy is in harmony with the state of nature. The world is less and less "warm", further and further from the equator, the Earth is divided into two parts. The real hot places near the center of the waist, where the sun comes to the ceiling, are called "hot houses". Near him is the "warm house", next to him is the "cold house", next to him is the "cold house". We live in the cool House of the Earth. The nearest house on our south side is "warm house", and on it - "hot house". Civilization and culture first appear in the "warm house". The reason why civilization does not start with a "hot house", where there are many fruits and animals, it is easier to feed and live, there is no way to survive. He argues that culture is going to settle in the place where the brain and limbs worked together, and emphasizes that the first four civilizations appeared in the seven wide "warm house" of the Earth. These civilizations are: "Egyptian culture along the Nile River, Assyrian and Babylonian culture along the Tigris and Euphrates Darya, oath culture along the oath and yellow Darya, Chinese culture along the Yellow Darya and Yangtze Darya".
A. Baitursynov, paying great attention to the factors of cultural development, emphasizes that the opinions of some scientists are unambiguous. It proves that nature has a great influence on the early or late, fast or slow development of culture. In the places of "cold house" and "cold house", the scientific conclusion is that culture was established when the human being reached a way of contending with nature, learned science, art and matured to situate the discomfort of nature [72, p. 67]. One of the first Kazakh scientists A. Baitursynov's research on the development of civilization proves that it is the result of deep knowledge and curiosity.
To overcome the emerging global problems of modernity, the problem of harmonizing opposites in the system "Man → Nature → Society" stands. Three important aspects can be named as a decisive factor in the harmonization of relations between society and nature.
First, harmony of knowledge about the surrounding world;
The second, harmony of creating a person's external environment;
The third is the harmony of a person, the inner environment of his body, that is, the spirit and soul responsible for his physical, spiritual and mental health [73, p. 145]. The three factors named by the author deserve to be called a "triple union" that complements each other, without which one cannot imagine the existence of the other. By combining the three branches of the Kazakh hearth, the cauldron is raised and the food is cooked in it. And the unity of the three unions-man, nature and society will guide the future of humanity, help to preserve the planet, the only place where it takes refuge. However, not all human thoughts are the same, but the ultimate goal is the same, the difference is in who understands it, that is, in the ways to achieve it. For example, William Graham Sumner, a sociologist at Yale University, has written several articles on the philosophy of Social Darwinism. Sumner further explains his vision of nature and freedom in a fair society as follows: "the struggle for existence is directed against nature. This means that we must refuse to meet our needs, but people are competing with each other from the very beginning. 
Therefore, competition is a law of nature. Nature is completely neutral. He obeys only the one who attacks him energetically and decisively. In this way, it rewards only the most adapted, without paying attention to other thoughts of any kind. So, if there is freedom, then people receive from it as much labor as they earn, and their possession and pleasure are directly proportional to their existence and actions. This is a system of nature. If we don't like it and try to fix it, there is only one way to do it. We can take the best and give the worst. We can not accept the punishments of those who did bad, but impose them on those who did better. We can take rewards from those who have achieved more and give them to those who have done worse. In this way, we reduce inequalities. We contribute to the survival of the most maladaptive and achieve it by destroying freedom. Understand that we cannot go beyond this alternative. "Freedom" + "inequality" - the survival of the strongest, "freedom " + "equality" - the survival of the unadapted. The former leads society forward and supports all its good members, the latter brings society down and supports all its bad members" [74]. 
The relationship of the triple union "Man-Nature-Society" is also called "ecosystem" by environmental anthropologists. It turns out that a person with an ecosystem has a high level of behavior, perception of the environment, and the ecosystem directly contributes to human development. In addition, the authors often discuss environmental awareness and the dangers of degradation of the ecological environment. For example, French anthropology professor George Olivier discusses the relationship between man and nature. According to the scientist, the cultural environment is a cultural space that includes the relationship between "people and nature", "people and society", "people and people". Consequently, both anthropology and culture can study the role of man in nature or the role of nature in man [75].
The approach to the relationship between man and nature in economic development can be seen through the results of research in sustainable economics by Professor-economist Rogall Holger. Rogall is a scientist studying new environmental economics at the Berlin University of Economics and Law. The author presents ten perspectives of a sustainable economy: the main task is how to achieve economic, environmental and socio-cultural norms in limiting the resilience of nature, as well as adhere to the principle of internal justice and intergenerational character. In general, scientists of this direction, considering the problem from different sides, draw attention to the need to study the relationship between man and nature in the history of mankind, to present systematic approaches.
Many scientists are trying to show the direction, purpose and main scientific, professional, modern, etc. solutions to the problem of the relationship between a man and nature. However, on the planet where humanity is growing, major environmental disasters do not subside. Currently, scientists studying the theory of culture, which has more than 400 definitions, consider culture in different aspects with a rational approach to it. Philosophically, culture is understood and interpreted as all material and spiritual values created by man in the course of historical and social practice and characterizing the achievements of the history of social development. Culture is primarily the relationship between man and nature. Nature is not only a starting point for a person, but also a human habitat, prerequisites. The area of consideration of the concept of "culture" is so voluminous that it is sometimes even considered as a topic that hides many mysteries for scientists. In any case, further study of the relationship between man and nature is very relevant. Man cannot create and satisfy physical and material needs without nature. People can create their own consumer products only when they are united with nature. The unity of nature and man can simultaneously constitute their cultural significance. The process of conquering the natural world of man takes place only in unity with the natural world, that is, all the creative values of a person created through labor are cultural values.
· At this point, it is appropriate to take as a basis the words of Karl Marx and Friedrich Engels, who turned humanity towards them with their theories: "man is a cultural animal created by his own hands, not only as a thing of labor, but also as a product of labor." According to Friedrich Engels, culture is not only a social function of a person, but also the natural development of a person. Culture is different from nature, but nature is not different from culture. If culture is the level of social development of a person, then in any place a person is a direct product of nature and a dynamic subject of social relations. Nature is seen as a starting point, as well as a driving force for human development. Nature is not only a commodity used as living material, it is a means of action, but also an important condition for all cultural human activity. The unity of man and nature creates a regional identity. If people are separated from nature, they cannot survive and develop, and therefore are only a "cultural act" against natural destruction [76]. Turning to the conclusions of scientists, one can make sure that ecological culture is a reflection of the relationship between man and nature in the process of activity carried out by man. This is expressed in understanding the role of nature in the practical activity of creating values that serve the physical and spiritual needs of a person. That is why ecocultural education for the younger generation, which is growing up, can be one of the main solutions for the transformation of ecological culture into a driving force for the future of humanity. On this, many large-scale events were carried out on the basis of the United Nations Development Program. Looking back on history:
· In 1972, the UN received a proposal for ecocultural education;
· In 1975, Belgrade, the capital of the Republic of Serbia, adopted a global document on general and environmental education, science and culture "Charter of Belgrade" on the basis of a proposal;
· In 1977, in Tbilisi, the capital of the Republic of Georgia, UNESCO conducted a conference on education in the field of Environmental Protection. As a result, five categories of tasks that can be mastered with the help of knowledge in the field of environmental protection were identified:
· Formation of awareness and careful attitude towards the environment and related problems;
· Learning about the environment and related problems;
· Develop a sense of responsibility in relation to environmental protection;
· Acquire skills to identify and solve environmental problems;
· Actively participate in solving environmental problems;
· In 1987, the UN World Environment and Development Commission, in its report "Our Common Future", called for a "safe for the environment, economic era on the road". For the first time, the concept of "sustainable development" was presented;
· In 1990, at the World Conference on general education in Jomtien, Thailand, the basic educational needs of people were identified, which include the amount of knowledge and the content of basic training necessary for survival, development of all abilities, living and working in conditions of preservation of moral qualities, comprehensive participation in the development, improvement of the quality of their life, making informed decisions and continuing education;
· In 1992, the "Rio de Janeiro declaration" on environment and development was adopted in Brazil. It was a major breakthrough in environmental education;
· In 1992, that is, the same year, the World Congress on education and information in the field of environment and development was held in Toronto, Canada. From this year, there is an international consensus that achieving sustainable development is mainly an educational process;
· In 1993, the United Nations created the Commission on Sustainable Development. This commission is a functional commission of the Economic and Social Council of the United Nations. It was agreed that it would regularly consider agenda items for the 21st century at annual conferences;
· In 1993, the World Conference on Human Rights was held in Vienna, the capital of the Republic of Austria;
· In 1994, an international conference on population settlement and development was held in Cairo, the capital of the Arab Republic of Egypt;
· In 1994, a global conference on the sustainable development of Small Island Developing States was held in Bridgetown, the capital of the Republic of Barbados;
· In 1994, a top-level meeting on settlements took place in Istanbul, one of the largest cities in the Republic of Turkey;
· In 1995, Copenhagen, the capital of the Kingdom of Denmark, hosted a World Meeting of the highest level, which pursued the interests of Social Development;
· In 1995, the World Conference on the situation of women was held in Beijing, the capital of the people's Republic of China;
· In 1996, a top-level world meeting on food issues took place in Rome, the capital of Italy;
· In the report of the International Commission on education for the XXI Century "Education is a category of property values", presented in 1996 to UNESCO, it was emphasized that education is necessary to ensure a democratic and bright future. Specific factors have been identified as the basis of education: training all people for survival, training for the purpose of education, training for the ability to act throughout life;
· In 1997, at the International Conference on the environment and society in Greece (Thessaloniki), it was emphasized that education and awareness of the population to ensure sustainable development, the concept of citizenship is one of the priority goals in sustainability-oriented curricula;
· In 1998, a large-scale resolution on education and information was adopted. It is noted that a large-scale program of work has been approved, states are recommended to include the sustainable development goals in educational programs at all levels and support their actions in this direction;
· In 1999, the "Bologna declaration" was adopted. The declaration traces its origins to the history of about 80 universities that signed the "Grand Charter of universities" (Magna Charta Universitarum) – an abandoned appeal to all universities in Europe on the eve of its 900th anniversary in 1986 and the document adopted in 1988. In 1999, the first conference of 30 European ministers responsible for education was held in Bologna. The declaration "European Higher Education Area", adopted by them, defined the main goals that bring them to relativity and the synchronization of national educational systems of higher education in European countries. In 2001, the ministers met in Prague, in 2003 – in Berlin. During the Berlin Conference, the number of countries that signed the Bologna declaration, including Russia, reached 40. The fourth meeting was held in 2005 in Bergen, Norway, where five countries of the former Soviet Union, together with Ukraine, agreed to enter the Bologna Process. The fifth meeting took place in London in 2007, the sixth – in 2009 in Leuven/ Louvain-la-Nevada, the seventh – in Budapest in 2010, and the eighth – in Bucharest in 2012. Kazakhstan signed the Bologna declaration in 2010 [77];
· In 2000, the world forum on the issue of education was held in Dakar, the capital of the Republic of Senegal. It confirmed that education is one of the fundamental human rights and is of great importance for the establishment of peace and stability, sustainable development;
· In 2001, at the Regional Council of ministers for the world meeting at the highest level on sustainable development in Geneva, one of the largest cities of the Swiss Confederation, it decided to improve the education system and the process of developing curricula on sustainable development in order to expand the general understanding of how sustainable development can be implemented and encouraged in practice;
· In the plan for the implementation of the Declaration and decisions of the World Meeting at the highest level on sustainable development, held in Johannesburg, one of the largest cities in South Africa, in 2002, the need to introduce the concept of sustainable development at all levels of the education system as one of the main factors of re-education was emphasized;
· Since 2005, the United Nations General Assembly has proposed to declare a decade of education in the interest of sustainable development and work has been agreed to play a leading role in the dissemination of this initiative at the regional level [78].
The UN conference called on the governments of all countries to adopt national concepts of sustainable development. Our country also warmly accepted this appeal. This is evidenced by the approval of the document proposed by the Government of the Republic of Kazakhstan "Concept of transition of the Republic of Kazakhstan to sustainable development". Concept the environmental policy of the Republic is aimed at ensuring its environmental safety. In addition, the then President of the Republic N. A. Nazarbayev made a report at the UN General Assembly, highlighting the active activities of our country in solving key issues of achieving sustainable development, including the closure of the nuclear test site from 1992 to 1998, the renunciation of nuclear weapons and the integration processes for the preservation of the Aral Sea. Then, on December 29, 2002, within the framework of the program for the development of the resource base of the mineral and raw material complex of the country for 2003-2010, approved by Resolution No. 1449, comprehensive hydrogeological and geoecological studies of the territories of military test sites began. Then the concept of environmental safety of the Republic of Kazakhstan for 2004-2015 was developed.
Sustainable development goals are goals adopted in the world aimed at eliminating poverty, combating inequality and injustice, protecting the globe and ensuring peace and prosperity for all people. Until 2030, 17 main directions (Figure 1.) have been selected, the implementation of which will lead the country to the sustainable development of all key areas of life and the solution of global problems that concern every person in this world. The process of implementing and achieving the sustainable development goals is constantly monitored by both UN representatives and the government of the Republic of Kazakhstan. In order to effectively achieve the sustainable development goals, a group of experts on interdepartmental and sustainable development target indicators has developed a global system of indicators with the possibility of nationalizing these indicators for each UN member state. To date, the system of monitoring the achievement of the sustainable development goals of Kazakhstan includes 280 indicators, of which 205 are global and 75 are national [79].
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Figure 1. Seventeen sustainable development goals

Given the aggravation of environmental crises in the world as a whole and in our own country, plus the need to urgently undertake the restoration of the natural balance, many scientists propose environmental education as the only way out. However, the fact that the level of "environmental literacy" that is formed as a result of environmental education is not very high requires a rethinking and restructuring of the strategies and goals of environmental education. Experts argue that in order to be effective for the process of environmental education, it is necessary to create special associations and organizations, to propose new conceptual concepts.
In order to solve environmental problems in the country, strengthen the ecological community, rationally carry out work on the formation of a system of environmental education and environmental culture, a scientific and technical council has been created and the association of environmental organizations of Kazakhstan has more than 90 members of environmental organizations. Environmental organizations of Kazakhstan are doing great work to implement initiatives and projects aimed at improving ecology and the environment, the green economy, sustainable development goals and achieving the goals of the Paris Agreement [80].
All issues related to ecology in the country Ministry of Ecology and natural resources of the Republic of Kazakhstan Environmental Protection, meteorological and hydrological monitoring, development of "green economy", waste management (with the exception of medical, biological and radioactive waste), protection of natural resources, control and supervision of their rational use, use and protection of water resources, water supply, sanitation, forestry, wildlife protection, it is decided through the state body of the Republic of Kazakhstan, which carries out management in the areas of formation and implementation of state policy, Coordination of management processes in the areas of reproduction and use and specially protected natural areas. The ministry has the following departments:
1) Committee for environmental regulation and control of the Ministry of Ecology, geology and natural resources of the Republic of Kazakhstan;
2) Committee on Forestry and wildlife of the Ministry of Ecology, geology and natural resources of the Republic of Kazakhstan;
3) Fisheries Committee of the Ministry of Ecology, geology and natural resources of the Republic of Kazakhstan;
4) Committee On Water Resources of the Ministry of Ecology, geology and natural resources of the Republic of Kazakhstan [81].
At the head of the generally complex, aggravated environmental problems is the area of "cultural ecology", which studies the adaptation of a person to the social and physical environment.  Human adaptation is understood as the biological and cultural processes that allow a population to survive and reproduce in a certain or changing environment. Cultural ecology is a current that studies the relationships between a human group and its environment, focusing on the relationship between the ways in which that culture lives and the ecosystems that support it. The ecosystem conceptually combines the biological form, organization and behavior, behavior of a person. It can be considered duly as diachronic, that is, the study of entities that existed in different eras, or synchronous, that is, the study of the existing system and its components.
Cultural ecology is a separate science that covers the advantages and disadvantages of the ecological field in human life. The American anthropologist who laid the foundation for this science, one of the leading neo-evolutionists of the mid - twentieth century, honorary professor at the University of Illinois-Julian Hines Steward. He studied the social organization of peasant villages, conducted ethnographic research among the North American Shoshoni (North American Indian group, peoples that occupied the territory from present - day Southeastern California through central and eastern Nevada and northwestern Utah to Southern Idaho and western Wyoming) Indians and various South American Indians, and was one of the first proponents of local history [82].
Julian Steward developed the paradigm of cultural ecology and introduced the idea of a cultural core. He studied large pool shoshons in the 1930s and noted that they were hunter-gatherers who were heavily dependent on walnut wood. Steward identified low population densities in areas where trees are rare, thus demonstrating a direct relationship between the resource base and population density. He was also interested in expressing this connection regarding the existence of water and its management. His ideas about cultural ecology were also influenced by the studies of the indigenous people of South America. The handbook he edited was published after World War II. Steward's theories are currently considered as examples of real and multilinear evolution, in which intercultural patterns occur due to the presence of similar environments. Steward identified three stages in the study of the cultural ecology of society: 
(1) description of natural resources and technologies used for their extraction and processing; 
(2) description of the social labor organization for this life support and economic activity; 
(3) tracking the impact of these two phenomena on other aspects of culture. 
Julian Steward often fluctuated between determinism and possibility. He was interested in a comparative method of revealing the laws of cultural phenomena [83].  
Julian Steward led the emergence of the concept of "cultural ecology", the corresponding discipline. In his opinion, the interaction of nature and man can lead to the emergence of ecology in the area of its existence. Political events between communities and traditional lifestyles can cause behavioral changes to the natural environment. According to steward, cultural ecology is a change that occurs as a result of the adaptation of society to nature. A lot of research has been done to prove his point. If you are hunting, fishing or animal husbandry, using wool in your clothing fabrics and making dairy products, and the climatic conditions in your region affect your lifestyle, you have become an element of cultural ecology. You need to look at it as a whole and encode it that way. Cultural ecology undoubtedly exists in every region chosen as settlements since the Paleolithic era. This can also be understood as all the benefits of nature for man [84]. The scientist understood culture as a process of adaptation and communication with the environment. He must establish that evolutionary processes follow adaptation, since adaptation itself occurs continuously, believing that no culture can achieve absolute adaptation to the environment.
In her article "Cultural ecology: what it is, what it studies and research methods", scientist Joan Hall defined that "cultural ecology involves the study of human behavior, which is its anthropological and social science aspect, as well as understanding how environmental characteristics contribute to human behavior, which is part of Biological Science". Concern about the role and place of man in nature has increased in the last century, especially within the natural and social sciences. For this reason, it was very important to know how much the human being is an integral part of nature, how it differs from other species and how it changes according to its culture, the development of culture in its environment is very important. These cultural adaptations can be represented in different ways: means, conservation and use of resources, the predominance of classes in the use of the environment, manifestations in language, belief systems, religion ... All these elements are known as mechanisms of adaptation from culture to ecosystem. For example, in a culture that lives in the desert, it is quite possible that special care is taken for water, which is seen as a very expensive and rare commodity [85]. 
The term "cultural ecology" is conventionally recognized as a concept that expresses a new approach that has recently entered scientific circulation. The concept is not very popular in domestic scientific circulation. However, according to the Russian scientist-philosopher, specialist of the Institute of philosophy and socio-political research E. Yu.Lipets, modern scientific thought and nationalities, reflecting the problems of the life and existence of ethnic groups, are increasingly turning to the concept of "cultural ecology". At this point, the intermediate nature of the subjects is important. History, ecology, ethnography, geography and today cultural studies and philosophy help to create a full-fledged picture that reflects the interdisciplinary field of interaction between ethnos and ecology. This vector is considered as new research, however, its formation was laid in ancient times. At different stages of the development of the historical and cultural process, research has emerged aimed at studying the established range of problems. Initially, the direction of ethnic ecology was formed. So, ancient philosophers, historians noticed the connection between the environment and the cultural characteristics of ethnic groups. These observations gradually turned into the ideas of geographical determinism, and over time they began to be defended and developed by such specialists as Sh. Montesquieu, J. Baden, F. Ratzel, L. Gumilyov, P. Sorokin, etc.  Today, the concepts of cultural ecology and ethnic ecology are considered synonymous [86, p. 42]. 
The new scientific horizons of the concept of "cultural ecology" are expanding, and almost all such steps are an attempt to keep a person from moving away from his human essence in a broad context. Turning to the conclusion of scientists that the emergence of a conscious modern man has been more than 300 thousand years, we can say that for most of this time they lived, like any other animal, directly related to natural resources and their balance. Over time, thanks to its mental abilities and the ability to organize socially, humanity has developed and accumulated knowledge and technology. As the development of mankind progressed, he ceased to admire nature, the eternal abode in which he lived, and sought to dominate it, to achieve dominance by subjecting it to himself. By turning nature into an object of study, humanity has legalized its use, and the view of treating it as a source of finance has been formed. The result of this is the excessive use of natural resources, their pollution, lack of restoration work, excessive attention to second nature, waste of pollutants, as well as other environmental problems and crises. Such things have led to global imbalances, climate change, loss of biodiversity.
Gabitov Tursyn Hafizovich, a domestic scientist-philosopher and cultural scientist, emphasizes the need to deal with the causes of such negative problems, and not with the consequences. In his opinion, "Ecologic culture should be included in all areas of education and should cover all segments of the population. It should develop as the ability of society to maintain balance with nature. The ecological crisis can be overcome only on the basis of ecological culture, the main importance of which is the harmonious development of man and the natural environment together, as well as the attitude to the environment as not only material, but also spiritual value" [72, p. 7].
In recent times, humanity has realized that the root cause of the natural disasters it is experiencing is itself and that some environmental gaps cannot be repaired. This is evidenced by the social and political alarming actions of humanity at the world level. Thousands of organizations around the world conduct various environmental studies and offer technological solutions to reduce the consequences of environmental crises. Although technology may be effective in solving environmental problems, it is always clear that it is a tool that allows us to use the resources of the Earth intensively, depending on our cultural will. At this point, it should always be noted that the use of technology only for the benefit or harm of natural balance is a tool related to ethics and morality, ecological culture, based on the will.  Thus, the possibility that the ecological cultural transformation that determines the human personality is only through environmental education is indisputable.

1.5. Ethnotolerance is the core of the multicultural educational space

	The process of globalization is an invisible force that pushed the peoples of the world to create interdependent relations, which has become a universal trend. Globalization is an established trend or trend of globalization of economic, social and cultural transformations in the world. This direction cannot be changed. This is because it is placed in a long cycle of human history and can be seen at different stages of development. Globalization also plays an important role in the process of expanding intercultural ties, because representatives of different countries support world diversity within the framework of "multiculturalism", "tolerance", "cultural relativism" in order to multiply new directions of development. These positions, which have found application in all spheres of political, economic, cultural and educational space, are recognized as universal achievements of world culture. Thus, human civilization stops the race of technics and technology, and instead pays more attention to the processes of "sharing", "caring". The proof of this is the functioning of ethno-cultural identities in the process of universal education as an effective mechanism and becoming a means of harmonizing interethnic relations. The practical implementation of multicultural education in the pedagogical process is of great importance, since as a result of it, the interaction of various socio-cultural structures is activated.
	The focus of research scientists around the world on such concepts as "multiculturalism", "tolerance" and "cultural relativism" and its comprehensive study by scientists is becoming a new area of a number of disciplines, such as pedagogy, cultural studies, political science, linguistics, directly contributing to globalization, integrative processes, mass migration of people, expansion of intercultural ties. However, multicultural education attracts the attention of not only specialized specialists in these disciplines, but also the public. Because now is the time of globalization, interpersonal, group, interethnic conflicts, various discriminatory national phenomena, political and religious antagonism and other relations in the world. It is very likely that any of the concepts mentioned or not mentioned, in the event of a misinterpretation or misinterpretation, will create its own danger to a particular society and even to the world. That is why the development of this direction of the modern pedagogical sphere is the desire to create a "mature society", which, according to science and educational practice, determines the processes of democratization and humanization of social life. Multicultural societies with a high tendency to multiethnic or assimilation in the process of globalization and the adaptation of migrants to a new culture, which arose by accident as a result of certain natural or artificial events, are often observed as a process of "ethnic self-knowledge". Ambiguities in the course of such situations lead to the emergence of violence, interethnic conflicts and give rise to radical versions of nationalism. At this point, "multiculturalism", which creates a socio-cultural space capable of preserving the integrity of society, occupies a special place in the problem of the formation of socio-cultural trends. The specifics of multiculturalism reveals the essence of Information Technologies, social communications in the socio-cultural space, as well as a number of values, such as respect for the individual, respect for the territorial rights of the individual, protection of dignity.
As the development of global political trends intensifies, the peoples of the world begin to experience large-scale economic and social changes, and, accordingly, to optimize access to heterogeneous information, goods and services. There is a continuous improvement in distance reduction technologies to create relationships of varying degrees from any point in the world to the next. For the same reason, there is a frequent migration of people on Earth planet. This situation has led to the birth of multiculturalism, which today is full of dilemmas. If we consider society as a whole organism, then there is a need to use such a concept as "multiculturalism" as an "interdependent substance" so that every member of society understands it. To meet this need, "multicultural education" was chosen as the "inter-creator substance". This was the right decision to be made by scientists around the world, because education is as important to society as it is to the body.
According to James Albert Banks, an American educational scientist who studies multicultural education as a good idea, an educational reform movement and process, an honorary professor at the University of Washington and founding director of the Center for Multicultural Education at this institution, "the idea of Multicultural Education is aimed at creating equal educational opportunities for all students, including different racial, ethnic and socio-class groups. Multicultural Education seeks to create equal educational opportunities for all students by changing the general school environment in a way that reflects different cultures and groups in classrooms in society and across the country. Multicultural education is a process because its goal is the ideal activities that teachers and administrators constantly strive for" [87]. Turning to Banks' research, which has made great efforts to comprehensively reveal the essence of the concept of multiculturalism, to define its facets, it can be seen that he understands multiculturalism as an education that prioritizes the basic skills of the world's citizens necessary for all students, such as the formation of attitudes, knowledge and skills that allow students to work for social justice in all aspects of the educational system.
Since culture and education directly influence each other, all cultures value education, and the education system values all cultures. Therefore, multicultural education has a special place in the educational system of "tolerance", that is, tolerance. Tolerance in social life is an important stage in building a decent life for all mankind. Although the concept of multiculturalism entered the scientific circulation about ten years later than the concept of multiculturalism, political significance in such countries as the United States, Canada, Austria, and Germany acquired legal status. However, there is one nucleus at which these two concepts intertwine and it is tolerance. The concept of circulation, essence of both comes down to this very tolerance. Not discriminating people according to their religion, language, nationality and culture, but, on the contrary, treating them with one holistic view. Each person is a representative of the human race, there is no way to restrict or isolate him from certain activities based on this feature [88].
Tolerance is very important both for Kazakhstan, which unites a wide variety of peoples and nationalities, and for the world, which is used rationally as a connecting and unifying tool between the peoples of the world. Perhaps for this reason, in 1996, the United Nations General Assembly adopted Resolution 51/95, proclaiming November 16 as the "International Day of tolerance". This action took place on November 16, 1995, after the adoption by UNESCO member states of the Declaration on the principles of tolerance. Among other things, the Declaration affirms that tolerance is not indifference either. It is the respect and recognition of the diversity of cultures of our world, forms of self-expression and ways of being human. Tolerance recognizes universal human rights and the fundamental freedoms of others. People are different in nature, and only tolerance can ensure the survival of mixed communities in different regions of the globe [64]. In Europe, in addition to the "International tolerance day" approved by the United Nations General Assembly, there is the "European Medal of Tolerance", the "European Tolerance Day" and the "European model law on the promotion of tolerance and suppression of intolerance". In addition, the European Commission Against Racism and intolerance (ECRN) was created. Similarly, religious and civic associations as well as schools around the world promote tolerance and teach tolerance as a way to account for cultural and other forms of diversity [89].
Russian scientist S. L. Novolodskaya in her monograph "History and modernity of polycultural education" says that the ideological beginning of multicultural education consists in studying the pedagogical views and experience of the people, Jan Amos Komensky collected works of Czech oral literature, accumulated experience of home education and put forward the idea of "Mother's school", and most importantly, "Panpedia" (Pampedia), that is, the commonality of people, their needs and aspirations, the fulfillment of mutual obligations of children, the life in peace with people, the idea of multicultural education about the formation of the ability to respect and love a loved one is based on the program [90]. Unfortunately, the methodological ideas of Comensky, the author of the most popular works "analytical didactics", "great didactics", called "Pansophy" and "Panpedia", were not realized, were not used in scientific circulation as a scientific term, and remained on the ideological pedestal of the scientist himself. He longed for education and upbringing, correction of society with the aim of mutual understanding and cooperation between peoples in order to eliminate evil on earth, to want peace in the world, to achieve high morality, to be closer to good, to move away from evil, to stand up for truth, to support justice, that is, to "achieve a good life all over the world." If these Comensky's methods were fully functional as a service, there would be a probability that the level of tolerance would be much higher than its current level.
At the same time, it is necessary to analyze the concept of "interiorization of tolerance". Interiorization (Franz. 'interiorisation' - from outside to inside, lat. "interior" – Internal) is, first of all, an activity related to the subject of research, external social assimilation, the transfer of life experience. The term was first introduced into scientific circulation by L. S. Vygotsky. The essence of interiorization is the transfer of social experience, interaction with the carrier of this experience. Interiorization - can be considered as a process of development and formation of the personality, and this process, according to A.G. Asmolov, the Triangle and the inner plan of consciousness include personal dualization, intimization and production. The first facet is about the process of joint activity according to the basic genetic law of cultural development, the second facet, reflecting the transition from "us" to "I", the third facet is the gradual transition of activity according to the internal plan [91]. Interiorization of tolerance is a reasonable attempt to prevent the emergence of such social problems as anxiety and uncertainty about the future of the younger generation. At the same time, the internalization of public values is manifested in order to adapt the individual, that is, it is achieved through his success, understanding, perception of values. In the process of interiorization of tolerance, external factors become internal factors and merge into national and racial values.
In the domestic scientific circulation, the concept of "National Tolerance" is freely available. Scientist S. Borbasov said: "National Tolerance is an important factor uniting society in our historical and cultural space, which is common to all of us. This is the most important factor in the regulation of interethnic relations, political stability" [92, p. 15], G. B. Dairabayeva and A. Zh.Maldybek define that "if the tolerance of the people gets out of control, it will lead to chaos, anarchy. On the contrary, if the state components of national tolerance do not violate the boundaries of what is allowed, then they are considered unifying factors of all nationalities, ethnicities living in Kazakhstan" [93, p. 97]. In general, the concept of "national tolerance" is freely used in Kazakh-language data.
According to the Russian scientist T. P. Dneprova, the term "National Tolerance" has only recently begun to be used in the scientific literature and does not yet have a clear definition. To understand the essence of the phenomenon of "national tolerance in domestic education" and the possibility of realizing national tolerance, it is necessary to turn to the interpretation of the general concept of "national tolerance" in practice. To do this, we consider it necessary to compare two other concepts that are sometimes identified in the scientific literature with this concept. The first of them is the concept of "ethnic tolerance", the second is "interethnic tolerance". Why does a misinterpretation of concepts occur when a term denoting the essence of one phenomenon is replaced by another that only resembles a prototype? In this case, the "replacement" of national ethnic tolerance, that is, their identification. This can be explained by the presence of confusion in the concepts of "people", "ethnos", "nation". The concepts of "ethnos" and "nationality" are often mixed. However, in science, it seems wrong to call different phenomena by the same term, it is impossible to express the same concept with different terms - this leads to gaps and errors. It is necessary to distinguish between the concepts behind them and the realities established by them. Thus, nationality is an attribute, a political discourse associated with the problems of society, power and the state. Ethnos is traditionally studied by ethnography and Ethnology as cultural studies, not political. Having considered various approaches to the disclosure of these terms, we will try to determine our position in understanding these phenomena, reflecting the specifics of the formation of tolerance in domestic education" [94, pp. 88-89].
As mentioned above, the basis for the free spread of the concept of "national tolerance" in the Kazakh scientific circulation is the statement of a group of domestic scientists in the article "Tolerance as an ethical indicator of kazakh mentality and traditional culture", published in the Global Media Journal. In it, "Tolerance is one of the indicators of the Kazakh mentality. This can be seen in culture, traditions and art, worldview and philosophy, spiritual state. Tolerance is one of the main features of the Kazakh mentality and reflects the internal state of the Kazakh people. For Kazakhs, tolerance is a way of life and a form of communication in society. Kazakhstan demonstrates interreligious harmony and discussion, which is the main rule of world and traditional religions. Currently, Kazakhstan is one of the most prestigious countries in the world, living in an atmosphere of peace and tolerance" [95].
Each nation that has entered the Kazakh steppe has its own history, and the fact that our kind people do not eat them, but eat one bread is a sign of tolerance. Under the influence of the seventy-year policy of the Soviet Union and the development of modern technics and technology, the way of life and thinking of the Kazakh people has undergone major changes. Today, multicultural education, as a special discipline, is not included in the field of secondary education, but it has a great place in domestic science, conducted research, defended scientific dissertations. For example, the result of a survey conducted on the basis of S. S. Aubakirova's doctoral dissertation "Historical and cultural types of tolerance in Kazakh society: cross-cultural studies". The survey was attended by 1,000 respondents from more than 10 nationalities. Questions about how you feel about studying in the same group with a representative of another nationality, living together in a hostel, getting married, the vast majority of respondents answered positively. 77% said that they are friends with a representative of another nationality, 88% of respondents did not object to living with representatives of other nationalities in our country or in a particular city. The most important thing is that the respondents said that tolerance, that is, tolerance and friendly relations of people of different nationalities should be formed from childhood [96]. In his research, the doctoral student argues that a number of problems of multiculturalism, such as national division, rejection and disrespect for each other, are unresolved. This is a very urgent problem as a prerequisite for the unity of the country and the integrity of the people. Therefore, it is possible to establish the boundaries of tolerance through multicultural education of Kazakhstan people.
The education of tolerance is a common business of state and public institutions, the main ideological direction. There is a need to teach a multicultural educational program in the field of secondary education in order to have the common interests of about 130 nations that have been successful in history. The methodological manual "The development of the educational orientation of the school learning process" of the National Academy of Education named after I. Altynsarin states that "one of the most effective ways to form a multicultural person with high patriotic and civic consciousness, moral, tolerant, possessing national and human values, living a healthy lifestyle, exercising creative abilities is to increase the potential of the educational component in the educational process" [97].
The assimilation of humanity inhabiting the same planet took place due to economic crises, wars, the existence of international marriages and families, collonizations, etc. Every nation wants to live in unity and peace with other nations, with the goal of preserving its color. This is also the essence of the world's support for multiculturalism, the education of young people in tolerance and its content. The process of educating tolerance is based on the interpretation of multiculturalism and the exchange of ideas about its diversity, dialogue, while maintaining the educational process. Representatives of nationalities entering into relations in society in different situations, in different terms and in different formats, and in case of inconsistency of their views and concepts-judgments, self-control, restraint, tolerance, helplessness, arrogance, calmness, politeness, etc. Educating tolerance is a long process, because tolerance is a personality trait [88, p. 91]. 
In the encyclopedia "Spiritual culture of Kazakhstan. The tolerance" the concept of "tolerance" is defined as follows: "tolerance (Eng. tolerance - forbearance, condescension) - the ability to show tolerance, gentleness to other thoughts, views, beliefs, actions, customs, feelings, ideas. The right and freedom of tolerance, along with pluralism, are considered one of the main democratic principles. Tolerance is an indicator of the level of general and political culture of society. Political tolerance (forbearance) should be understood as the pedestal of certain political forces that do not hesitate to allow a different point of view. If these forces are in power, political tolerance will be reflected in the policy of allowing the activities of the opposition within the most widely understood constitutional framework. As for the individual, the term political tolerance refers to the willingness to listen to the opinions of political opponents, to try to win them over to their side through logical reasoning. Tolerance is not only a political position, it has religious, ethical, cultural and many other aspects. Sura 109 in the Quran says: "I do not worship what you worship, nor do you worship what I worship. To you - your religion, to me – my religion. In these lines, the basic principle of tolerance is clearly and accurately formulated [98, p. 283].
It is difficult to understand that the concept of tolerance is fully implemented in everyday language. If we consider the process of understanding tolerance as a transformative approach, the distribution of materials on ethnic and cultural groups from official sources, the absence of special disciplines in accordance with the direction of multicultural education in secondary and higher education institutions, the absence or systematization of a special teaching system contribute to the lack of a full-fledged reflection of tolerance practices, values and attitudes. The more difficult it is for a person to understand himself, the more difficult it is for him to understand his nationality. Ethnotolerance is a common heritage and tradition that is most effective in overcoming or helping to overcome this challenge.
The notion of ethnotolerance means that each person lives in the society with different nationalities, helping to understand that all citizens of a nation-state share many cultural traditions, values and political ideals that unite the nation. Multicultural education is distinguished by the fact that it seeks to actualize the idea of "pluribus unum", that is, to create a society that recognizes and respects the cultures of its different peoples, united within the framework of democratic values, that is, the core of multicultural education is intertwined with the Latin idea "E pluribus unum", more "E pluribus unum" is a direct translation from Latin, which means "many – one" or "many-one within". This name has a close connection with the United States. In three critical decades of American life: the 1770s, 1850s, and 1920s, "the E Pluribus Unum", a special project designed to use students, teachers, and other researchers who wanted to try to create "one of the many". The project "E Pluribus Unum" is funded by a grant from the National Foundation for the humanities. It is headed by Dr. John Mac Klimer, professor of history at Assumption College. In addition, in 1776, John Adams, Benjamin Franklin, and Thomas Jefferson proposed the motto "E Pluribus Unum" for the first large seal of the United States. This phrase, written in Latin, has become a key American decision to create a united nation. Over the years, "E Pluribus Unum" recalled America's bold attempt to create a single nation from people of different origins and beliefs. The task of seeking unity while respecting diversity played a key role in shaping American history, literature, and national character [99, pp. 18-19]. Today, the poem "every Kazakh is my only one!", "There is a place in my heart for every Kazakh! - such phrases are common among the people. With the words "E Pluribus Unum", which became the motto for Americans, there is the equal word "every Kazakh is my only one!" has become a popular slogan that has not been officially approved". This word is found both in large rostrums and in the household language, as well as in the names of songs. Such manifestations require the study of the purpose and aspects, dimension, forms of manifestation, substantive unification of the concept of ethnotolerance or ethnic tolerance, the systematization of work on the creation and transformation, dissemination of knowledge about it, the study of individual, social and civil actions.
The concept of "ethnic tolerance" is interpreted in the works of ethnologists as an attitude of "respect" to the cultures of other peoples, and at the same time as "non-interference" in the affairs of other peoples, "willingness to accept" and interaction with them on the basis of consent [100, p. 21]. According to the scientist E. A. Okladnikova, who is conducting research in the direction of ethnotolerance, philosophers have noted several forms of manifestation of ethnic tolerance as a social phenomenon and behavioral experience, as well as a worldview associated with it:
1. Active, openness to contacts; 
2. Passive, communicating with representatives of one's own ethnic group while maintaining a positive attitude towards others; 
3. Limited nature of selective, interethnic contacts;
4. Forced, business nature of interaction under the pressure of circumstances.
From the point of view of modern philosophical theory, ethnic tolerance is one of the four levels of social tolerance. Ethnic tolerance in social relations coexists with civilizational, interstate and individual. At the civilizational level, tolerance presupposes a nonviolent connection at the moment of interaction between different cultural worlds. Such communication between civilizations contributes to the creative development of different cultures. At the interstate level, tolerance is understood as a condition for the cooperation and peaceful coexistence of states, regardless of the nature of their economic development, ethnic or religious affiliation. At the interethnic level, tolerance is understood as a way to achieve harmony of relations in multinational societies, since everything in the world is based on its contradictions (K. Jaspers), and any differences hide significant similarities. In essence, such an understanding of tolerance is the individual and group responsibility of people for their actions and the idea of recognizing universal rights and freedoms of people [101, p. 79].
Ethnotolerance is more complex than tolerance, that is, the transition from the private to the general. The importance of understanding it becomes more and more important when each state unites different nations and nationalities as its citizens. One of the research scientists G. V. Palatkina in her dissertation emphasizes a number of the nature of ethnotoleranism:   
1) respect for the languages of interacting people; lack of offensive remarks when making mistakes in speech; trying to learn some words from another language; 
2) the ability to clearly show and explain that there are no bad peoples, there can only be bad people; 
3) with the tender attitude of those who interact to each other, where everyone listens to the wishes of the other, can express their opinion; the absence of "persecution" ; 
4) desire to study one's own and other national cultures and give a clear motivation; use elements of one's own and someone else's culture in everyday life; express a desire to participate in the holidays of different nations; 
5) the absence of any form of suppression (violence); the ability to explain their customs and beliefs without vaccination from any side (if desired); 
6) the relationship between minority and majority is characterized by the participation of all interacting people in all affairs [102, pp. 214-215]. The ethnolerance character of Palatkina can be supplemented by adding religious, political and cultural aspects. One of the following research scientists, B. B. Daumova, having reported on the state of ethnic tolerance in Kazakhstan, came to the following conclusion.
The effectiveness of the formation of ethnocultural competence is determined by the following organizational and pedagogical conditions: 
* systematic organization and integrated nature of the educational process;
* unity of content, active and individual components, their harmonious relationship;
* ensuring the subjective position of students in the educational process (organization of the subject of subjective interaction, expanding the space of self-determination);
* humanitarization of education (saturation of the educational process with various humanitarian techniques, modern psychological and pedagogical ideas);
* methodology of education (high rates of changes in education and organizational dynamics in the content of the educational process).
Thus, ethnotolerant competence as a norm and tradition ensures the existence and development of the multicultural world. Only in an ethnotolerant state can one live without violating the right of each person to be himself, a representative of his own ethnic group [103, p. 62]. The author's opinion is worth supporting, because the meaning of calm and peace, comfort and harmony is huge, and it is clear that understanding and maintaining it has become a guarantee of a normal life. Now every state is interested in becoming ethnotolerant, the development of humanity and the development of civilizations leads to this situation in itself. 
Tolerance is considered an important fundamental element in today's diverse society, culturally, ethnically, religiously and politically. Various empirical evidence has confirmed that tolerance contributes positively to social stability and harmony. At the same time, political scientists and ethnologists are faced with the problem of distinguishing between ethnic tolerance and political tolerance. The problems of studying behavior and behavior in accordance with the ethnic and political tolerance of the population are also raised. The mechanisms and models that explain such acute issues may open a new way to understanding the importance of ethnotolerance.
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2.1. Philosophical culture-change of socio-cultural elements

	Since the history of cultural studies was formed and originated as a prerequisite for the first science, such as philosophy about the meaning of human life, mission at birth, worldview and many of its problems are associated with the history of philosophy. To date, the area of study of culturological thoughts in the system of cultural relations is wide, the objects of study are diverse. "Cultural studies" among the most advanced social and humanitarian sciences of the new century is a clear division of forms and methods of cultural assimilation, creation and delivery of cultural forms, constant and changing processes in cultural life, connecting cultural factors and mechanisms, preserving cultural identity. 
	Undoubtedly, the isolation of people in society from national systems such as traditions, customs, beliefs, superstitions, prohibitions, non-compliance with established norms, disrespect and neglect of the law lead to their misconduct and delinquent behavior and thus have a negative impact on the individual and society. The normality of this problem is based on several factors, such as the development of a philosophical mind, subordination to cultural and ethical standards, religious and secular education. To overcome the negative consequences of a problem, it is important that people know that they must deal well with its causes. In this regard, many aggressive conflicts and disputes seem to be completely dependent on the upbringing of philosophical thought.
	The development of the philosophical mind leads to positive education, and through correct knowledge, a person never goes astray and does not perceive the wrong. In addition, in the meantime, the relationship between religiosity and social decline is also very important. The higher the dynamics of religious teachings, the lower its social harm. Social problems always have a negative impact on society. Social problems fall into the category of individual or collective, deviations in both directly contribute to deviations in the behavior of people in society. A well-established system of cultural relations, modern education and the development of a humane philosophical mind lead to a relaxation or reduction of tense social problems. Social problems will not be homogeneous, so they will not have a solution. Social problems are influenced by various factors and aspects, so their meaning and content are different. In general, the roots of many social problems come from a decrease in the ability of a person to truly philosophical thinking. A person's detachment from the world of feelings and lack of understanding of the sphere of being causes the birth of many consequences. It is difficult to immediately see the growing trend and influence of social problems, but there is an opportunity to prevent problems through humanitarian and social disciplines and "philosophical culture".
	Philosophy has a section called "Philosophy of culture", which deals specifically with the problem of culture, and this section, in turn, deals with the problems of culture from a philosophical point of view, but the scientific turnover of the concept of "philosophical culture" is low. This may be due to the inability to distinguish between the concepts of "philosophy of culture" and "philosophical culture" in scientific circulation. However, there are also a number of scientists who have distinguished the significant difference between the two. For example, the scientist-philosopher of the Russian Academy of sciences V. M. Mezhuev "The philosophy of culture is not the science of culture. Cultural studies refers to both cultural anthropology and the history of culture and sociology, and the difference between philosophical culture and science is approximately the same as the difference between social philosophy from sociology, the history of philosophy from history itself, political philosophy from political science, philosophical and scientific anthropology. Of course, this is only part of the general question of the difference between philosophy and science. The originality of philosophical culture is often not even understood by the philosophers themselves" [1, p. 74].  The scientist is trying to determine the trajectory of the concept of "philosophical culture" and interpreted his conclusion about this concept as "the formation of a person as self-consciousness". According to V. M. Mezhuev, the first attempts of philosophers to create a theory of culture began in the 60s of the last century. Scientists have argued over the question of considering this theory a philosophical or exact science. Philosophers argued that it is necessary to create a theory of culture, but it is too early to attribute it to philosophical disciplines. He believed that culture unfolds in the same way as other social phenomena, but must have a special subject for its philosophical analysis. In fact, one of the founders of the theory of culture in Russia, which says that the theory of culture should still be attributed to specialized branches of social science, which studies any fundamental classes of elements of the social life of people, was the Armenian scientist-philosopher E. S. Markaryan.
	According to Zh.A.Vartanova, Eduard Sarkisovich Markaryan is a doctor of philosophy, professor, author of more than 100 articles, in particular, "On the concept of local civilizations" (1962), "On the genesis of human activity and culture" (1973), "The theory of culture and modern science" (1983), "Cultural sciences and imperatives of the era" (2000), etc. In the early 80s of the last century, the Armenian scientist achieved success for the first time in the world, when he was able to substantiate the theory of general cultural studies, spread the problem of universal-technological understanding of culture and fill the idea with qualitatively new content. This activity of his interests many researchers in the field of cultural studies. Under the influence of the work of E. S. Markaryan, a universal-technological, active direction of thought was formed in the former Union. Consistent supporters of the scientist affirm that "culture has introduced into scientific circulation the approach that all activities must go through the stages of "goal", "process", "result". From Markaryan's point of view, the strategic direction that can ensure the survival and development of mankind is the transition from the signs of the planetary crisis and the identification and elimination of its root causes, at the same time, should be taken under the auspices of the most authoritative institutions of mankind. Over time, there may be significant changes in the value system of modern humanity, and it may also be a true axiological revolution. It is on this path that the new value-normative humanistic basis of civilization will be built [2, pp. 152-154].  
	I. V. Tsvetkova defines "philosophical culture" as the activity of philosophical knowledge, philosophical worldview and philosophical tradition and a system that unites the spheres within it, ensuring the reproduction of creative results in the form of philosophical texts that form the core of philosophical culture, such as philosophical experience, philosophical thinking and philosophical Activity [3, p. 1]. The main element of philosophical culture is the analysis of language in the broad sense, philosophical activity in the narrow sense, the creator of a system of philosophical categories. Philosophical activity is the process of changing culture through the creation of philosophical ideas, their release in the form of philosophical texts. The field of "philosophical culture" (philosophical knowledge, philosophical worldview, philosophical tradition) establishes the relationship of philosophical creativity with the socio-cultural context of the historical era. The sphere of philosophical culture is aimed at reproducing the philosophical text. In this case, the language of philosophy is divided into many languages (the language in which the work was done; the language of translation; the language of the author, reflecting stylistic features; the language branches of culture (science, religion, myths); the language of philosophy used to formulate and understand philosophical problems) [4, pp. 4-5].
	According to N. G. Baranets, the term "philosophical culture" is found in the studies of domestic researchers of the 70-80s. The twentieth century was considered as a block of interrelated philosophical problems in an ontological sense [5, p. 18]. In the structural-ontological aspect, philosophical culture proposes to highlight such value structures as cognitive-conceptual and philosophical ethics, the image of philosophy, problems, ways to solve problems, and philosophical tradition. The list of constituent elements is open for conceptual fixation of the parameters of the phenomenon of "philosophical culture". An important component of philosophical culture is the "philosophical tradition". "Philosophical tradition" is understood as a historical and social form that normatively directs the approach to philosophizing, intellectualization, provides subjective understanding, translation of experience and certain socio-cultural restrictions. Tradition in philosophy can provide the researcher with problematics, methodology, conceptual apparatus [6, p. 50]. Tradition in philosophy has the character of influence, borrowing, adherence to certain canons of the creation and presentation of philosophy, the choice of problems to be studied, the preservation of a certain philosophical language, and attention to the image of philosophy adopted by the philosophical community in a certain historical period [5, p. 65]. 
	According to O. V. Ershova, tradition in philosophy has the character of influence, borrowing, adherence to certain canons of the creation and presentation of philosophy, the choice of problems under study, compliance with certain rules of the language of philosophy, attention to the image of philosophy adopted by the philosophical community in this historical period. The philosophical tradition is a reasonable program of activity of the philosophical community, which can also act as "ideology within philosophy". The philosophical tradition is spread indirectly through the introduction of philosophical activity. The existence of such continuity is important for the establishment of conventions at the local and disciplinary levels of the philosophical community. Attempts to preserve, present, retrospectively demonstrate the relevance of the conventions included in philosophical cognition are carried out through the preservation of the philosophical tradition. The philosophical tradition is important as a specific intellectual medium or conceptual platform that not only allows the dissemination of established conventions of the philosophical community, but also allows the formation of conventions on a relatively objective basis [7, pp. 163-164].
	In the cultural definition of B. I. Kononenko, philosophical culture is a special area of culture, meaningful and purposeful actions of all subjects: 
* thinking about metaphysical problems;
* reflection on "eternal" questions that lead to the problem of the meaning of life, the most general and abstract, universal concept of human existence, society and the world; 
* development of the theoretical basis of the worldview [8, p. 115]. 
	While philosophy, developing over many centuries, has become a complex collection of supreme cultural values, philosophical culture has become a meaning that characterizes the general culture of a person, his personality, attitude to the world, society and other people. The internal structure of philosophical culture can be described through aspects such as:
- Methodological aspect of philosophical culture;
- Institutional aspect of philosophical culture;
 And the activity aspect of philosophical culture;
	In the methodological aspect of philosophical culture, linguistic, semiotic, structural, etc., such as the history of philosophy, approaches to philosophical reasoning, approaches to the analysis of philosophical problematics, the ability to produce a new one, the ability to apply specific methods and techniques [9, pp. 131-144]. "Philosophical culture" is characterized by its orientation to the establishment of a certain norm of assimilation, which is reflected in the criteria for interpreting the works of the founder, which includes a set of philosophical methods that allow studying the stages of the formation of philosophy [4, p. 82]. "Philosophical culture" is used rationally in order to determine the level of philosophical competence. It is responsible for the basic specialized training of philosophers that determines the understanding of the goals in this area, and even includes the tasks of the discipline "philosophy".
	The institutional aspect of philosophical culture is determined by such socio-cognitive groups as "school", "union", "circle", "communicative group", "department", "seminar", "society", certain ways and forms of dissemination of philosophical knowledge, such as "professional journal", "monograph", "philosophical discussion", "conference", "philosophical seminar". Social and cognitive groups ensure the reproduction and spread of the philosophical tradition, organize the mechanism of transmission and communication, popularization [10, 22 p.]. Networks of philosophical activities organized by institutions, disciplines, professional literature, scientific journals, research institutes, special associations and societies, philosophical schools and clubs, funds for financial support and other structures provide a high level of communication. According to these communication networks, philosophical culture is spread and implemented, as a result of which philosophical communication develops and philosophical research of various levels is carried out.
	Philosophical culture as an aspect of activity can be represented as a cognitive analysis of philosophical culture on the basics of philosophical knowledge and reflexive reasoning of its subjects. The reflection of philosophical culture can be linked to the desire of philosophical subjects to self-identify or codify, that is, to systematize, in a hateful and group context.  
	Philosophical culture is also defined as an indicator that determines the territory of the context of thinking. The culture of thinking is the ability to think individually, aimed at self – development, and the ability of the individual to get out of the forms and canons formed in the game. In cognitive processes, the culture of thinking can be the highest degree of intellectual maturity. The general philosophical category called "culture of thinking" corresponds to the category of "wisdom". The culture of speech, which is the highest indicator of the culture of thinking, is determined by the ability to use the language tool in various situations and the correspondence of individual individual speech to a particular language [11, p. 10].
	The basis of the structure of philosophical culture is the culture of communication. It is its nature and culture that distinguishes man from animals. Culture itself is completely social, and even in its material aspects it depends on communication, that is, intellectual cooperation and exchange. Culture is possible only for living beings consisting of body and soul, since such a composition requires cooperation with others in order to develop their capabilities and achieve complete perfection. Culture is inherent in an immature person, because an intelligent being by birth cannot have culture, being self-sufficient.
	Socio-individualistic theories consider a person as a person who is reasonable, complete and enters into social relations. In fact, a person becomes a full-fledged human and cultural being through communication, first at the level of the family, and then at the level of society as a whole. Through the transmission of teachings from generation to generation, a growing set of true and valuable concepts, ideas, morals and customs is created. The development of each individual depends on the clear paths of active members of the historical path of the society in which he lives. Kazakh society cannot be imagined without Khans, orators, singers, thinkers, poets and writers, artists and sculptors, inventors and scientists. Their works form the path of education and development of the younger generation, laying the foundation for a developed public consciousness. Individuals in the named and unnamed fields are not a manifestation of individual genius, they are cultivators of culture and formers of new content of communication, constantly bringing new forms to culture. 
	Changes in cultural elements in society or the presence of changes as a result of its transformation in the "micro", "meso" and "macro" cycles can be caused by modernization processes, including technological innovations. This force leads to a change in culture. When we say "culture change", its immediate nature is obvious, because all cultures change over time, no culture is really permanent. However, there are also conservative views on cultural change, as they are groups that tend to resist change. The adoption of laws on the preservation and protection of traditional cultural patterns, by blocking alien ideas coming from others and things that narrate the nature of the existence of others, will cause more resistance than others. Ultimately, cultural changes are not unique in terms of variability. However, the present time is facing a period of progressive cultural change worldwide, that is, around the world. Any state and every person on the terrain cannot stay out of the grip of this giant change. The changes occurred due to the expansion of international trade, especially the media. Ultimately, the reason for this is the massive explosion of the human population. Now the number of people in the world has doubled in less than half a century, which leads to the crisis of humanity, a decrease in fresh water supplies, food shortages, and other global socio-economic problems.
	According to the modern scientist Reinhar Zellner, the concept of culture is closely related to the concept of change, since the ability of a person to create and maintain an individual or general identity depends on the ability to adapt to changing environmental and social conditions. Although it is generally recognized that cultural changes have many and different occurrences (triggers), there is no consensus on evaluating cultural changes. Since the eighteenth century, cultural change has been associated with the idea of progress in Western thinking, as a result of which four logical positions were formulated regarding the direction of cultural change: optimism, secondary optimism, pessimism or secondary pessimism. Since the 1960s, culturology has noted cultural change as an opportunity to address social and cultural deficits, while culture and development theory questions the predominance of Western thinking and calls for the introduction of local, pre-modernist, pluralistic and collective forms of culture into the global mainstream [12].
Currently, the evolution of traditions as an objective process is of particular importance, and "retrotradization" is becoming artificial. It can be observed in any field, in particular, in the folk environment of the modern era, in the field of mass culture, in conventional forms of traditions, in the process of ideologizing cultural traditions, in situations of promotion of concepts of identity and virtue and, on the contrary, disrespect, etc.all this occurs as a manifestation of culture and human activity, leading to socio-cultural changes, the emergence of a new, technological modernization.  The form of renewal directly contributes to the internal emphasis of each industry and begins to sort out traditions. Some are violated, some are not at all. The ways in which the old and the new interact define the pillars of modern history, following a single trail through attempts to "interview", "adapt", "preserve traditions" and "synthesize". The evolution of traditions depends on large civilizations that contributed to the modernization of culture and society. Major civilizations begin to change in attitudes towards traditions that meet at the intersection.
In the history of science in general, there is a special theoretical concept called "Theory of cultural change". It involves a scientific explanation of the essence of the cultural and historical process, its basic principles and properties. However, the concept of "change", which is becoming the basis of this concept, has its own philosophical meaning. Change is, at first glance, the observation of a change in something by making a change in it, and on the other hand, the transition from one qualitatively defined type of being to another qualitatively defined side of being, a change in the composition, structure of something, its location in relation to other objects, etc. That is, in a general sense, any change is an interaction, a movement, and therefore, the ability to change is one of the common properties of all types of being. Since culture is a type of being, it is natural that certain parameters and characteristics of changes are also inherent in culture. Changes are often procedural in nature, that is, a set of sequential actions or a sequence of phenomena, states of change of processes and phenomena. To determine whether a change has changed or is variable, there is a need to determine its time, volume, direction, duration, speed, and relativity. The most important of these mentioned is "time". This is because any change has a beginning and an end, that is, a certain time interval and duration. Since change has a lively, that is, constantly moving character, its "unchanging" opposite surface is taken as a basis only conditionally. "Immutability" is characterized by slowness of its essence, taking too long, and is measured by the measure of consciousness and attitude of a person without words. At the same time, only a sufficient time scale can determine the true nature of changes.
Speaking about the theory of cultural change, we cannot fail to mention such a scientist as D. H. Steward. In 1955, he wrote the work "the theory of cultural change: the methodology of multilinear evolution", which is considered the most important theoretical work in his scientific and creative life. In this work, steward tried to show that the emergence of social systems comes from the patterns of resource use determined by adapting the technologies of the population to their natural habitat. In short, Steward, as an anthropologist, analyzed how societies adapt to the environment. He considered the requirements of various physical and historical conditions to create social representations as "multiline evolution" [13] and introduced this concept into scientific circulation. Steward's interest in social evolution led him to study modernization processes, becoming one of the first anthropologists to study relationships between different levels of society.  
"Change" has its own peculiarity, although it is often considered a synonym for development.  The main difference between change and development is through its rhythmic nature that it is characteristic of the cycle of changes that accompany different work processes. According to Steward, changes that occur as a result of random processes of the catastrophic type do not have sample parameters. One of the features that distinguishes development from other changes is its irreversibility and the simultaneous presence of characteristics of direction and regularity. In the absence of focus, changes cannot accumulate, and such processes are deprived of a single internal line characteristic of development [14].
Considering change as evolution is often described in science as "evolution". Evolution is associated with the possibility of "exogenous", that is, identifying and increasing what already exists, or "endogenous", that is, creating qualitatively new forms. It is believed that J. G. Herder was the first to use the concept of development in the new European science to describe cultural processes. However, Julian Steward, who is considered in the new European science as a prominent representative of neo-evolutionism, in a sense revives the geographical determinism in the works of Jean-Jacques Rousseau, formulating the theory of multilinear evolution. He analyzed all the concepts of the cultural and historical process and identified three main types:
The first is the concept of one-line evolution, that is, evolutionism of the XIX century, whose followers determined the stages of progressive development of cultures;
The second, L. White's concept of general or universal evolution, which allows us to reveal the General Laws of cultural evolution;
The third is Steward's own concept of multilinear evolution, the action of which is limited by the author's circle of individual regions, historical repetition and parallel development processes [15].
For Steward, each culture is a unique system in which the evolution is associated with the need to adapt to the natural conditions inherent in each culture. At the same time, it should provoke a similar development of culture, even if similar natural conditions are far from each other. This is a phenomenon of parallel evolution. Different types of environments give rise to different forms of adaptation to them. The result of adaptation becomes cultural types that include socio-political and religious institutions that depend on subsistence production. To determine the origin of any cultural forms, it is necessary to study the relationship of the natural environment, society, the level of technological development and its function. But not all the features of culture can be excluded from the adaptation process. In primitive cultures, the influence of the geographical environment is decisive, but in developed cultures, other factors are becoming increasingly important. Therefore, highly developed cultural systems differ from simple ones not only in many elements, but also in a qualitative level of complexity. The focus shifts to the differences between cultures identified through comparative studies, as well as the intrinsic diversity of cultural components and their measurement. Evolution covers all cultures, individual and entire cultural fields, but in each case the process proceeds in its own way, subject to the action of certain mechanisms. Therefore, evolutionary changes are multi-faceted, multi-linear, and these multi-linear changes have two meanings. It is about evolution, firstly, in different societies, because they are unique, in special conditions, and secondly, in different cultural spheres (economy, politics, art, legislation, etc.), where it occurs in a certain way and under the influence of various mechanisms [13].
To explain the change in cultural forms, Steward introduced the concept of "cultural ecology". This is stated in the chapter of the monograph "Ecological culture - the preservation of human identity". 
Gert Hofstede, the second scientist to come to mind after Julian steward when discussing the theory of cultural change. The Dutch scientist conducted special studies of cultural changes in the 1960s and 70s and, on the basis of a large-scale study covering 50 countries, presented to the whole world a set of indicators that determine the cultural characteristics of different peoples. The scientist proposed the "Hofstede model" about the six dimensions of national cultures. At the moment, there are interactive world maps called "Hofstede globe", which contain the words "Choose your country! the online exhibition "The Engineer's Odyssey" in three-dimensional estimation graphs by options [16] can be visited. Gert died on February 12, 2020, but his son Gert Jan Hofstede continues his father's scientific work. 
According to Gert Hofstede, culture is defined in different ways, that is, culture is the categories of collective programming of the mind that distinguish members of one group from members of another. It is always a collective phenomenon, but it can be associated with different collectives. Within each collective there are many people (individuum). If the characteristics of individuals change in the same way as a particular bell lever, the differences between cultures also change as the bell lever shifts from one society to another. Table 1 below gives 6 measurements describing culture from Gert Hofstede's 2011 work "Measuring cultures: the Hofstede model in context " [17, pp. 8-11]:

	№
	Dimensions’ name
	The basis of dimensions
	Dimensions description

	1
	Power Distance
	Associated with various solutions to the main problem of human inequality
	If the distance of power is weak in culture, then employees take more initiative and are more often involved in decision-making. If the power distance is far away, then a clear hierarchy is created, and the actions of employees are more dependent on the decisions of senior management. In the least developed countries, the distance is most clearly visible. However, in developed countries, the situation is not so clear. For example, small in the Scandinavian states, but large in the French country and Belgium. It can be said that the further north a country is located and the smaller its population, the smaller the distance of power.

	2
	Uncertainty Avoidance
	Depending on the level of stress in society in the face of an uncertain future
	This measure assesses how prepared people are for unforeseen situations and their resilience.  In countries that do not tolerate uncertainty, legislation develops better. Employees try to approve norms of behavior, standards and rules in order to avoid unforeseen situations. The US has a high uncertainty avoidance index. This is due to emotionality and, consequently, the tendency to anxiety and stress. Residents of Eastern and Central Europe, Latin America, Japan and German-speaking countries are also inclined to avoid uncertainty. However, in countries with a low uncertainty avoidance index, there are problems of a different order: they often suffer from boredom and despair, show laziness and slowness. This situation is typical for Great Britain, Denmark, Sweden.

	3
	Individualism versus Collectivism
	Due to the integration of individuals into primary groups
	In individualistic cultures, people mainly care about their income and the well-being of their family. Individualism is most pronounced in Western countries, its relationship with the well-being of the population is traced. The opposite of individualism is collectivism, in which people pursue a common goal and become more dependent on the opinions of others. Collectivization is characteristic of many countries in Asia, Latin America and Africa. A distinctive feature of collective culture is the desire to "preserve the personality". For example, if a Chinese company says that it has given up a high-paying job because of its values, then its friends and acquaintances will publicly approve of it, even if it is clear to all of them that the true reason lies in its behavior or insufficient level of competence.

	4
	Masculism and feminism 

(Masculine-feminine)
	Due to the distribution of emotional roles between men and women
	This criterion determines how gender roles are distributed in society. If the culture is bold, then gender roles are distributed: some professions are "male", others are "female". In society, dedication to one cause, self-confidence and perseverance are valued. Masculism is typical of countries such as the United States, Great Britain, Switzerland, Austria, Ireland, Germany and Italy. Here it is customary for men to show their dignity and ambition. In feminist cultures, the roles of the sexes are similar, but modesty and care are valued. Such features characterize the Scandinavian countries, Japan, Holland and France. For example, Dutch people may have difficulty presenting themselves in the United States because they value modesty and perceive American behavior as boasting and excessive pathos.

	5
	Short-term and long-term orientation
	Depending on the choice of the periodic direction of people's efforts in relation to the future or present and the past 
	Strategic thinking or long-term orientation. This indicator determines how much a particular culture strives for the future and whether people can set long-term goals. In countries with a long-term orientation, it is customary to act in a calculated manner, making systematic efforts and making large investments. This feature characterizes, for example, Japan, South Korea and China. The short-term orientation suggests that goals must be achieved quickly: this is typical for the United States, Canada, Australia, Venezuela and Uruguay. Hofstede attributes this aspect to religion: in East Asian countries, polytheistic religions are a dominant long-term orientation, while Christian and Muslim countries that respect tradition are often a short-term orientation.

	6
	Restrained
softness and softness


	It is associated with the fact that a person enjoys life, satisfies basic desires, satisfies one's own desires against self-control and opposes them to control
	This dimension megzies that people of a particular culture have the opportunity to enjoy life or not, and even have to show their demands. In countries with a high predictive index, freedom of expression and the desire for happiness are valued. At this point comes the concept of employee happiness. In "restrained" countries, actions and behavior determine social norms. The high level of forecast is typical for the countries of North and South America, Western Europe and, in some cases, Africa. Restraint is also characteristic of Eastern Europe, Asia and Muslim countries.
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The study was developed by the American company IBM, nicknamed "Big Blue", one of the largest manufacturers and suppliers of hardware and software in the world, as well as services and consulting services. More than 400 significant correlations between the scores obtained and the results are listed. Hofstede developed his dimensional study with reference to the political systems analysis dimension (1965) by Gregg and Banks, The Economic Development Research dimension by Adelman and Morris (1967), the Lynn dimension of uncertainty avoidance, the Hampton mental health research dimension (1975), the Canadian psychologist Michael Harris (1980) and the Bulgarian scientist Mikhail Minkov (2000) [17, pp. 8-11]. 
Various scientific concepts of the above and not mentioned scientists give their own color to world cultural experience and constantly develop it. Socio-cultural changes originate in urbanized cities and spread further. Socio-cultural changes play an important role in improving the functioning of urbanized cities and contribute to the fact that they are called "cultural cities". Within the concept of "Cultural city", the main elements of a smart (smart) city and a creative city are combined. 
"City law" - this idea was first formulated by the French sociologist and philosopher Henri Lefevre in his book "Le droit à la ville", published in 1968. The basis of the idea is "the demand of urban residents for the right to access a renewed, expanded city life". Thus, Lefevre introduces the concept of "production of space" (production of space) in 1991, considering the problems of creating space (produce). Henri Lefevre, developing his ideas within the framework of the socio-spatial method, made a great contribution to the formation of the theory of space production. In his work, Lefevre shows the genesis of the interrelationships of the concepts of production and space in various systems. According to LeFevre, the idea produces the world, and then, in turn, produces a person who, through struggle and labor, simultaneously creates history, knowledge and self-consciousness. Lefevre also comes to the idea of social activity not only through the interaction of individuals, but also through the relationship of urban spaces. In the process of urban development, certain spaces are created. Lefevre argues that space is an integral part of social organization. It reflects the introduction of space by the state for the implementation of public control. By allocating resources, the government regulates the development of certain territorial units in the urban space [18, p. 111].
There is no doubt that the city was very successful as a means of human interaction and a mechanism for creating wealth. The key to the success and sustainability of a city is that it satisfies human needs with high efficiency, and when this does not happen, mechanisms arise that generate the necessary changes to change itself. As Jane Jacobs said more than 50 years ago, "cities have their own Renaissance seeds". Even the savings of agglomeration make it easier for citizens to visualize inefficiency and inadequacy, and for politicians or market agents to visualize and perceive. The city has an undeniable success in a long historical perspective "formula" and, turning to the historical evolution of the pace of urbanization, it can be assumed that by the middle of the XXI century, about 70% of the world's population lives in cities. At the 2012 Shanghai United Nations meeting, "people seek cities not only for economic opportunities, but also for a continuous flow of good knowledge and ideas, information and culture. Marxist literature claims that the city saves people from the "stupidity of rural life", in addition, the dream of a new public order was formed and strengthened in industrial cities. The city has always been "freedom", "culture", "political" and "neural center of institutional innovation" in the broadest sense of the word. Sharing ideas and experiences, a single cultural "mix" for cities meant a huge positive external impact for society as a whole, up to Jane Jacobs' statement "city, wealth of nations", which perfectly sums up this powerful idea [19].
In the common opinion of a number of scholars, such as Russell-Kester P., Girardi S., San Juan J., Molinari F., Abril B., the city is interpreted from a triple point of view:
* resource warehouse;
* communication interface;
* the life of citizens, their social and professional experience.
In this context, each of these views encompasses culture in a different way, allowing different models of value creation and different processes for the production of this value. In each of the urban models described above, industrial processes and urban strategies that combine symbolic, physical, financial, social, human and cultural capital in different ways are implemented to provide a cultural experience that generates transformative effects through several side effects. This means that culture regains its role as a raw material in its various dimensions and becomes a starting point to revitalize development processes and increase the efficiency of cities [19].
In general, the history of cities in the history of mankind goes back very long. Cities have a number of factors that attract people to themselves. According to eastern instructions, the Arabic word "Tamaddun" means civilization, its roots are derived from the word "Madina" or "Madine" - a city, that is, to be urban, to gather in a city. The origin of the Kazakh word "culture" was formed precisely from the Arabic word "madaniyat". Another argument is the socio-political and ethical views of Al-Farabi on "benevolent city", "city of lost", "city of ignorant", "city for good". 
 "City" is the concentration of many people living in one place, so if they don’t get used to the rules of life and living arrangements, the meaning of living together will be lost. Living together will lead people to culture, to listen to each other, to respect each other's wishes and to bring together their own beliefs and to create simple ethical standards that are common to all. The culture of the city appeared in France in the XI-XII centuries. This situation has played a major role in the formation of the western civilization as a whole. The essence of the city culture is that the upper career elements in all regions of human reality are constantly strengthening. At the same time, the fact that a lot of people live together is very comfortable, multistoried houses and buildings, roads, bridges, palaces, schools, libraries, mosques, trading houses, ice rinks, stadiums, giant projects, all kinds of achievements of machinery and so on can be recognized as one of the indicators of the city's culture by combining material achievements with simple elements of life, such as time-saving, comfort of life [12, p.11]. In ancient times, the name of the philosophical schools "Elei school", "Milet school" has a great philosophical significance, with the inclusion of the names of the city in the names of oriental books "Farabi", "Balasaguni", "Kashkari". Cities have also had a good influence on artists, such as Johannes Vermeer's "Delft View" (1660), George Bellows' "New York" (1911), Gustave Caibot's "Paris Street, Rainy Day" (1877), Fritz Taulova's "The Stain on Venice" (1894). Our Kazakh poets were inspired by the cities, "On the bank of Arys", "Almaty night", "Shyraily shymkalam" and so on, and even in the list of chemical elements of Mendeleev can be found in honor of the cities. Because cities are the center of the culture and civilization, a place that directly contributes to the development and inspiration of a person, it selects the strong ones shine and popularize them.
Cities are a set of material and spiritual values achieved by mankind at the level of historical development, the way of cultural processes. Cities can be understood as the basis of close relationships and cognitive actions based on different conditions and objectives between people, the most important - the formation of the human world and the rational development. As a result of social and cultural changes, cities have a global character and the name "metropolis". Megacities are like heroes who grow up hourly in fairy tales, or they're going to be absorbed by the side, the giant cities that are growing at a very strong pace, allowing them to enter small settlements, absorb agricultural land, focus production, culture and transport industries, consolidate single centers and satellite devices, welcome millions of people and find their way around the world. In science, it's all called "urban agglomerations", "urbanized cities". 
New York is the largest metropolitan area of the globe in terms of https://moya-planeta.ru/ rating. Along with the suburban area, it occupies 12,093 km2, which is twice the scale of Moscow. Boston is another American agglomeration, which ranks second in the list of the 10 largest cities in the region, with 9,538 km2, roughly equal to the territory of Cyprus. It is one of the oldest territories in the country, where European settlers have developed, and its center is Boston. Tokyo-Yokohama - agglomeration in Japan was expanded to an area of 8230 km2, which corresponds to two countries: Brunei and Mauritius [20]. The rating will continue, where the cities are grouped according to population density, as well as the territory of the cities. Such large cities in the world are not only the center of social and cultural change, but also their distributors and role models. Megacities directly influence the transformation of the world over a short period of time. However, opinions about the transformation of that world are different.
According to Russian scientist-philosopher V. Mironov, the world is becoming smaller and smaller. In the modern world, the global communication industry has had a huge impact on society. It changed the way people relate to each other. Relatively until recent days, intercultural interactions were relatively local (merchants, soldiers and missionaries, slow and expensive land-to-land travel) or technically limited (such as sea letters or beacon chains on the roof). These cultures are very slow to change, and most of the big changes are more than one life. Such a conservative mechanism has ensured the stability of any local culture, slowly adapted new components and gradually transformed the culture itself. This mechanism is based on two large components (top and bottom) that complement each other. Traditions, preferences and "reasonable" ethical norms of the masses are part of the culture, often called "mass culture". On the other hand, culture creates products far from generally accepted stereotypes and ideas and is a form of cultural layer, sometimes called "high culture" or "classical culture." In fact, it is far from everyday life. This idealized part of the culture has a stable, questionable and reliable common ground. The culture itself becomes a dialogue. Everything that belongs to high culture seems necessary for a real educated person. Elements of everyday life are considered outside the culture and sometimes not even worthy of it. High culture has always been a culture of isolation and delay that does not allow us to discuss certain aspects of human life. Another important feature of higher culture is the "principle of completeness". High culture is isolated and self-sufficient. Whether his creative processes are the works of a musician, architect or philosopher, in completed works and the unfinished and even the "lower" culture [21, pp.3-18]
American historian and sociologist Stephen Sheipin in his work "Science and the modern world" said that "Science has created the modern world and is the science that shapes modern culture. Science continues to build the modern world. No matter what names we choose, the most advanced directions of change are globalization, network society, education, economics - this is the science that is considered their driving force. Science governs the economy, and most importantly, it is the science that forms our culture. We think in scientific terms. Thinking differently is not enough, it's illegal, it's meaningless thinking…" [22. p. 433] makes such kind of conclusion.
The American philosopher H. Skolimovski, in his work "The Philosophy of Technology as a Human Philosophy", explores the question of whether the development of technology is constantly associated with cultural mutations, profound social changes. In this regard, he pays attention to the fact that technology flourished in China during the XIV century, before the Western Renaissance and the European scientific revolution. Therefore, the scientific revolution is not always a necessary prerequisite for the prosperity of technology, and the development of technology does not necessarily lead to any social changes. H. Skolimovski proposes to understand the philosophy of technology as human philosophy. In this sense, rather than subjecting a person to a technical imperative, the technique should be subject to the human imperative. He recommends respectful access to the fragile balance of nature and permission only when such an equilibrium of the world is established, not disturbed. In his opinion, human knowledge is not directed against all other natural worlds, but education. The humanistic understanding of progress does not mean the destruction of other creatures of nature, as well as the human soul and its sensory potential, but rather the growth of a person's own appearance, which is realized due to the expansion of his spiritual world [23, p. 131].   
Scientist's testimony and opinion are reasonable. Today's academic education is a medium of evidence based on "influence" and "prestige". Today, natural sciences have an honorable place in the modern research university, and social and humanitarian sciences are in its shadow. Such a common idea leads to the belief that only natural sciences are the creator and developer of civilization. However, the basis of civilization is culture, that is, civilization is an external form of culture. All cultures of the earth are very similar in structure. If a particular aspect of any culture is a weakness in the next culture, it is this weakness that may be the main reason for the development of another culture. Thus, cultures are always changed, their distinctive characteristics are evident in the regularity and emphasis of a set of cultural symbols. When the place and time of the changing culture change, the subjects of culture-ethnos, society, and individuals also change. That’s why we need to know the dynamics of culture very well, only with such knowledge we help ourselves to determine the constant. Mastering the continuous process determines the dominant features of the phenomenon, which becomes flexible and adaptable and requires deep research of it. [24, p. 3]  
Social and cultural changes are becoming an important direction as the face of the world changes. They found how people accept and respond to different situations related to cultural differences. Open societies have been able to solve complex problems through dialogue, round tables, meetings aimed at peace and cooperation. Many of the changes in the world have led to a new way of thinking philosophically and communicating with other people. Such changes have affected all spheres of life, including business, science, politics and religion. Societies have become much smaller and local interactions have been replaced by interactive interactions. Many cultures have also begun to change and have adopted a different way of doing things. Social and cultural changes are also observed in family relations. Relationships are often the result of experience or education. They can strongly influence behavior and shows how people react in different situations. However, although the continuity of the relationship between them is stable, its content changes to a different nature. That change takes place at the expense of socio-cultural changes taking place in society.

2.2. Cultural Continuity and Integration
 
Humanity’s continuous way through history has culminated in the formation of a unified cultural and historical structure. The primary and unique role of cultural continuity is to serve as a bridge and connector across eras, centuries, years, months, weeks, and days. However, during periods of transition between epochs and the passage of centuries, this role has occasionally weakened. Prominent figures of each era have identified such weak points and worked to fill the gaps. To restore or strengthen cultural continuity, remarkable individuals often revisited history, playing a crucial role in preserving and advancing robust traditions through generations. Cultural continuity ensures the transmission of traditions from generation to generation, maintaining their essence with minimal changes. Across eras, people have respected traditions, striving to preserve and disseminate them. The execution of traditions was never controlled by any people or laws, but even then they were carried out continuously at the proper level. This execution process was under the jurisdiction of cultural continuity. Thus, cultural continuity served as the transition of traditions from stage to stage, occupying a special role and place in the history of mankind. Cultural continuity was directly responsible for the transfer of traditions from generation to generation without the most changes, while preserving their meaning.	
In the Western framework of cultural relations, the concept of cultural continuity is often explored through the theory of “acculturation”. John W. Berry, a cultural psychologist and professor at the University of Edinburgh, has studied how ecological and cultural factors influence human behavior and adaptation, particularly among immigrants and indigenous populations. In 2019, Berry published his research in “Acculturation: A Personal Journey Across Cultures” [25].  He defines acculturation as “a process of group and individual changes in culture and behavior resulting from intercultural contact”. According to Berry, these changes are ongoing and accelerating as people from diverse cultures increasingly migrate, meet and interact.  
The Encyclopedia Britannica describes acculturation as “the processes of change in artifacts, customs and beliefs that result from the contact of two or more cultures”. Depending on the circumstances, two primary types of acculturation can be identified: 
1. “Incorporation” - a voluntary adaptation of cultural elements, where individuals freely adopt new cultural and political traits after interacting with other cultures. As this process is a product of free choice, its effects are often long-lasting. 
2. “Directed Change” - the opposite of incorporation, that is, the forced establishment of domination by one over the other through conquest or political control. The directed change that occurs as a result of the fusion of one culture with another involves the selection and modification of cultural characteristics. However, these processes are different, and the results are more complex, since they occur due to the intervention of another in one cultural system [26]. 
John Berry suggests that early interest in acculturation was sparked by concerns about colonialism and the dominance of European powers over indigenous populations. Later, attention shifted to how immigrants (both voluntary and involuntary) changed after integrating into host societies. Early perspectives on acculturation, such as those of Redfield and written by his colleagues in (1936): ”Acculturation includes the phenomena that occur when groups of people belonging to different cultures come into continuous direct contact with subsequent changes in the original cultural patterns of one or both groups”. In another statement in 1954, the Social Science Research Council defined acculturation as: “The change in culture resulting from the fusion of two or more autonomous cultural systems” [27]. 
Another western scientist P. Boyer views acculturation as an issue of reconciling the preservation of individual identity with the depth, meaning, and consequences of cultural assimilation for minority groups. In Europe, contrasting views on ultranationalism and cultural enlightenment have been proposed. Many European countries now seek political solutions to balance ethnic groups’ cultural autonomy with civic integration. The global phenomenon of cultural integration often intersects with processes of assimilation, as nations and cultures confront challenges of preserving distinct identities, [28] he puts forward the current acte potential and cultural problem. In the 1960s, interest in acculturation extended into psychology. Theodore Graves introduced the concept of “Psychological acculturation” in 1967, describing it as the internal change individuals undergo due to external cultural influences. Although initially studied at the group level, acculturation is also recognized as an individual process, characterized by significant personal differences even among those in the same cultural environment. Although acculturation was first presented as a group level phenomenon, it has also been recognized as an individual - level phenomenon. There are two reasons for this division into two levels. First, in cross-cultural psychology, we consider individual human behavior as interacting with the cultural context in which it occurs, so separate concepts and dimensions are needed at both levels. Second, not everyone enters and participates in culture in the same way, and not everyone changes in the same way [29, p. 337] 
David L. Sam emphasizes the importance of distinguishing acculturation at the “group level” from the “individual level,” as changes at these levels often differ. The types of changes that occur at the two levels are usually different. Furthermore, not every group or individual enters, participates, or changes in the same way during acculturation. There is great individual variation in psychological acculturation, even among people of the same cultural background and living in the same acculturation context [30].
Edward A. Delgado-Romero and Charles R. Ridley highlight acculturation as a process of altering attitudes and behaviors in multicultural societies due to colonization, political change, globalization, or technological advances and it can also be determined when coming into contact with another culture due to increased social mobility. Acculturation refers to the balance between preserving existing cultural values, beliefs, and traditions, and the changes in attitudes and behaviors resulting from interaction with a dominant group. In the United States, institutions such as the educational system and mass media are part of the acculturation process. Another component of the acculturation process may involve recognizing the need for counseling. The degree of acculturation within the dominant culture can play a role in preferences for the counselor’s ethnic background or a client’s willingness to discuss racial, ethnic, or cultural issues [31].
Another scholar, Arthur V. Blum, compares the level of acculturation with the level of enculturation. The “level of acculturation” refers to the degree to which an individual from a minority group operates within and interacts competently with the dominant culture. A high level of acculturation is associated with understanding and adopting the beliefs and practices of the dominant culture, as well as successfully performing its functions. Highly acculturated minorities often speak the dominant culture’s language, attain higher education in its schools, work in its institutions, and engage effectively in daily life. On the other hand, a low level of acculturation is linked to limited participation in the dominant culture’s activities, poor understanding of its beliefs and customs, and minimal use of its language. People with low acculturation levels often lack access to education in cultural institutions, placing them at a competitive disadvantage.
The “level of inculturation,” on the other hand, refers to the degree to which an individual from a minority group operates within and interacts competently with their minority culture. High level of culture involves a strong understanding and practice of the minority culture’s beliefs and customs, as well as competence in its functions. Individuals with high inculturation typically speak their ethnic language and participate proficiently in daily activities within their minority culture. Low inculturation is characterized by limited engagement in the minority culture’s activities, weak understanding of its beliefs and customs, and minimal use of its language. Researchers have identified that high levels of both acculturation and inculturation can act as protective factors against maladaptive behaviors for minorities [32]. 
The scientist's conclusions can be compared with the situation in our country. The "majority" that A. V. Blum points in our country today is primarily the main nation, respectively, the majority nation is "Kazakh", that is, it accounts for 70% of the total population of the state. Demographic situation in the country data from the Bureau of national statistics of the agency of the Republic of Kazakhstan for Strategic Planning and reforms (http://stat.gov.kz.) in principle, there are "minorities" in Kazakhstan, that is, several nationalities, the total number of which is not 1 percent. In particular, Bashkirs – 0.09%, Poles - 0.15%, the Chechens - 0.18%, Kurds - 0.25%, Belarusians - 0.26%, Tajiks - 0.28%, Dungans - 0.41%, Koreans - 0.56%, the Turks - 0.61%, Azerbaijans - 0.61%, Germans - 0.9 %. We can evaluate the "majority" and "minority" groups in this country based on the concept of A. V. Blum.
Farah A. Ibrahim, Gianna R. Hoyer believe that the problem of acculturation is closely related to the juxtaposition of identity in the host culture of a person in a given culture. This makes it difficult to understand acculturation as an individual concept, since we have to determine how the individual developed in the host culture. For example, taking into account the traditional socialization of Muslims of the Middle East, Africa, Asia and Europe, there may be a violation of the established relations of some aspects of the path of migration development. First, the issue of registration and this process can be disrupted by a child who does not have a family as a refugee arriving in a host culture or losing parental support, trying to adapt to the culture of their peers in the United States, and facing conflict with family members. Secondly, in adolescence, there is a lot of stress and tension for personal development. And it is noticeable that Muslim immigrant parents are afraid of American culture, because they believe that racial prejudice, violent groups, addictive drugs, early sex, material values, endless selfishness are dangerous for adolescents. As a result of this pressure, the process of developing identity and acculturation can occur in several ways. In addition, the host culture in the West can view adolescence as a threat and create situations that can lead to depression, anxiety, or fantasies of revenge [33].
According to P. G. Schmitz, the acculturation model refers to two aspects related to the different forms of cognition, communication and interaction of migrants with the society and culture of the country of immigration or the host society, as well as with their own cultural group.
Dimension I - "communication and interaction with the host public". Is this criterion looking for answers to the question "to preserve one's own cultural identity and valuable customs?";
Dimension II - "preserving the culture of origin". Is this criterion is looking for an answer to the question "is positive communication with the host society or other socio-cultural groups considered valuable and should it be maintained?". Both dimensions are considered a continuum, and individual differences in acculturation behavior are normally distributed across each dimension. To simplify the case for methodological reasons, when we artificially dichotomize each dimension and combine two dichotomized dimensions, we get a four-field table and each cell belongs to a different prototype of the acculturation strategy: integration, assimilation, separation, i.e. separatization and marginalization [34] (see Table 2).
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Table 2. The four-field table by P. G. Schmitz

Summarizing the reasoning of the above scientists, one can come to the conclusion that the theory of acculturation describes the integration of people into the culture and methods by which traditional knowledge is preserved and transmitted. Acculturation of a Western nature can be related to the concept of" continuity". Continuity is a scientific category, the importance of which lies in the role it plays, that is, in the continuation of the different events experienced by the human being in transition periods with each other. Continuity is a continuation of history, a guide and an example for humanity. Such a process takes place thanks to the continuity of generations. Although continuity plays an important role as a continuation, continuation of society with society, history with history, life with life, news with various events, it is not clearly visible, it is not very different from these mentioned ones.
In history, in the history of culture as a whole, the problem of continuity, from the period of progressive development to the end of the period of decline, was often paid great attention by the ideologists of the bourgeoisie. For example, at the beginning of the XVIII century J. Vico considered the development of society in various aspects in the system of economic relations, political and legal institutions and various areas of spiritual culture. He found the door of the new one and pointed to the development of the society of history and culture - continuity. In addition, he independently considered the continuity in the development of one country and its influence from one country to another as a link of continuity in the history of different countries and peoples. He noted that "the natural rights of the people are created individually in each nation, and the first is unaware of the second. Subsequently, as a result of various wars, embassies, alliances of trade relations, it will be recognized as a commonality inherent in all human ancestry" [35, p. 77]. 
You can find rituals and sayings, proverbs and sayings common to peoples who are unaware of the existence of each other, as J. Vico says. "Ancient wisdom" - one of Vico's first significant attempts at using etymology as a philosophical tool. Vico believes that by understanding the origin of words, it is possible to understand and combine ancient wisdom, which has a valuable understanding. For ancient wisdom, this is the understanding of metaphysical truth. Etymologies reveal the nature of human laws and customs. Vico often takes the names of mythological gods or Roman legal terms and uses them to learn from the origin of these words. The use of etymology is consistent with Vico's main goal - to show that ancient wisdom is valuable and requires close attention from the reader [36].
Immanuel Kant, one of the scientists with an unusual name in the history of philosophy, drew attention to the "continuity of generations". He defined the standard mechanism, such as the improvement of knowledge by representatives of different generations in their time and the preparation of inheritance for the next generation as follows: "the older generation will work hard only for future generations, or rather, for the younger generations to prepare stairs for the construction of buildings taller than their predecessors." [37, p. 10] It is clear that the living generation is faced with a hereditary duty that must be transformed into the next generation, or there is a stereotype of continuity that each generation does for the next generation, as Kant said, what society does for the next generation. This transformation is not carried out in the same way as the events in which diplomas and medals are awarded, it takes place spontaneously, but at the time when we describe that era, we are talking about the continuity of these generations.
It is impossible to determine the exact contribution of the older generation to the younger generation, since the continuity of generations is a process that occurs independently with epochs. However, in the history of mankind, it is marked by the succession of generations that every action that each generation does for itself is a legacy that is passed on to the next generation. This wonderful approach should be understood as the respect and dignity of mankind for each other, for continuing generations. The traces laid by previous generations make up the entire cultural and historical complex. No matter how modern and more developed than the previous generation, the younger generation considers themselves to be mature generations, they are so in need of what they did in their era. However, we cannot say that the continuity between generations is constantly going smoothly. In this regard, continuity can be conditionally called "discontinuous or strong continuity" and "discontinuous or weak continuity". The main thing is that the continuity is not clearly interrupted, however, by analyzing the ratio of its weak points and strong points, many conceptual approaches can be achieved.
This idea can be justified by referring to the concepts of professor Henri-Louis Bergson, an intuitivist, winner of the Nobel Prize in literature in 1927, a prominent representative of a special Current in the history of philosophy called "the philosophy of life", "Life is a continuous flow", "individuality, built through experience gained at every moment, is continuously changing", "continuous qualitative changes are inventions" [38]. A. Bergson says: "States that are identical in size are not repeated at a certain depth. The flow of life cannot be determined. This is not a core fired from a cannon. This is a projectile that, immediately after firing, breaks into many parts, fragments fly in different directions, and each, breaking in its own direction, creates a general explosion" [38, p. 11]. These words of A. Bergson confirm his thesis "on nonlinear development". According to the scientist, it is "creativity" that has a characteristic feature that can resist continuity, evolution in development. He admits that only in the creative process there is a logical and chronological continuity. Summarizing Bergson's ideas, he argued that, firstly, the absolutization of the moment of interruption, secondly, the absolutization of continuity in development, and thirdly, the unification of continuity and discontinuity within them, that is, dialectical communication. The past is preserved only in reality. The optimality of Bergson's idea can be traced in the followers of M. Proust, A. Toynbee, Teyyar de Chardin, etc., who supported it.
From the point of view of the philosopher Teyyar de Chardin, known for his works that give a special breath to the theory of evolution, forming cosmic views, such as "human phenomenon", "human energy", "the origin of Man", "the spirit of the earth", "man's place in nature", the development of the Earth historically takes the form of the formation of several qualitative layers. The scientist gives it the name "Curtains”:
The "first curtain" is the level of inanimate nature, that is, the "lithosphere". Thanks to a qualitative leap, organic nature is formed, life appears;
The "second curtain" - at the level of wildlife, a person appears, that is, the "biosphere". This veil gradually undergoes certain pauses and a "mental veil" appears in the mind;
 The "third veil" is the so – called "Noosphere" of noogenesis or the birth of the mind. Further evolution is characterized by the transition of the human spirit to a higher stage of development – "christogenesis". "Christogenesis" - mentally altered matter concentrated in the spirit of the Earth [39, p. 117]. According to the theory of Teyar de Chardin, the law of continuity states that matter does not have a barrier in the brain at the moment when it is filled with spirit. We can conclude that the potential of the brain and consciousness is infinite and it is ourselves who limit it. At this point, Teyyar de Chardin said: "If all the worlds arise, then they are interconnected. The law of continuity and interconnectedness can also be concluded with the statement that the phenomenon of being, that is, violated by other sciences about nature, determined by evolutionary theory, scientific extropolation, was a law for the general due to legal dimensionality [40, p. 9].
"Continuity" is one of the concepts that occupies a very important place in Kazakh philosophy and in the system of Kazakh thought as a whole. The concept of continuity, along with philosophy, is used rationally in a number of domestic sciences, such as pedagogy, philology, psychology, history. The concept of continuity in the dictionary of the Kazakh language is understood by linguists as "continuity – continuity, harmony, continuity, connection. There is an invisible continuity between man and nature" [41, p. 542] the concept of "continuity of generations" in the short dictionary of social pedagogy is defined as "the process of mutual transfer, assimilation, preservation and use of material and spiritual values, social information and the experience of previous and coexisting generations" [42]. At the heart of the concept of "country" and "parasat" is the continuity of generations. The unity of the country will be if there is continuity between representatives of three generations. If "grandfather generation", "father generation", "grandson generation" live together and in understanding, the country's intelligence will come out. That is, "country intelligence" is created from the harmonization of the transformation of values in one family through the transfer of values known to the father to the father, values accepted by the father to the child. The space of forty, fifty years between grandfather and grandson should converge. Continuity is interrupted when the child does not value his father or grandparent as a value. If the continuity is broken, many different difficult situations begin. The parent law states that " a father is obliged to support and educate his child. On the contrary, the child is obliged to look after his aging father." In the continuity of generations, the relationship between father and son is an eternal problem. Mukhtar Omarkhanovich Auezov in "On the way of Abai" singing the relationship between two individual persons – Kunanbai and Abai - has risen to a high, truly world level [43, p. 21].
According to Murat Auezov, a Kazakh scientist dealing with succession issues, the heir of Mukhtar Auezov: "Succession is basically a lifetime in time. Therefore, a society consciously seeks to acquire a certain integrity associated with the past, and in the pursuit of the future it is faced with an understanding of the essence of the laws of continuity. The scientist introduced the concepts of progressive and involutionary continuity, considering continuity as the basis for development that goes from one level to the next. Progressive continuity means the preservation and development of qualitatively new levels of positive results, achieved over the past centuries. In the case of involutionary succession, the preservation of several previously achieved results, the output of one or another trait, qualities that change a particular object, is accompanied by disappearance. Thanks to this, the concept of continuity ceases to be just an abstract category. The chain of succession has been drawn from the depths of centuries, maintaining the reliability of cultural communication of the peoples of the world, so it is not always obvious. While maintaining a commitment to their frozen criteria, historical disciplines will one day collect testimonial materials to preserve the true picture of a blurry relationship" [44, pp. 36-37]. Turning to the scientist's opinion, it can be seen that continuity has more philosophical meaning than historical form. Among the events that are chained by the name of history, there is a continuity that is not really visible, but of great importance. Both the heroes of each historical event and its creators are people, and people have a certain context of thinking, their own worldview. In the lesson of each historical event, these points are not felt, it is necessary to discuss it, analyze it philosophically analytically in order to comprehend it.
 Tradition and continuity in the process of civilization are complementary categories. This is due to the fact that historical existence between the steps of epochs, at the moment of transition from one state to another, must maintain certain systemic changes. Continuity establishes the character of holistic stability, connecting the past and future with the present tense. Since continuity is a cultural and civilizational concept that welds antiquity and innovation, it can determine the features of cultural and philosophical thought, directions of development. These industries complement each other and form a certain Whole. Therefore, there is a kind of continuity between these values. The continuity of value in one system finds its continuation in the value of another. Thus, continuity in the value system becomes an integral mechanism. The values often fluctuate or lose their value due to historical exchanges. For example, since joining Russia, new values have played an important role in the life of the Kazakh people, replacing the old values that have kept the country united for three hundred years. In this regard, the philosopher Garifolla Yessim made a scientific reasoning: "People who did not obey anyone in the past were submissive, which is another proof of the depletion of old values". The greatest value was the destruction of political independence. The new value violated the Kazakh principle of government, forced the new government power to the country. The displaced old values have taken with them many traditional concepts, rituals. New values are not easy to adapt quickly, but they are very useful for themselves. There was no way for a politically dependent country to think freely and live freely. Such a situation has shown its own patterns even in the open form [44, p. 54].
The scientist Akseleu Seidimbek, whose work is "Kazakh world: ethnographic vision" is known to the Kazakh people, gives an idea of continuity: "The way of life of any people, which has existed since distant times, the skills of creating material and spiritual heritage, traditions, personal patterns are evidence of the life path of this people. There is no doubt, not only evidence, but also a solid foundation on which the social and cultural identity of today and in the future will be built. The present and the future cannot be properly judged before we recognize the past. The umbilical cord of any person is connected not only with relatives in the past, but also with the vast life they lived. All the life of the human race is, after all, a testament to its human nature.
[bookmark: _Hlk188223009] The displacement of the "old" by the new, the service of the new to time, this is an eternal process. Each historical and social period has its own traditions, worthy of its own taste. Any evidence of culture, be it mythological, philosophical, aesthetic, philological or terminological evidence of a narrow background, everything moves forward in the vast world of culture only on the transport of tradition. History is like a wide-eyed sieve. Everything that could not withstand the onslaught of time falls out of that sieve eye. This strict legitimacy also applies to tradition. The traditions that have contributed to the development of society will dust off the historical process. If the culture of mankind is a river that goes to the eternal ocean, the continuity of traditions can be compared to the source springs that feed this river" [45, p. 178].
Doctor of philosophy, professor Serik Yessentayevich Nurmuratov, who has written major philosophical works on Kazakh philosophy, said: "If we look at the deep history of Turkic-speaking culture in the ancient Kazakh steppe, we will find a lot of cultural heritage that makes its own contribution to world culture. We can only emphasize that it is the historical task of the intelligent society of our time to be able to convey this spiritual wealth to the next generation without wasting it on all its merits. The demand of our state to undertake this spiritual good deed and implement a large program with the help of scientists and researchers is a serious problem, and it is one of the steps that arise from thinking about the future," puts the cult of the continuity of generations high [46, p. 5].
Professor Nuryshova Gulzhihan Zhumabayevna, one of the most honored philosophers of Kazakh philosophy, describes the continuity feature of society, which is considered the weakest and strongest point: "In the history of society, people who have consciousness and strive for certain goals live and act; either act thoughtfully, or follow the lead of lust [47, p. 18].
"Continuity is a philosophical concept (transformation of values), O. K. Kabul, who wrote a dissertation in the direction of philosophy for the degree of Doctor of Philosophy (PhD), summarized various views on the concept of continuity in his work and classified it into four groups: biological, sociological, cultural and structural-functional:
Biological. This view summarizes the idea that within the evolutionary paradigm, the laws of the development of society are similar to the laws of the development of nature. Prosperity is constantly directed from the simple to the complex. Thus, the social environment is a community of those who have passed natural selection, who are more adapted to the environment, who have made the struggle for life and livelihood the main principle. Victory in the Social race is achieved through the intuition and psyche of a person. The formation of this concept was significantly influenced by scientists such as Sh. L. Malthus, G. Spencer, L. Gumilovich, W. Sumner, R. Park, etc. It should be noted that the totality of mental properties of a person is considered as a stable set with a characteristic feature in all public circles, cultures, that is, we are talking about the nature of a person. Not all scientists consider human nature as a set of mental properties of the individual. The founders of such an approach were: D. Locke, D. Hume, J. St. Mill, then this point of view was studied and improved in the works of Z. Freud, E. Fromm, K. Jung. The named scientists managed to show the role of unimaginable, unconscious factors in the life of a person.
Sociological. From the sociological point of view of the development of society, the type of joint activity of people or the way of organizing interaction is put at the forefront. Continuity in the development of society is continuity in public relations, which is characterized not by handshakes with individuals in public life, but primarily by the specifics of human relations arising in connection with certain factors. This view was developed by many thinkers, although the founder was G. Simmel. In his opinion, social phenomena are "obvious forms of human association based on human interaction, which also implies the presence of unity in its conclusion". Continuity can be understood as a good that is achieved on the basis of change.
Cultural studies. The culturological approach described in the works of A. Toynbee, O. Spengler, P. Sorokin, etc. puts the features of culture in the process of changing society in the first place. Since nature does not guarantee a person's livelihood, subsistence becomes a goal, and, in nature, the person himself and the human environment become the essence of reflection. The behavior of a person becomes serious and reasoned. The development of society as a whole should also be serious and thoughtful. It is worth considering that the culture is not inherited on a biological basis, it is achieved only when studying, weaving.
The main priority of the structural-functional approach is the social structure and the presence of a certain functional load in each of its elements. Although at first glance social objects are different, they can all be described within the framework of common schemes of action and thinking. Their primacy ensures the operation of the continuity mechanism. Representatives: R. Merton and T. Parsons. In the views cited, it is not taken into account that society is similar to the human organism, although taken, to a limited extent. It is known that the development of society is combined with the development of a certain component of it [48, pp. 15-16.]
[bookmark: _Hlk188999352]The issue of continuity did not go unnoticed under the Soviet Union. The domestic scientist Z. A. Mukashev, who followed the footsteps of such scientists as V. O. Bystrin, V. M. Kaaryan, S. V. Kolesnikov, A. G. Lashin, who wrote philosophical works on a number of topics: continuity in the development of dialectical materialism under marxism-leninism, continuity in the development of culture under socialism, innovation and continuity in the policy of the CPSU during the period of developed socialism, continuity in the development of socialist democracy he published fundamental works "like a lucky one". According to the scientist, without a systematic explanation of the continuity in philosophy, the course of dialectical and historical materialism, which is being studied, will spread to separate constituent parts. And students of this course have only one opportunity, which is to memorize a set of abstract compositions in a strict order. Continuity is primarily a category of dialectical and historical materialism. It manifests itself in a universal process inherited from the fundamental foundations of being. Development based on continuity grows to a certain level of the object in the system of the most complex relationships. The preserved object loses its individuality, falling to the quality of the presented material, but still remains as a simple element of something. Therefore, it performs important functions as part of the whole. Negation does not rely on one or more definitions of integrity that do not subjectively limit the object. Therefore, continuity implies not only the preservation of the same information, but also the removal, dissemination of existing information, and in general, leaving nothing behind. Materials, stocks, created in historical periods with the active participation of previous generations, turn to the service of continuity at the moment of the transition of production forces from one generation to the next [49, pp. 4-14].
Everyone knows that the etymology of the word philosophy is the desire for wisdom. The main format of aspiration, which never stops and does not break, once weakens and sometimes intensifies, is similar to continuity. From the very beginning of its existence, philosophy has developed an infinite movement, a constant development, a movement forward along the path of virtue. Focusing on the main mechanism of philosophy as a driving force for society, Z. A. Mukashev noted that "the early ages did not put forward the question of the connection of thought. Not only in ancient Greece, but also in ancient India and ancient China, philosophical thinking was considered an individual property of special people, that is, genius" [50, p. 13], which clearly showed the connection of the continuity of philosophical thought, the system of thinking.
The Russian scientist-philosopher E. A. Baller was one of the first to consider the concept of "continuity", giving a philosophical explanation. He studies the processes of continuity in the development of culture and notes two positions as a rational point of this definition, giving it the definition: "continuity is the relationship between different moments of the stages of development of both being and cognition, which consists in preserving the basic elements or individual characteristics of a particular organization only when its essence changes as a whole as a system" [51, p. 15] :
1) manifestation of continuity at all levels of matter development; 
2) preservation and development of hereditary material.
In addition, E. A. Baller noted two levels of it, taking as a basis the continuity between different generations and contemporaries: 
1) continuity at the same level; these are quantitative changes, that is, observed in the process of changes taking place within this framework relative to the unchanged quality;
2) continuity at different levels; it is associated with qualitative changes, that is, when the structure of the object changes in one way or another, the content of continuity is only individual elements that make up the connection of the object [52, p. 9].
It can be argued that if one-level continuity is characteristic of domestic life, then different-level continuity refers to epochal periods. Continuity within an era continues only through quantitative changes, and the process of transition from era to era leads to a change in quality. Because the context of thinking, common problems to consider, positions to take, and stereotypes of people who lived in one historical period are too similar. At the moment when the epochs are connected, even a special tremor within the epochs separates the continuing epochs through the extreme exception. In order to divide the ongoing era into parts, a special system of thinking must necessarily be developed. Historical names also acquired epochal names as a result of the same process. There is a reason for the clear separation of periods in the history of philosophy, which is called the "Renaissance" or "New age". The main reason is the emergence of a different system of thinking and the subsequent instant connection of this system. While some eras have a short lifespan, some last too long.
As one of the Russian scientists who continued the names laid down by E. A. Baller, one can name M. P. Zavyalova, who considered the continuity of consciousness. The scientist has both points to which he agrees and disagrees with Baller. He made it clear in his work" unity and preeminence of creation " [53], which he wrote in double authorship with V. N. Rostarguev. In it M. P. Zavyalova E. A., taking a critical look at certain manifestations of continuity as an understanding of the tasks facing society, fully agrees with the idea that the concept of "continuity" is broader than the concept of "inheritance", approves that the volumetric ratio of these concepts is a general philosophical category close to legal continuity and, for this reason, has a general methodological significance for all natural and social sciences. However, M. P. Zavyalova E. A. Baller was criticized for the fact that the study of the concept of "continuity" is limited only to the degree of methodological, epistemological relationship. In addition, Baller expressed his critical opinion that the concepts of "continuity" and "inheritance" were not ontologically taken into account and considered the connection of categories to be unreasonably meaningful, while he was not enough to reveal the essence of the concept of "continuity".
From an epistemological point of view, according to M. P. Zavyalova, the two concepts under consideration are not the same, since they have different aspects of the process of object-dialectical continuity. From an ontological point of view, we can talk about a certain correspondence of these concepts. It has a certain specificity of manifestation in society as a general dialectical law of continuity. First of all, this is due to the fact that the law, like all public laws, is implemented thanks to the conscious actions of people. Its requirements and needs inherit the results of previous activities. The inheritance of the historical experience of generations is a form of action of the law of continuity in special development. The objective-dialectical process of continuity in society is carried out through the inheritance process. It is connected, firstly, with one-level fundamental categories of philosophy, such as "development", "denial", "repetition", and secondly, with concepts close in meaning, such as "inheritance", "duty" (borrowing). Here, "continuity" can provide a clear universal basis for development, being an important factor in self-determination. While the concept of "continuity" refers to the path to a new state, continuity in development refers to continuity. The concept of "repetition", however, cannot indicate the completeness of development. M. P. Zavyalova, analyzing the relationship between the concepts of "continuity" and "reciprocity", emphasizes that not all of them are "duty" (debt). To feel that it is his duty or debt, in his opinion, to accept a certain thing, to make certain results of his previous activity relevant. Based on these conclusions, the author comes to the conclusion that hereditary communication is the simultaneous abandonment, loss and rejection of preservation, retention in oneself and certain aspects, objects, elements of previous development [53, pp. 109-132].
Continuity is an objectively necessary connection between the new and the old in the process of historical and cultural experience. This communication ensures integrity and is considered a prerequisite for the progressive development of culture. Continuity is the relationship of being between each stage or stage, as well as cognition and essence-like development, that is, the preservation of systemic holistic changes in the course of transition from one state to another. By connecting the past and the future with the present tense, continuity forms the character of holistic stability. If each substance, each process, being different from others, finds a common harmony with other substances, processes, it makes continuity important, and its frequent occurrence is a repetition in the process of development of this phenomenon. The dependence of the type of changes and the object of the content of the continuity can be different. For this reason, it is necessary to allocate the main forms of continuity as a full-fledged whole.
Doctor of philosophical sciences, professor Merab Konstantinovich Mamardashvili, who was very popular during the Soviet Union and whose works directly contributed to the development of modern philosophy and pedagogy, substantiates the unity of scientific, philosophical and socio-political aspects of his philosophical views. Mamardashvili, a scientist-philosopher and teacher with a special space of thinking, expressed his philosophical position on many topical issues of modern society from the point of view of the laws of thinking. Many philosophers also refer to his philosophy as the "philosophy of choice". Because in his philosophy, the deep existential contradictions of socio-historical existence and history with the laws of reason and thought are comprehensively considered. He called the helplessness of people, mental illiteracy, their infantile helplessness with no opportunity to act on their own as an "anthropological catastrophe". His reflections on the crisis of human consciousness can be seen in the works "Creation and civilization" [54], "As I write philosophy" [55]. M. K. Mamardashvili: "constitutional acts of consciousness and spirituality take place against the background of the experience of consciousness. Who saw the meeting between him and the person who "broadcasts" today, who hears it, the day after tomorrow we may not realize it, so it happens at the level of "empirical fact". That is why I introduced the concept of previous, preliminary communication, which completely changes the entire problem of the distant and recent" [55, p. 93]. The fact of the diversity of cultures is an empirical fact, as it is the fact of many points of view or perspectives. The multiplicity of worlds in our world underlies the merging of worlds into one another, the expansion, the emergence of a new world, as well as the separation, isolation, and even the disappearance of worlds.
Taking as a basis the concept of continuity analyzed above as a philosophical category, we can mention its three functions, namely ontological, epistemological and methodological:
- At ontological activity is the objective law of being, which expresses the relationship between different stages of development. "Continuity" makes it possible to count reality not as a random or accidental origin, but as an objective connection between the phenomena and then associated with each other. Its development undergoes changes that lead to the emergence or return of uniform life forms, such as heredity, for this reason, too, "continuity" contributes to the solution of science to the problem of studying interrelated phenomena in relation to the progress of the world;
- Epistemological activity consists in the consistent conduct of the principles and laws of the development of reality. The category "continuity" serves as a step in the cognition movement. This point connects the past with the present, the new with the old, allows for full and comprehensive coverage. Continuity determines the connections between different sciences, stages of their development and characteristic features that contribute to solving the tasks of predicting the future;
- As a methodological activity, "continuity" is a process that determines the content of the category with the entire course of development of the theory and practice of formation and development. Continuity, being a philosophical category, is a category of the dialectical method of knowing the world. The scientifically substantiated content of the category "continuity" contributes to the improvement of the study of reality, is the philosophical and methodological basis for knowing the interaction of various processes and stages in the development of systems of different nature. A dialectical approach to the essence of continuity helps to explain the objectivity of development, to arm human knowledge with the principles of dialectics in the interests of a practical reconstruction of the surrounding reality [ 56, pp. 104-105].
The result of the above and unnamed succession actions contributes to the creation of a whole cultural and historical complex. Part of this complex structure undoubtedly belongs to cultural integration. The concept of "cultural integration" includes the idea of culture and harmony between the state of internal integrity and its various elements. The term "cultural integration" first appeared in the works of American culturologists. "Cultural integration" is interpreted differently by different researchers: logical, emotional or aesthetic, as a correspondence between cultural values, as a correspondence between cultural norms and the actual behavior of cultural carriers; functional interdependence as various elements of culture (customs, institutions, cultural practices, etc.) [57].
"Cultural integration" is currently understood for the general public as the perception of another culture by people from one culture while preserving their own. On the planet, people become "emigrants", moving to different countries for a short or long time, voluntarily, sometimes even forcibly, for reasons that are fraught with education, work, treatment, travel, marriage, etc. Cultural integration is a tool that emigrants use as a right to live in another country. Cultural integration cannot be formed by emigrants in such a short time as a day or a week, it begins to gradually penetrate through a new culture, a new life, overflowing with a new language, a new rule, a new place, new customs, a new mentality that the emigrant learns. The most dangerous point of the processes of perception, absorption, appropriation of "new" worlds for an emigrant is that he does not lose his culture. In connection with the problem of general resettlement or displacement of people, confusion of such terms as "migration", "emigration", "immigration", "urbanization", "ruralization", "assimilation" takes up a lot of space among the public. For a comprehensive consideration of the term integration, it is important to distinguish between the meaning and functions of these terms (see Table 3).
	DEFINITION OF MIGRATION

	Migration (migration) is a very broad term that refers to the movement of people and animals from one territory to another.

	Not so a broad concept that refers to the fact that a group of people who are not an individual move to another country due to certain circumstances
	Seasonal migration of animals and birds. They can move both within one state and outside it due to a lack of understanding of the state border. 

	TYPES OF MIGRATION AND DEFINITION

	External or internal
	"External" - the transition of people to another state with various circumstances. It is divided into Intercontinental and intracontinental.
"Internal" - the movement of people within one state (for example, on the territory of Kazakhstan).

	Forced or voluntary
	"Forced" - the absence of individual or group Choice of a citizen or one group. Dangerous situations for a migrant and his family are always the main cause: War, civil unrest, collapse of the national economy, political repression, epidemic or natural disaster, etc.
"Voluntary" is a migration that a person accepts voluntarily, without pressure from external circumstances, the state or third parties.

	Permanent or temporary
	"Permanent" - moving to a new place forever, when a person makes a conscious decision to connect his fate with another country or another region of the country.
"Temporary" - relocation can be short-term or long-term, the main thing is that the migrant returns to his country or returns to his home country, albeit at the end of his life.

	Legal or illegal
	"Legal" - the move of a person abroad at his own request, with a pre-obtained residence permit, demonstrating loyalty to his new homeland, on a legal basis, while maintaining legal status.
"Illegal" - illegal crossing of the border of another state and illegal residence there. During the inspection, the detainees are deported to their home countries and their re-entry is prohibited for a long time. In some European states, illegal migrants who have lived in secret for more than 10-12 years in a new place can gain legal status as permanent residents or even citizens.

	Depending on the cause 
	There will definitely be one or more reasons why people move from one place to another or move from one country to another. It is impossible to get to the bottom of individual reasons, therefore they can be divided into general areas: Political, Military, social, economic, cultural, etc.

	Country or country
	"Country "or" emigration " - voluntary departure from one country to another for economic, political, personal or other reasons.
"Out of country" or "immigration" - voluntary entry into another country for permanent or temporary residence or for other reasons.
"Deportation" is the forced relocation of people, often due to political or other circumstances. "Emigrant" means "exit" from the Latin word "emigro", that is, a person who leaves his country is an emigrant for the citizens of his country. "Immigrant" from the Latin word "immigro", "entry" has the opposite meaning, that is, for the host country, a person from another country becomes an immigrant.

	THE MOST COMMON REASONS FOR EMIGRATION

	Economic
	Climate
	Conflict
	Investment
	Marriage

	People are looking for a good habitat in which their children or themselves have more opportunities.
	Migration of people to a state of health or historical homeland
	As a result of repression, civil wars, political processes
	Have financial programs carried out at the expense of a public or private company.
	Immigration to countries with a marriage visa for having a legal marriage with a spouse

	IMMIGRATION OPPORTUNITIES

	· Obtaining a long-term visa;
· Obtaining a residence permit (residence permit);
· Participation in investment programs;
· The presence of a very close relative in the host country;
· Be your goal to get a specific education, business, work;
· Obtaining a European passport and becoming a citizen of European countries;
· Obtaining a Caribbean passport, which is a Caribbean passport program that guarantees visa-free entry to the Schengen area, the United Kingdom and 100 other jurisdictions around the world, allowing you to live in any country for up to 180 days.

	Urbanization
	RURALIZATION (DEURBANIZATION)

	The process that characterizes the growth of cities, the growth of jobs, the growth of educational, business opportunities, the intensification of industrialization, the creation of places for entertainment, and the migration of the population to them. Now in megacities like Tokyo 40 million. man lives.
	Migration of people to the countryside for reasons of low quality of life in megacities, degradation of the urban environment, economic difficulties, traffic jams, lack of public transport, poor sanitation, poor ecology, etc.

	ASSIMILATION HANDBOOK

	The inclusion of a minority by the majority in society, that is, the process of assimilation, involves the adoption of the features of the main culture to the extent that the assimilation group is socially indistinguishable from other members of society. Assimilation can be violent or voluntary, but it rarely occurs in a minority group. Completely replaces previous cultural practices: religion, nutritional preferences, proxemics (for example, physical distance between people in a certain social situation) and aesthetics are among the characteristics most resistant to change. Assimilation does not imply" racial" or "biological" mergers, although such mergers can occur.

	TYPES OF ASSIMILATION

	Voluntary assimilation
	Forced assimilation

	It occurs when members of a minority group do not differ from members of the dominant group. This type of assimilation occurs in stages or over generations. In this form, assimilation is usually easier for the children of immigrants, since from an early age they are born, socialized or educated in a dominant culture. It is important to remember that voluntary assimilation often responds to the pressure of the dominant culture, and conformity is a solution that allows people to be safe and survive
	A minority or indigenous group will have to abandon their cultural identity, language, norms and Customs in order to conform to the dominant group. As a result, forced assimilation occurs much faster due to the threat of violence. This process was carried out after the war, when the territory changed its nationality, however, throughout history it has had other uses.


https://imperiallegal.com; https://www.verywellmind.com/
Table 3. Reference Book of terms

The terms in the table refer to the term integration at the international level. International social, political, scientific, etc. ties as a unit of cultures are considered one of the historically important aspects, and as the activity of this industry intensifies or weakens, the process of mutual study of cultures is carried out. As a result of the process of studying cultures, national, folk, religious, racial, etc. professional relations between people who have excelled in such areas as art, science, business, which determine differences and connect them or form relationships, turn into international relations and have a positive impact on the development of state policy.
If we look at the history of mankind, culture at all times has become the most effective, most rational and optimal method and means of interaction for the peoples of the world. Culture has become the stage of the process of connection, mutual understanding, spiritual enrichment between people and peoples. Culture focused on solving many problems within the state and interstate from the point of view of secularism, tolerance, and constantly conducted experiments full of cultural exchanges. Nations and peoples have made cultural dialogue and cultural integration a fundamental tool for understanding each other in the realization of the ideals of peace and tranquility. The high prestige of such a culture, and even a rescue service, is rooted in its thousand-year history.
Cultural relations enrich the content of interethnic communication, create conditions for cooperation between peoples in various spheres and provide a wide range of solutions. Thus, the culture of interethnic communication has become a flexible tool for resolving the most controversial and tense situations of the modern era. Cultural ties based on human norms combine high human qualities along with high moral principles. Such a relationship helps the nation. Cultures benefit from each other's moral and hereditary values [58, p. 298].
When it comes to cultural integration, one cannot fail to mention the article of Elbasy N. A. Nazarbayev "The Eurasian Union: from an idea to the history of the future", published in 2011 and which attracted a lot of attention. Among Russian emigrants in exile in Europe in the first half of the XX century, the transformation of the first-born "idea of Eurasianism" into the main idea was one of the original ideas that was born in connection with the change of ideological values in the former mind and the emergence of a new vision. In E. K. Myrzatayev's article in the preface to the work "Exit to the East", which summarizes the views of Russian Eurasianism philosophers published in Europe in 1921, "these articles are native to the period of catastrophic changes in worldview. We predict not only political, socio-economic crises, but also profound changes in the worldview". Therefore, there are two stages of criticism of the idea of Eurasianism here:
The first is the philosophian system of thought, developed in the 1920s by N. S. Trubetskoy, P. N. Savitzkiy, G. V. Vernadsky;
The second can be attributed to the will of Elbasy N. Nazarbayev, who in the 1990s tried to transfer the doctrine of Eurasianism from theory to reality. So, let's clarify the difference between the Russian "old Eurasianism" and the Kazakh "new Eurasianism:
At the same time, Eurasianism remained a rich concept for Russia, and for Kazakhstan it is a vital necessity;
Secondly, Russian Eurasianism was distinguished by resistance to the West. And Kazakhstan pays great attention not to moving beyond the framework of Eurasianism, but on the contrary, to building deeper relations at the interstate level. This is evidenced by the program "road to Europe" adopted by Kazakhstan in 2008;
Thirdly, the Eurasian doctrine of Nazarbayev is not an ideological blueprint of a narrow scale, as in the case of Russians, but a method of international and intercivilizational ties on a large scale, an open civilizational map.
For the first time, the Eurasian doctrine of Nazarbayev is not an ideological scheme of a narrow scale, like that of the Russians, but a method of large-scale international and interethnic relations, an open civilizational map. So, we have good reason to call the Eurasian idea of our leader not neo-Eurasian, but a new Kazakh Eurasianism [59]. This idea is being implemented step by step today. At the same time, we can mention a number of scientists and politicians who are working on the issue of integration in the country. They are: M. Ashimbayev, N. Isingarin, U. Kassenov, A. Kozhikhov, A. Koshanova, M. Laumulin, L. Matakbaeva, M. Mashan, A. Nysanbayev, S. Pirimbet, M. Tazhin and others.
The purpose of this chapter of the monograph is the integration of the chapter by accumulating information about current and historical events related to integration, that is, the functioning of the main approach as a general approach that takes into account all aspects of the world situation and their interaction.

2.3 The relationship between the issues of "cultural recognition" and "cultural ownership" in the new global context

           It has always been important for people to live a decent life. In almost all human conscious lives, a person has a desire for a better life and happiness. It is this desire that gives people a strong errand as the driving force of society. By following this path, mankind has made many discoveries, has developed, but not yet achieved. The duration of the journey of aspiration sits in such a way that mankind forgets the ultimate goal and becomes part of the process itself. The main thing is that mankind is restless. The state of discord has kept humanity in constant motion. The movement is not only the nature of development, but also the essence of human life. Within the moving nature, man has created a "society" and his home has made it more like "nature". Because movement - it is a "creature", it is a "symbol of life", it is a "strength", it is a "destination".
       The movement of the moving world has led to globalization, which has completely affected the earth. As a communication tool, it began to carry out its rule in all spheres of society. The XXI century is a new globalization move that has been accelerated by the development of the Internet. It is ready to eliminate the borders by keeping six continents to the ground, to make a thousand ones. The new form of globalization, based on rapid development, is becoming more dangerous in terms of culture, although it is technically and technologically advantageful, allowing us to achieve a lot in a very short time. Because this process can transform "cultural recognition" into "cultural ownership". As a result, weak cultures are completely lost to the dominant culture and disappear from the history scene. The priority countries contribute to the acceleration of this process. This influence is not visible to the outside world and does not appear openly, but fully fulfills its functions and duties.
Currently, modern culture is trying to prevent this process, to avoid cultural gain. The use of new globalization in cultural calculations or the development of mechanisms and understanding that make it possible to prevent cultural overtaking of cultural identity will help to contextualize our intercultural relations. Tourism, business practice, food, fashion, festivals, concerts, etc. will be useful for tourism, use of all spheres of culture and social media. Because the cultural and economic dominance of the world can have a huge impact on global processes. Organizers should pay attention to the importance of maintaining the balance of repertoire, posters, scripts, generally promoted themes and the selection of their performers in all respects. The main thing is that the masses have the opportunity to differentiate between "cultural acquisition" and "cultural recognition". Because diasporas in each country are for the peoples of the world.
         In general, behind the word "ownership" there is a hint of compulsion, priority, opposition. There are often objections from the general public of different natures. Sometimes this issue turns into a political game or political understone. For this reason, "terrorism" and "extremism" are now considered to be the most dangerous and feared words for the world, and they are recognized by the peoples of the world as "world evils".
          In this regard, he devoted his philosophical activity to the study of the problems of the philosophy of science, devoted basic mathematical knowledge to methodological analysis, has a wide range of searches on the history of philosophy, ethics, philosophy of dialogue and tolerance, global ethos, political philosophy, made a huge contribution with his works to explain the cultural heritage of the Kazakh people, the peculiarities of its philosophy, philosophical and political problems of the development of modern Kazakhstan statehood, edited the Encyclopedia of the Republic of Kazakhstan, for many years he was the director of the Institute of Philosophy and political science of the National Academy of Sciences of the Republic of Kazakhstan, A well-known Kazakh philosopher, doctor of philosophical sciences, professor, academician of the National Academy of Sciences of the Republic of Kazakhstan Abdimalik Nysanbayevich Nysanbayev, who enjoys great authority among professional philosophers in his article "global ethics of communication", published in the Russian magazine "questions of philosophy". Terrorism and extremism are becoming one of the most dangerous mechanisms for all mankind. Many try to understand terrorism as a response to Western domination, as an attempt to protect one's own identity and identity. This is fundamentally wrong. The identity of a person with self-identification cannot be expressed through extremism and terrorism, they are anti-human and are aimed at eliminating this identity.
          Indeed, today this issue is especially relevant. We divide the world by contradictions, social and military conflicts arise at many points of the earth. Humanity is on the verge of self-destruction, and only interethnic, interfaith, intercultural and interstate dialogue contributes to mutual understanding in these difficult conditions. The peoples of Central Asia involved in integration processes strive for national consolidation. The dialogue of the peoples of this region, based on the clarification of unified spiritual origins, can contribute to political stability. Of course, it is very difficult to build this dialogue – it is not even art, but a whole science based on such principles as humanism, democracy, tolerance, justice, equality and kindness. Only such a deep and clear Eurasian dialogue can contribute to the solution of the tasks set" [60, p. 11] - clearly indicated the ways out of the problem with the problem of public misunderstanding. Abdimalik Nysanbayevich has worked hard to develop creative ties between Russian and Kazakh philosophers and is a permanent author of the journal "Questions of philosophy", a member of the international editorial board. It is also worth noting that for such valiant work he was awarded the medal "For contribution to philosophy" by the Institute of Philosophy of the Russian Academy of Sciences.
          Globalization is so widespread that there are many scientists, specialized organizations and universities involved in it. They comprehensively consider and study the global problems of the world. In 2012, Russian scientists who brought together such large-scale research published an encyclopedic reference book "Globalistics". In particular, Encyclopedia authored by doctor of political science, professor I. V. Ilyin, doctor of technical sciences, professor I. I. Mazur and Doctor of philosophy, professor A. N. Chumakov was also included in the advisory board of the expert directory Abdimalik Nysanbayuly. According to the authors, "Globalistics" is a natural result of the large - scale and consistent work of an international creative team that has purposefully worked on the publication over the past five years. At the same time, this reference book is an integral part of a large research and publishing project, the origin of which is associated with the formation of a new interdisciplinary scientific direction globalism in world and domestic science. Knowledge of world processes and their manifestations undoubtedly had a positive value for awareness. The realities of the modern world have also complicated scientific research in this area due to the irregularity and disorder. Thus, serious obstacles were created on the way to the development of a new scientific direction, and understanding the vital problems of modernity, which made the task of ordering information in different categories especially relevant [61, p. 8]. The encyclopedic reference shows how important the process of globalization is for the world, and researchers who understand it are also interested in it.
          The position of globalization, held by Western ideologues, has a double content. The positive point is that it brings humanity closer together, increases their level of knowledge, intensifies their development, increases their attention, and opens the way to a bright future. The negative point is to destroy small nations, make them one without raising their heads, to speak in Kazakh, do not pull one thread. One power, one language, one religion is enough for countries bound by one thread. Weak countries risk completely disappearing from the stage of history without enduring such a challenge. In the new global context, the uniqueness and originality of the nation should be maximized. When it is weak, there is a barrier to our spiritual treasures, national consciousness and values, and by avoiding this phenomenon, the process of nationalization or nationalization begins. For the nationalized people, national value becomes just a means of communication and slows down its activities.
The full-fledged formation of human relations in the developed minds of modern mankind is in a continuous struggle with any form of national discrimination in the multicultural world. Obviously, there will be a lot of confusion and errors that need to be clarified, as the problem is more complex. One of these pressing issues is the definition of the boundaries of "cultural appropriation" and "cultural recognition". This problem came into scientific circulation terminologically under the name "apropriation". However, to date, there is no single point of view on this term among world scientists. Some scientists view it negatively, while some scientists view it positively. Apropriation is of great importance in the field of cultural studies, often accompanied by such topics as "cultural assimilation", "cultural exchange", "interaction of cultures". The fact that cultural apropriation has such paradoxical views and requires a comprehensive analysis may be due to its lack of concreteness within the means of philosophy.
         For the first time, the concept of "cultural apropriation" appeared in scientific works aimed at rethinking the heritage of Western colonialism in the second half of the twentieth century and criticizing Eurocentrism. Initially, the term "apropriation" was used in the field of art history, and it already refers to the use or transformation in the same field [62, p. 9].
        The Encyclopedia Britannica defines the term" cultural apropriation "as follows:" the term "cultural apropriation", which emerged in the 1980s, was first used in academia to discuss issues such as colonialism and relations between majority and minority groups. Like many similar terms, cultural appropriation has moved from the academic environment to popular culture. Cultural appropriation occurs when members of a majority group perceive cultural elements of a minority group in an exploitative, disrespectful, or stereotypical way. However, in order to fully understand the consequences, we must make sure that there is a working definition of the culture itself" [63].
The Oxford Handbook states "A term use to describe the acquisition of creative or artistic forms, themes, or experiences by one cultural group from another. It is commonly used to describe the West's appropriation of non-Western or non-white forms and carries connotations of exploitation and domination. The concept was similar to literary criticism and visual art criticism in that Western museums purchased artifacts (Elgin marble, Benin bronze, Lakota military shirts, etc.). This term appeared in the last two decades of the twentieth century as part of the dictionary of postcolonial criticism of Western expansionism. Kenneth Kutts-Smith held one important discussion in "some general observations of the concept of cultural colonialism" (1976), in which he combines the Marxist concept of "class appropriation" and what he calls "cultural colonialism", but he does not combine them in the phrase "cultural appropriation" [64]. In Russian and domestic reference books and dictionaries on philosophical and cultural studies, "apropriation" is not found as a term, but there are scientific articles and defended dissertations on it. The concept of "cultural apropriation", which is not included in the Russian and domestic scientific circulation in general, is equivalent to the word "cultural appropriation".
In any case, as a result of the absorption of small cultures by large cultures, the uncomfortable destinies of so many people are formed. It saddens him that a person who has only one desire to live a life that is given only once has a disadvantage in the ability to achieve that desire. The main thing is that people who are stuck in the middle of two such cultures have a hard time not knowing how to behave. Such a difficult fate, a life full of sad moments, a situation of being in the middle of cultures, Professor Edward Wadi Said of Columbia University tells in his work "Orientalism". The first version of this book was published in 1979, followed by a second edition, which was supplemented in 1995. This book was translated into Kazakh according to the Project "100 books" conducted by the National Translation Bureau. The author of the translation is journalist Korganbek Amanzhol, responsible editor Timur Mukhtarov. The quality of the translation is sharply criticized by the scientist E. M. Turgunbaev, pinning the shortcomings with arguments, and comes to the conclusion: "Firstly, it is necessary to attract professional translators and specialists to the translation into the Kazakh language, secondly, the timely translation of the translated works is very important for all readers, and thirdly, perhaps most importantly, we need to create a culture of great respect and responsibility for the Kazakh-speaking reader" [65, p. 238]. In the critical article E. M. Turgunbayev published a supplement to the work" Orientalism " in 1995, in the 2nd edition E.Said, the author of the book was published in Japanese, German, Arabic, Portuguese, Italian, Polish, Spanish, Catalan, Turkish, Serbian, Croatian, Swedish, etc., the Russian "Orientalism" was revised and supplemented in 2006 and 2016 in the 2nd edition, as well as some articles by E. Said were published in 1993. “Culture and imperialism" was also translated into Russian in 2012.

The work of the author E. Said has become a classic of postcolonial scientific literature. Said writes about how Europeans created a collective image of the East, which in fact has nothing to do with reality. Based on the long period of European domination in the countries of the East, the scientist criticized the representation of the East by Europeans as a passive world incapable of self-expression. His book outlined the discontent and serious criticism of Western civilization, which facilitated culture through generalizing structures such as "Eastern character", "eastern cruelty" and "despotism". He also stressed that such an inaccurate and biased perception interferes with a clear understanding of the cultures of the Middle East and East Asia. In his opinion, education was politically oriented in its essence. The image of the backward East, which required the civilizational mission of Europeans, was created within the framework of colonial policy in order to provoke the invasion of Western countries there. Their patronizing attitude to the cultures of the countries of the East was presented in terms of liberation and salvation of the population, the creation of stereotypes [66, pp. 102-153], revealing to the world an open and sharp point of view.
          The work of E.W. Said, as one of the books that shocked Europe, was a supporter of fateful people on the planet who felt "alien" to them. It is noteworthy that the struggle for independence in 1948 contributed not only to the establishment of their own destiny by the creation of their own state, but also to the recognition of themselves as a nation. This war, combined with the military defeat of Palestine in addition to the Jews, that is, the Arab population, was psychologically a fatal blow. Said accuses many researchers of neglecting this situation, such as the war in 1967. And this problem has not been solved to this day, it is abusing the fate of more than one generation. In the sources related to his biography, Said recalls that at many points in his life he very often felt "in exile", "elsewhere", "unacceptable". It was this situation happened with him that gave rise to his own world, his own (speech and writing) language, his own manner of speech, Said's life path is a unique, unique path. He believes that "in the world, just like me, only those who feel "alien, inappropriate" can understand." Because he is not an American in America, but an Arab. And in Palestine, he is not a local Arab, but an American. In both countries, it is alien, but it has a direct relation to both countries. In one he was born and became a man, in the other he lived and served [67, p. 4].
A. O. Korshikova wrote a scientific article stating that he studied Said's work, which was widely discussed among world scientists, to determine the essence of criticism of the concept of Oriental Studies. He considered it necessary to separately highlight the book "Oriental Studies" by E. Said, as well as the works of scientists of various humanitarian disciplines who expressed systematic criticism of the concept of Oriental Studies. They are: M. Rodinson "Europe and the Mystique of Islam", M. Kerr was the author of "Islamic Studies: a Tradition and its Problems", B. Lewis "The Question of Orientalism", as well as the anthropologist J. R. R. Tolkien. Clifford "The Predicament of Culture: Twentieth Century Ethnography, Literature, and Art Cambridge" and the literary critic A. Ahmed "Orientalism and After: Ambivalence and Metropolitan Location", as well as Z. Lockman's "An ambiguous vision of the Middle East: history and politics of the East", G. Prakash's "Orientalism now", an article by A. Yu. Ashkerov "Neorientalist motives in life and creativity of Edward Saida", A. A. Tesli "Orientalism "Orientalism of E. V. Said", "Orientalism" by M. D. Nikitin of E. Said. The theory of colonial discourse and interaction in the East and West: the problem of new ponimania" [68, pp. 237-238]. The sources cited by A. O. Korshikova in her article are one of the few scientists who commented on Said's work. Under the work that gave rise to such views, there are shadow points of cultural appropriation and mind.
In general, when the word "cultural" is added before the word "apropriation" and it becomes the concept of "cultural apropriation", one cannot fail to realize that there is some cruelty and injustice behind the concept. The word "Cultural" is apropriation, that is, softening the seam of appropriation. The roots are too complex to delve into. "Appropriation" and "waste" of cultural property are ways of embezzlement, within the framework of which the perpetrator turns the property entrusted to him for his own benefit. The value in this case does not belong to the culprit, but in the case of theft it is on a legal basis and it belongs to certain powers in relation to them, such as the force of the contract, official status, special tasks, etc. [69, p. 416]. That is, behind the process of taking someone else's for himself, there is an attempt to hide the same name, to turn the received into his own. Such an act is not suitable for culture, because the main function of culture is to maintain the country and the country, the people and the people, the nation and the nation, the state and the state in normal relations.
        Cultures have always exchanged ideas, material objects, symbols throughout the history of mankind. The twentieth century begins to focus on border cultural areas, as borders are not only divided, but also linked, and borders can have dialogue, cultural export and import, borrowing, and mixed educational processes [70, pp. 183-184].
         As a reflexive approach to cultural transfers, it is necessary to pay attention to one's own traditions and canons-to look from the outside, to understand if the duplicity of real experiences and then their conditioning with other people's cultural and symbolic infusions – to understand what is important in the study of cultures and is problematic in phenomena such as cultural appropriation. Cultural appropriation is broadly understood as "the use of symbols, artifacts, genres, rituals or technologies by other members of a culture when these cultures come into contact, including virtual or representative contact" [71, p. 474].
        Russian scientist L. S. Moskovchuk "the relevance of the consideration of the phenomenon cultural appropriation arises from the lack of systematic and conceptual research in the broad cultural and ethical-philosophical aspects, which not only characterize the phenomenon under study, but also set the goals of conducting structural and functional analysis of cultural apropriation in a broad context. Representative examples of manifestations of cultural appropriation were chosen as the source of the study. He reasonably argues that the world of fashion, mass culture, everyday practices, art projects aimed at understanding and overcoming cultural appropriation, as well as a reaction to the situations in question in the media and social networks [72, pp. 54-55].
          Over the past decade, "cultural appropriation", which has become one of the most acute topics in the system of acute cultural relations, has been analyzed in various contexts. The problem of cultural appropriation is even more evident in the field of art. People of art by nature love to stand out from others, to attract the attention of the public. Perhaps that is why "cultural appropriation" can even be said to be effective for people of art. However, peoples with a high level of literacy and open eyes often criticize the apropriation of people of art, disapproving of them. The spread of artists in the mass media with criticism from the public is more likely to become advertising. Therefore, some art owners may not be able to answer the question of whether cultural appropriation in art is correct or not, revealing moral or ethical aspects.
           In general, philosophers who can distinguish between cognitive injustice have not yet begun a thorough analysis of the concept of cultural appropriation. Perhaps for this reason, many are not able to distinguish between the positive or negative aspects of cultural appropriation. In any case, for supporters of postcolonialism, this is a much more effective term. They try to understand the worldview aspect of the world colonial heritage, criticizing the socio-political and cultural dominance of the Western world. In comparison, it was not long before they began to use the term, that is, from about the 1980s. They intended to separate apropriation from assimilation, acculturation, for greater clarity.
          In conclusion, cultural appropriation refers to the "colonial" borrowing of certain parts of a particular culture or the colonizing country’s obligation to share its own culture. In such a situation, the dominant culture directly copies the cultural elements of a minority or weak culture to itself and uses them outside the true cultural context. In the process of using other cultural elements in the practice of dominant or colonial countries, the distortion of their original meaning is considered normal. Such an act can be considered morally "disrespectful" or "insulting". It is also quite possible that the motive of borrowing from colonial countries is a simple attempt to sell an element of culture.

2.4. A philosophical measure of the concepts of "mass culture" and "popular culture" 

	Culture is a continous process. Culture is  a huge and living complex, which unites many small organs. Its complex work includes all the small organs, affects them, and it will also need their work. The external activity of the culture is measured by the interaction of its internal spheres. Within the framework of the relationship, many cultures gradually gain popularity. Popular cultures in the system of cultural relations need to attract more attention. However, almost all of them are difficult to accept as a positive or proper attention. This is because both mass and elite audience are consentrated in the public eye. Among these two groups there are many people who think rationally and emotionally. A lot of people believe in the idea that is positive for them and they think it's the right thing to do. To determine whether their trustworthy ideas are correct or not, we need arguments and conclusions about that idea. Sometimes, if a certain idea is wrong and there are concepts to support it, the number of people who support it may be much smaller than those who do not. This means that the recognition of a positive or negative argument depends on the support of people's positive or negative emotions. Therefore, it  is very  important that the  logical  arguments of the arguments given are uderstandable  and  digestible to people. The truth of people's statements can be proved through inductive and emirati methods. Proven statements suppress people's angst and contribute to its widespread spread. As statements become more popular among people, it becomes more popular. The main condition is its acceptance by the population. Conclusions that correspond  to the general  attiitude  criteria of the population are quickly accepted  by the majority.
	Popular concepts such as "popularity", "popularity", "being a star" have different meanings depending on the context of use. People are the majority, so "people's" or "folk culture" always gives priority to society. The culture of the people of a particular society can be immediately understated by the daily activities of people. People's style of clothing, use of jargon, greeting salutations, daily meals, places to visit, etc., popularity in popular culture is divided into positive and negative attitudes. Popular people and popular cultures have a high reputation among the population, and they can make a difference in their views, they are a unifying quality, such qualities are very important for society. Attitudes of this nature are among the positive ones. Among the negative attitudes are the lack of recognition of the people and popular cultures, and the resulting inequality. In this regard, it is possible to mention   the work of modern scientist Barry Brammet ‘’Rhetorical dimensions of popular culture” [73] which is roughly translated as “Rhetorical aspects of popular culture”, published in 1991. This work, which is one of the definitive studies in the field of rhetoric and communication, presents dimensions of popular culture.
	There are a number of popular elements that make up popular culture. Popular culture can fully cover the most close and modern aspects of our lives. In the high-tech world, modern aspects are subject to rapid change because of the media that are found in all sectors. Certain standards and generally accepted beliefs are especially reflected in popular cultures. Depending on its specific environment or community, popular culture emits the everyday life of people and has a different influence. The nature of congenital meditation of a person helps to popularize the cultures or organizations. Management and marketing experts, who have mastered this kind of psychology of people, have invented special labels, labels and emblems that represent the qualitative dimension of certain products. In the production of goods, they are called brands.
	The latest modern type of artificial intelligence, developed by OpenAI, launched on November 30, 2022, is a large language model of teaching using teacher and enhanced learning methods, the artificial intelligence chatbot "ChatGPT", which can work in dialogue mode that supports natural language needs, states: "Labels are special marks assigned to identify or classify objects. In the context of computer vision and machine learning, labels are used to train models to recognize and classify objects in pictures or data. For example, in an image recognition task, each shape may be assigned a label indicating the object or class of objects depicted in that image. These labels can be automatically generated by handmade or computer vision algorithms, or they can be human annotations. Labels can also be used in other areas, such as music or text editing. For example, each song can be given a label indicating the genre of that song, or each text can be given  a label the topic of that in general,, labels are used  to organize data and train models on that data[74].
	In his essay "Folklore to Populore," Ray Brown offers the following reference to popular culture: "Popular culture is about aspects of the views, behaviors, beliefs and traditions and tastes of people in any society. Mass culture is the culture of the people in the historical sense of the term" [75]. Ray Brown's definition reflects the changing nature and ambiguity of popular culture and shows that over time a wide range of genres are covered. Therefore, you can understand that the concepts of "folk culture" and "mass culture" are "memes" or "memes" of that people. In particular, we refer to the signs that are given to a child as "gen", common signs from the population to the population or from nation to nation as "mem". This concept, which reads "mim" in English and has become a "mem" in Russian, is the only one of the development of culture, because it conquers people's minds and their work.
	The science of "memetics" studying the memes. The name of science came from the fairy tale words "similating, mooring". In 1904, German biologist Richard Zemon applied it in his book "The Mneme", which was translated into English in 1921. In 1976, etologist Richard Dockins presented a book entitled "The Self-Portrait Of The One," but he changed the term slightly. Currently, the public fund "Contentdama" has translated into the Kazakh language a translation of "Selfish gen". 
    One of the reasons that memetics quickly became a part of the scientific process was the proximity of the root to the Latin word "memeos". However, until the 1980s, it was used as a hypothesis and did not have the same scientific status. But in his next book, titled "Enhanced Phenotype," Dokins formalized the concept of "mem," describing it as a process of dissemination and preservation of certain elements of culture. Dockins continued the "cultured" concept of Lamsden and Wilson, who welcomed the game. This concept has established the analogy between mechanisms of transmission of genetic and cultural information. In 1983, Douglas Hofstadter reintroduced "memetics" as an analogue of genetics, a science that explores the meme in one American scientific journal. After this recognition, the issues of religious propaganda, the use of the state and the development of IT technologies were advanced, but scientists, such as Daniel Denne, attributed it to the theory of reason. S.Black also made a futuristic prediction
S.Blackmore noted that through the third technological evolution, the possibility of spreading good-oriented countries will be possible. The result of systematized propaganda within the same population constitutes a single "people's meme". Ideology can live as long as an idea that becomes one of the emerging people and gives it a cohesive character. Some ideologies can be formed by the course of history and have a periodic strength. During the Great Patriotic War, only one "victory over the enemy" iedology was created naturally in the soldier's home front. This naturally formed ideology had a short life span, but was powerful. Despite the weakening of the social, biological, physological state of the population, mass infections did not increase, because it was protected by ideological immunity. The idea, formed in a national character, transformed the spiritual defense of the state into an ideology through the "people's meme" [77, 174-175 b.). 
This means that the people have enormous power, both as memetics  and  as a mass culture. The main wealth of each state is its people. With these fundamental aspects in mind, mass culture can be defined as products and forms of self-expression and identity that are often found or widely recognized, liked or approved and described in certain societies at certain times. Popular culture allows many heterogenic people to identify themselves collectively. It plays an inclusive role in society because it unites the masses into ideals of acceptable behavior. In addition to creating a sense of identity that connects people with society as a whole, the consumption of popular cultural items often increases the prestige of people of the same era, that is, contemporaries. Popular culture is different from popular or high culture, allowing individuals to change their dominant feelings and norms of behavior. So, people are interested in popular culture
Among the general public, there is a view of "mass culture" and "popular culture" as one concept, that is, synonymous. There is a reason for this, because the growth of cities in the two cultures is due to the increase in the number of people, respectively. The connection between them was a consistent link between the "commercial interests of mass culture" and "the interests of the people". American cultural scientist, critic of popular cultures, media researcher and TV research presenter Power Plus, Power Works (1993), Reading the Popular (1989), Intelligent Television Culture (1987), etc. John Fiske, author of a total of eight books, published in 1989, "Understanding Popular Culture" [78] roughly translates as "Understanding Popular Culture" a media critic who has studied how to look at it.
According to him, the cultural industry creates a repertoire designed to find products that are used for their own cultural purposes through the interests of the audience. Therefore, for certain people, the industry becomes a commodity and attracts the attention of viewers. Popular culture is a "cultural product" produced by the industrialcapitalist society, which people use to create the messages they need. Consequently, "abuse" and "distortion" techniques are used in this process. In order to dominate the mass culture, it is necessary to pay special attention to the actions of homogenization, to obtain a common mixture of different views. These relations are always dynamic and formed in accordance with the needs of the population. In conclusion, Professor Fiske concluded that the mass culture  is rapidly developing in many ways,,and it is necessary to  stop treating the majority,as a crowd  without evaluating them at their own level.
French philosopher, cultural scientist, sociologist and poet Jean Bodriyar: "Doubtful, The concept of "public opinion" is so subjective and illusory in nature, whose name can accurately convey its meaning, so it has more to do with "populism" than "popularity" rather than fuzzy testimonials, as it gives consumers an invisible and insensitive advantage that they do not have" [79, 86 p.].
German philosopher and cultural theorist Theodor Adorno's philosophy is distinguished by a critical look at the fundamental ideas of social and cultural theories and their explanation of the pathologies of modern public images. He explored the possibility of irrational consequences of human rationality, offering radical alternatives to the standard Western explanations of philosophical categories such as "nature", "history" and "freedom". One of his great contributions to science is the concept of "Culture Industry". Adorno identified the characteristics of industries that create "conformism" by considering the important link between the cultural industry and the activities of capitalist societies, which have made culture a "commodity." By definition, capitalism stressed that it is necessary to create a culture that effectively supports the reconciliation of people in the cultural industry with a society governed by the principle of exchange [80, 53 p.]. 
Tursyn Hafizuly Gabitov, Kazakh cultural scientist, philosopher, distributing the world's cultural studies to the Kazakh-speaking audience, in the textbook "Cultural studies", published in 2019 by  the author of textbooks and textbooks in the direction of philosophy, cultural studies, ethics, aesthetics, which increase the proportion of domestic research in universities: "Mass culture is characteristic of the mass society, high level of development of communication and information systems, urbanization and urbanization. a complex social and cultural phenomenon, made possible by the high degree of industrialization. It is characterized by a high degree of individual alienation, loss of personality and becoming self-centered. This will eliminate the masses, establish cultural behavior through their mass communication channels, and the elite will be able to take them lightly. The development of the technique, which will become a target at the stage of mass society, will, according to J. Ellul, destroy the traditional values of all society.
Belarusian scientists A.Y. Dudchik and I.M.Kletskova in the textbook "Culture" said: "It should be noted that the division into cultures of high and low as an analysis tool works very well for historical analysis, but if we talk about modern society, we need to use additional categories, first of all, mass culture. Mass culture has emerged relatively recently, and a new type of society, usually called mass or industrial, has developed. This society is characterized by the processes of mass-sauification and the active inclusion of a broad group of people in economic, political, social processes (mass education) (mass production, mass conscription, etc.), which requires a common basis. This foundation is a mass culture that differs from high culture and folk culture, but it is not always easy to draw clear boundaries between these cultures. At the same time, it is necessary to remember that mass culture has historically developed and changed. From this point of view, it is reasonable to distinguish them. The refore, the relationship between "mass culture" and "popular culture" is based on the opinions of many scholars (see table 4).   

	
	Mass culture
			Popular culture

	Start
	It began in the 1940s in America. Marx Horkheimer and Dwight McDonald are associated with the names.
	In the 1950s, the word "pop" was used only among those who enjoyed the genre of jazz. Later in the 1970s and 1980s as a popular culture.  

	Definition
	A widespread culture of mass media that uses mass production technologies and seeks to maximize profits by using mass media such as movies, television, and the Internet to increase public attention on a daily basis.
	A set of views and ideas resulting from an informal consensus. In particular, works of music, visual and performing arts, literature, festivals, poetry, art and designers, promoted through the efforts of the mass media.

	Objects
	Literature (fiction), music (pop music, pop music), fine arts (comics, posters), kilos and video films (trillers, comedics, detectives), series, musicals, etc.
	Consumers, respecters and distributors of mass cultural works, fans of different industries, organizations (fans, fan clubs, ultras (football fans) eagles (fans of group 91), etc.

	Identity
	It involves the accumulation of funds, which is popular and involves their attention, but there is an actual author or owner.
	It is popular, but there is no real author, and some people may use it to their advantage.

	Video
	Dissatisfied with folk art and trying to bring it into line with the modern model, in short - "Anti-folklore"
	Trying to preserve folk art, to convey it to the next generation without desisting it as human knowledge, the heritage of ancestors - "Folklore"

	Methods of detection
	Through a variety of academic perspectives, such as psychoanalysis, structuralism, postmodernism, etc.
	Entertainment (movies, music, tv, video games, etc.), sports, news, politics, fashion, technology and through jargon words

	Creation
	Special content is created to reach as many people as possible.  
	To travel to the country without any choice or special preparation.

	Spread
	It was spread not only through technical means, but also through direct communication.
	The participant can also be a simultaneous messengist. 

	Property
	Culture, which is specially produced, distributed and sold, is "Producer".
	It is widely consumed by the population, is self-accepted and selected during use, and on short-term basis it is "Consumer".

	Alternative
	High or elite culture
	Lower or folk culture

	Influence
	Unites, unites the different views of different people within the same theme
	Different interpretation, dissemination, comparison of different approaches by different people for different purposes, in different situations



Table 4. Analysis of "Mass Culture" and "Popular Culture"

Similarities and differences between mass and popular cultures are identified, as shown in the above table. This does not mean that these differences draw the boundaries of these two cultures. This table can only help you understand the difference synonyms of two concepts. In any case, it is not the "mass" and "popular" names that really make the concepts of mass and popular culture so popular, but the "culture" that lies with them. The popularity of "culture" is higher than these two concepts. This is primarily due to the fact that these two concepts, as outlined in the table, have taken their origins since the middle of the last century, and culture is very deep. Since the 20th century, the science of "cultural studies" has been established, and culture itself is interwhed with mankind. A special scientific study on the popularity of culture can be the main evidence of this idea. 
Vas Taras, a scientist at North Coralina University in Greensboro, North Carolina, and scientists Julie Rowney and Pris Steele of Calgary State University in Canada, conducted a comprehensive study entitled "Half-Century Dimensions of Culture: Approaches to Digital Cultural Assessment, Challenges, Limitations and Recommendations based on the analysis of 121 instruments." This study, published in the International Journal of Management, is very attractive. The article provides the following interesting research information. "Culture is a very popular structure. Searching Google for "Culture" results in more than half a billion searches and many appeals. You can find more than two billion data using "Yahoo". This figure exceeds popular words such as "politics," "war," "environment," or "sex." The three major e-social science databases provide links to articles 100,000 to 700,000 when "Culture" is used as the keyword to search. However, the first attempts to digitally evaluate the cultures of the past for several centuries were carried out only in the mid-20th century. Since then, methods of measuring culture have improved significantly, as more than a hundred devices have been developed and hundreds of studies have been published, including digital evaluation of different aspects of culture" [83, 357 p.]. About the definitions of culture in the national textbooks "It is necessary to consider the culture from different perspectives, to have a great interest in the issues of culture. The evidence for this is that by 1964, there were 257 references to culture in Western literature, although it seems sufficient to include the data of American scholars A. Kreber and K. Klochcon."   
Vas Taras, Julie Rowney and Pris Steele predict that the number of models and tools to measure culture will increase in the future. The 121 tools that they use tell us about the vast digital dimension of the culture. Based on the analysis of 121 instruments, the authors will review the approaches of the study. It analyzes the issues of digital assessment of culture and presents the most effective methods of measuring culture. The list of topics discussed includes a whole range of issues related to measuring culture, including "definition of culture", "measure of culture models", "composition of research elements", "collection of data", "collection of data on quantitative evaluation and comparison of cultures", "measurement equivalence", "measurement levels, reliability" and "the reality of cultural research tools". According to the authors, trends in culture measurement will be determined based on the current tools for reviewing literature and measuring culture, and the factor determining the development of this area.Much of the evidence is based on findings and expert opinion research conducted  specifically for this study.  Based on our analysis, we identify gaps and propose a list of key questions that are under-researched  and need to be researched reveals its  importance [83,358p]. 
In  his book "Eclipse of the Mind", which directly facilitated the introduction of the concept of mass culture into the scientific cycle, Max Horkheimer wrote, "Under the pressure of the pragmatic reality of the present day, human self-expression was the same as its service to the basic system, But it has moved to take on unintegrated aspirations that are incompatible with the existing system by pressing any other impulse harder, both for itself and for others. Entering the current model is a sign of human repulsion. If repression were to be abolished, the protest would be against all social order, characterized by a tendency to prevent its members from entering the essence of their mechanisms. Looking back at history, physical, organizational and cultural pressures have always played an important role in uniting an individual into a fair or unfair order. Mass culture and popular culture then work together to increase profits, while quieting the masses or  deceives, satisfies momentary needs to feel special  through big projects [84,97-98p]. From the scholar’s perspective, it becomes clear that those striving to develop society often forget themselves, losing their fundmental essence as human beings. He laments how actions aimed at deceiving and exploiting the people, treating them as a mere crowd, are on the rise.
        It’s as though he explains the pathological resentment some people feel toward society, even without fully understanding its reasons. He emphasizes that people conforming to societal molds and turning into standardized models prepared by society is rooted in this very resentment.
The rapid development of technology and technology in the 21st century has brought together the concepts of "mass culture" and "popular culture" and contributed to ensuring the duplex of production and consumption. In order to come to such a decision, it is necessary to form a human cultural intelligence. Cultural intelligence is the ability to adapt quickly when faced with problems encountered when interacting with people or artifacts of different cultures. A person with high cultural intelligence can be conditionally equated with the higher body qualities of "chameleon". For all of us, chameleons can change their color to communicate and regulate body temperature, and such a wonderful ability appears immediately with their exit from the egg. "Chameleon" by the Russian writer A.P. Chekhov also reminds us. See the character's lower cultural intelligence in the story of Chekhov, who tested the changes in people's attitudes, especially in relation to the status of man. The Kazakh people also have the motto "Smile on the face of honorable  people makes laugh people at  the  door", which shows the size of the status relationship of people. At the bottom of Kozhanasyr's words "Eat, my chapan, eat!" lies a false image of humanity, which is measured by the appearance and clothing of the person. According to the color of the Chameleon, it is possible to assess his emotional state of the environment, and he has the opportunity to get a panoramic view by turning his eyes in different directions. Therefore, a person who has developed cultural intelligence must adapt quickly to the situation, adapt to his emocinal state, and be prepared for all possible sudden situations by looking around and focusing.     

2.5 The Socio-Philosophical Position in the Process of Cultural Identity

Culture is a broad concept with a wide spectrum. As summarized in the previous chapter, “The Philosophical Dimension of the Concepts of “Mass Culture” and “Popular Culture”, the breadth of the term culture can be understood from the multitude of definitions and concepts attributed to it. Thus, culture is a general characteristic of a group of people, encompassing all aspects of human life - place of birth, religion, mentality, language, cuisine, social behavior, art, literature, and music, among others. Every individual, country, people, nation, and state is evidently connected to certain cultures, values, beliefs, and origins that have been widely spread at present or during specific historical periods. Smaller or less prominent cultures inevitably become very closely connected with larger, popular ones. Accordingly, smaller populations often associate themselves with the dominant culture of their origin. However, the size, scale, and value of a culture cannot be determined solely by its magnitude. This uncertainty arises not just from the vastness of culture but also from its inherent instability. In the cultural history of the world, no culture has remained unchanged or timeless. In this context, the concept of “cultural cohesion” might initially appear meaningless, but this is not the case.  
The creators of culture have never been fixed; human migration has never stopped, even in eras when the lack of advanced technology and transportation made such journeys difficult and dangerous. For modern humans, who can travel          locations safely and quickly with various modes of transportation, the transition between cultures is not a significant issue. The intensive cultural exchange of today complicates the preservation of clear biogeographical roots and long-standing histories of populations with a shared language and cultural homogeneity - what is often called a nation or ethnicity. Even large populations inhabiting vast territories have historically intersected with migration routes that span millennia. These processes occurred at varying rates due to historical events at these crossroads but never stopped entirely. Ethnic groups are tied to the genetic structure of the male Y chromosome, which does not undergo recombination, and its continuity is transmitted through the male line. The core of cultural identity lies in national “cultural models”, formed based on the genetic purity and homogeneity of ethnic groups. Each individual can find their origin and roots within these cultural models, identifying themselves with their cultural community. 
A cultural model is a complex and lengthy process of formation, bearing the weight of harmonizing with epochs. Human culture encompasses ideas, behavioral patterns, and artifacts that can be studied and transmitted between individuals and are subject to change over time [85].  Therefore, a cultural model serves as either a pathway that a particular population follows or a tool for explaining and representing significant cultural events during its formation. Every nation has its own cultural model or script since no nation can replicate another’s history or way of life. This uniqueness is an essential trait within cultural structures, distinguishing one culture from another through behavior and social norms. Cultural models enable the dissemination of specific ethnic or social cultures through shared domestic and professional experiences. These processes develop subtly within populations, often without explicit guidance or recognition. Only when a cultural model begins to manifest its unique traits does it draw attention, being studied as a complete structure. This phenomenon is of interest not only to cultural scientists but also to philosophers, historians, psychologists, educators, linguists, and art historians. 
The formation of a “national cultural model” rooted in the uniqueness of a “core nation” within each state is an intricate process that cannot arise independently.
Around the globe, there are countries like Japan, China, Korea, England, Germany, France, and Italy, which have already established their national cultural models and defined their national identities. Often, these globally recognized models serve as “mirrors” for developing nations, becoming universal benchmarks. In modern political science, the French and German models of nationhood are well-known: the French model defines a nation as “compatriots,” while the German model focuses on characteristics like mentality, culture, and language. For example, by the French model, possessing a French passport makes one “French,” regardless of ethnic origin. Many Arab, African, and Asian immigrants who have moved to France for better opportunities have gained citizenship, integrated into European society, and proudly identify as French. Today, many notable figures in film, sports, and other fields who represent France demonstrate this integration on a global stage [86, pp.86-87]. This process has reached the level of complete acceptance by the peoples of the world, without getting used to it. Analyzing the concept of "cultural pattern", the process of its formation can be classified into four parts as follows: 
1."Representatives", that is, Representatives of the main Nation, which form each national model. For example, the French commander Napoleon Bonaparte, who campaigned for almost 20 years.  
2. "Miracles", that is, a world-famous natural feature or world-famous objects of the historical homeland inhabited by this nation. For example, the snow-white alabaster cliffs of the north-west coast of France or the city of Paris, the Louvre Museum, the Eiffel Tower, the palace of Versailles, etc.  
3. "Historical events", that is, vivid events that happened to this nation and directly contributed to the existence of this nation in the framework of strong States. For example, the "great French Revolution", which covered the period from 1789 to 1799, or the first French republic, created between 1792 and 1804, etc.   
4. "Products", that is, the production facilities of the same nation that made it famous in the world, or products labeled with the name of the same nation. For example, although there are a number of other countries in the world that produce such famous brands as Japanese "Kenzo", German "Escado", Italian "Dolce Gabanna", American "Estée Lauder", there is a product name that is popularly called "French perfume". "It should be noted that there are more than 100 French brands of clothing and cosmetics, such as "Channel", "Dior", "Hermes", "Givenchy", "Lacoste", "Louis Vuitton", "Vichy", "L'oreal", "Lancome" and other highly rated brands, as well as "Tefal", "Moulinex", "Luminarc".
The structure of the “Kazakhstani cultural model”, currently taking shape, differs due to its dual origins: one rooted in deep national history and another shaped by the cultural experiences of various peoples who have inhabited Kazakh lands during different historical periods. Both elements contribute to forming a cohesive “Kazakhstani cultural model”. 
Kazakh scholars have examined national cultural models from various perspectives. For instance, in her article “Worldview Models of National Consciousness”, the scholar A.S. Sagatova emphasized that “a nation represents a kind of personality - a spirited and ambitious entity striving for its country’s destiny.” This cultural philosophy is reflected in the oral traditions of Kazakh poets, or zhyrshy, who preserved and passed down the nation’s heritage through generations. “They, deeply understanding the mysteries of life, called their people to unity and resilience with heartfelt compassion. Thus, poets and bards, who carried out these responsibilities with great diligence, became heralds of the proud spirit of Kazakh philosophy, elevating its essence,” [87, p. 219]. This statement emphasizes the bards as one of the key figures shaping the Kazakh national cultural model. In general, the title and role of the “zhyrshy” (bard) reflect the unique historical and natural characteristics of the Kazakh people. These bards played a direct role in the verbal transmission of national philosophy and oral literature, ensuring that the heritage of the people was passed down from generation to generation. Bards of their era demonstrated remarkable memory by instantly memorizing and disseminating what was spoken, composing extemporaneously, and using metaphorical language. These traits created a genetic foundation that reflects the depth and strength of the national memory. This contribution is an inexhaustible treasure for the Kazakh nation. 
Other researchers, such as Zh.B. Oshakbayeva, delve into the mythological roots of Kazakh culture, connecting them to global patterns. Ancient Turkic religious and mythological beliefs, as depicted in the Orkhon inscriptions, highlight concepts like Tengri, Umai, and Zher-Su [88, p. 197]. Sacred landmarks across the Kazakh steppe, each with its legends, reflect a worldview deeply rooted in mythological origins. These insights demonstrate that cultural models are not only frameworks for national identity but also invaluable tools for preserving and reimagining a nation’s cultural legacy.
One of the Kazakh scholars, K.M. Konyrbayeva, focuses on the distinctive features of writing systems enriched by influences from other languages. According to her, when Islam began to spread, ancient Turkic scripts were replaced by Arabic writing. There was a period in Kazakh history when several writing systems coexisted. Referring to linguistic studies that estimate Arabic and Persian literature contributed over 20% to the Kazakh linguistic space, Konyrbayeva notes that Kazakhs did not indiscriminately adopt foreign words. The newly adopted words primarily belonged to categorical concepts. For instance, the word adam (person) is Arabic in origin, while the Turkic equivalent is kisi. Words like sayasat (politics), medeniyet (culture), kemel (perfection), shapagat (mercy), and mugalim (teacher) also enriched the Kazakh vocabulary through the influence of Islam. Before the spread of Islam, all steppe epics were performed to the accompaniment of the kobyz (a traditional string instrument), with their themes often centered on the lives and heroic deeds of renowned warriors of the past [89, p. 206]. 
This perspective underscores the sophistication and discernment of the Kazakh people. Philosopher S. Shamakhai sees cultural models as an inheritance from ancient chronicles. These chronicles (shezhire), a precious treasure of human cultural development, are deeply significant. In Arabic, shadjarat means branch or lineage, symbolizing the flourishing and maturing of a nation’s culture. Chronicles documenting the history of clans and tribes are common to all peoples. Medieval scholars like Rashid al-Din, Ulugh Beg, Abul Ghazi, Baybars, and Ibn Khaldun detailed the genealogies of individuals, clans, and nations, recording intergenerational connections. Among Turkic peoples, elders orally transmitted shezhire. Thus, history itself emerges from the epic chronicles preserved both orally and in writing [90, p. 165]. The shezhire reflects a developed and mature culture, as Shamakhai argues, emphasizing the continuity between generations, respect for ancestors, and the transmission of values from elders to younger generations.
Kazakh philosopher Bakhytzhan Menlibekuly Satershinov addresses key topics such as “national identity”, “cultural identity”, and “religious identity.” In his scientific article, The Ethno-Confessional Processes of Kazakhstan’s National Identity, he highlights the unique Kazakhstani model of coexistence. This model harmoniously incorporates the historical and cultural development of various ethnic communities alongside international legal principles and the distinctive Kazakhstani approach to intercultural interaction [91, p. 336]. In contrast, another scholar, E.B. Toktarov, in his article The Problem of National Identity in the Works of Modern Kazakhstani Philosophers, defines national identity as the outcome of an individual or group’s identification with a particular nation. For Kazakh society, building and striving toward a Kazakhstani identity remains an essential issue. Most Kazakhstani philosophers advocate that the Kazakh ethnic group, its culture, and its language should form the foundation of Kazakhstani society, a perspective tied to the national character of statehood. Toktarov suggests that ethnic minorities, formed through Soviet-era migration policies, must integrate with the title of Kazakh ethnicity and its culture, creating a unified political and cultural community—a Kazakhstani nation [92, p. 200]. Although their views may seem contradictory, both scholars explore different paths toward the same “Kazakhstani model”. 
The Kazakh cultural model is uniquely characterized by its emphasis on harmony and compromise, influenced by the country’s geographical location. In collaboration with leading philosophers like Abdimalik Nysanbayev and Serik Nurmuratov, Menglibekuly wrote A Brief History and Essence of the Eurasian Idea, where they propose the concept of “Eurasian philosophy”. 
Eurasianism emphasizes unity and the integration of Eastern spirituality with Western innovation and rationality. Eurasianism means internal integration and unity. According to Kazakh wisdom, where there is unity, there is also life. This is how it should be in its meaning, nature, and essence. If the West’s motto is: “Understand the external world and transform it based on that understanding”, the East’s motto is: “Know yourself and transform based on that understanding”. As for Eurasia, its motto is: “Do good, strive for harmony, goodness, and wisdom”. In the words of the great Abai: “Be a human!” Be a fully realized individual, spiritually and morally enriched, who integrates the spirituality of the East with the advanced technology, knowledge, and intellect of the West! The Eurasian idea, while having its own distinct features compared to the ideas of the East and West, does not contradict them or stand in opposition. On the contrary, it revitalizes both ideas, uniting and synthesizing them culturally and spiritually. It does not separate the renewal of the world from the spiritual development of individuals but rather brings them closer and complements them. In other words, a person’s material and practical activity is enriched by spiritual and moral principles; in turn, spiritual and moral development does not imply detachment from the world but instead calls for concrete action.
From ancient times to the present day, the Eurasian continent has been home to decisive super-ethnic groups - the Slavic and Turan peoples - who have left behind a rich philosophical and spiritual heritage for future generations. Their collective legacy can rightfully be called “The Philosophy of Eurasia” [93].
After analyzing the classification of the concept of "cultural model", which is only one aspect of cultural identity, its strategic construction can be grouped based on several aspects for understanding and application:
First, cultural patterns structure a certain system of thinking, the context of thinking. This strategic goal helps to perceive, understand and classify new or unfamiliar patterns, bringing together the common thoughts of the peoples of the world. It can explain the fact that the peoples of the world are closely related, just as all ecosystems in nature are interconnected. Promotes the understanding of the concept of "human path" through cultural patterns common to the peoples of the world.
Second, cultural patterns can cover any area and every issue. The abundance of cultural samples is such that it is impossible to list them, and it is not drawn up as a special document. People can find a cultural model for themselves at the right time. 
Third, cultural patterns are more accessible and widespread. Even if you do not know a representative of a particular nation personally, you can learn some cultural patterns about that nation, or vice versa, you can get acquainted, understand and use the national cultural patterns of that person by communicating well with a representative of a particular nation. 
Fourth, cultural specimens are stable and durable. Many cultural specimens have too long deadlines. Although they lived for a very long time, they did not lose their ultimate meaning. The preservation capacity of cultural patterns makes its universal existence even more important without it.
It can be said that the concept of “cultural identity” is a multifaceted, multidimensional notion with high communicative potential, capable of having different meanings in various situations. Cultural identity refers to the shared identity of specific cultural groups. The features of cultural identity include race, ethnicity, religion, gender norms, customs, and traditions. When combined, all these elements can be referred to as “cultural heritage” or “cultural value.” Typically, the term “heritage” is understood as material or spiritual values passed down from parent to child or from generation to generation.
This concept holds meaning, but its treatment as a cultural process connected to acts of memory, or as a cultural tool capable of directly influencing this process, breathes new life into the notion of “cultural heritage” and expands its essence and scope. If we delve into ideas currently recognized as innovative and going beyond the contemporary framework, we can see that this is an outdated process.
The Greeks turned symposia into historical accounts of power struggles, and for philosophers, writing a symposium was a rhetorical act in itself. Studying the discursive potential of the symposium improves understanding of how the Greeks experienced and conceptualized it and highlights its contribution to the world of Greek thought. Fiona Hobden, a scholar from the University of Cambridge, stated: “Examining the symposium provides insight into how the Greeks experienced and conceptualized this institution, showcasing its contribution to the intellectual world of Greece” [94].
Scholar B. M. Satershinov noted: “In the Arab Caliphate, whose culture flourished in the 8th–12th centuries (in the center, in the West and in the East), alongside the Muslim religion, there was also free-thinking, with debates held between believers and atheist scholars. In cities like Baghdad, Damascus, Kufa, Basra, Bukhara, Samarkand, Cairo, Istanbul, Cordoba, Seville, and others, representatives of various nationalities and religions coexisted peacefully, much like in modern cities such as London, Paris, Brussels, New York, and others. Even in the manuscripts of William of Rubruck, one can read that the Congress of World Religions, now held in Astana, Kazakhstan, was originally held in 1254 in Karakorum, Asia, with representatives of Buddhism, Christianity, and Islam” [95, p. 82].
As an example, the conclusions of the scholar can be illustrated by the European traveler or French monk William (Guillaume) of Rubruck, as well as P. Carpini and I. Schiltberger. Many historical data points have been preserved in the records of these travelers. In the dissertation of doctoral candidate A. K. Toksanbayev, titled “The Medieval Power System of Nomads in Central Asia: Issues of Historiography,” an interesting piece of information about these European travelers is presented:
“When William of Rubruck appeared before Batu Khan and bent one knee, the Khan demanded that he bend both knees. This was a practice not observed in meetings with other Khans. P. Carpini writes that he bowed before Khan Guyuk, bending his left knee. Analyzing the overall direction of Rubruck’s journey, it is known that the initial goal was to visit Sartaq Khan. Sartaq stated that he could not make such a decision and sent him to his father, Batu Khan. Interestingly, Batu Khan then sent Rubruck to Guyuk Khan in Karakorum.
Rubruck noted that Batu Khan would not make a decision without Guyuk Khan’s approval. Rubruck wrote that when meeting with Möngke Khan, he had to descend from a distance to visit his tent. Similarly, P. Carpini had to kneel when visiting Guyuk Khan’s tent. When Möngke Khan spoke with Rubruck, he did so while kneeling. The practices of receiving ambassadors among Khans described by P. Carpini and Rubruck show clear differences. Rubruck’s companion accidentally stepped on the threshold during a meeting with Guyuk Khan, an event strongly emphasized in nomadic society, as if thresholds served as mediators between two worlds.
Based on these observations, one can note the strictness and immovability of the Khans’ guiding principles. As mentioned earlier, cultural heritage can encompass not only tangible data but also such practices. This can serve as a way to prevent future generations from being carried away by fleeting trends or empty pursuits” [96, p. 109].
One of those who provided a different understanding of the concept of cultural heritage was the social psychologist Erich Fromm. The conclusion is that possessions owned by a person are entirely directed toward the external world; they do not affect or alter the existential understanding of the owner. “To be” is determined by an individual’s personal or internal qualities. For example, “I am a poet!” - this poetic quality within me cannot be taken away; it does not disappear or become outdated. Thus, “to be” is directed inward, belonging solely to the individual and representing unique skills or attributes that only they can utilize. According to Fromm, when the concepts of “having” and “being” coexist, they represent an “active state of existence.” While owning something does not negate being, if the drive to possess is defined as the primary mode of existence, then the individual cannot be separated from their possessions. It is not merely about owning but understanding what one owns. Therefore, cultural heritage involves a continuous process of appropriation. A person, as both an owner and an individual, has the right to control and the obligation to manage what they possess. However, cultural heritage cannot truly be owned because it existed before us and already “owns” us. Fromm’s distinction between these concepts deserves attention. A person’s entire life revolves around determining the significance of “having” and “being” for themselves. For instance, a diploma is a document that proves a student’s education in a specific field, granted because of their knowledge. If the diploma is lost, the student’s knowledge remains with them. Conversely, if the student lacks knowledge, the diploma holds little value. The quality of a nation’s cultural heritage, which it has preserved and passed down from the past to the present, reflects the uniqueness of that nation. 
Cultural identity refers to linking an object (or subject) with others by identifying general or specific traits and characteristics. It is the process of associating an individual with another person, group, model, ideal, or the culture of a particular nation. Political and economic intergovernmental relations can become a driving factor for integrative processes in culture, laying the foundation for national culture to enter the global cultural space. The process of forming cultural identity, with its philosophical, cultural, and methodological dimensions, highlights philosophy as a deep form of self-reflection. The subject of philosophical knowledge is the individual’s relationship with reality. Philosophical questions stem from the specific needs of human life. Since humans are historical beings, philosophical subjects and problems—such as questions about one’s worldview—are inherently shaped by historical contexts as worldviews evolve over time. Ultimately, cultural identity is crucial in a multipolar world to prevent losing one’s sense of self as a nation or people. Most state-level programs in our country are oriented toward this idea. As globalization accelerates, the risk of loss increases. This loss can occur naturally and without external coercion. 
In his work “To Have or To Be” [97], he seeks to identify the fundamental differences between two approaches to cultural heritage. The concept of “having” refers directly to the realm of ownership or rights, whereas “being” pertains to the realm of culture. Grammatically, “to have” implies possession of something, signifying stability, while “to be” indicates a transient state. For instance, saying “I have a bag” is a statement of possession; however, if the bag ages, tears, or is lost, your ownership of it also ceases. Thus, when a person possesses something, an ambiguous relationship is established between the owner and the object. While ownership establishes a formal relationship between the individual and their possessions, these possessions are subject to change, whereas the essence of the person generally remains unchanged. If the bag in your hand is lost, the relationship between you and the bag transforms - it is no longer your possession. This shows that the things a person owns are entirely oriented toward the external world and do not fundamentally affect or alter the worldview of the owner. “Being,” on the other hand, depends on a person’s inherent traits or internal qualities. For example: “I am a poet!” - no one can take away this poetic quality, as it is intrinsic, unchanging, and timeless. Therefore, “being” refers to personal skills or qualities directed inward, belonging solely to the individual and accessible only to them. Fromm argues that when the concepts of “having” and “being” coexist harmoniously, it leads to the state of “active being.” Possessing something does not negate being, but when the desire for possession becomes the defining mode of existence, it necessitates reflection on why one possesses something, rather than simply the act of ownership. This leads to the continuous process of acquiring cultural heritage. A person, as both an individual and an owner, has a responsibility to manage and preserve what they possess. However, cultural heritage cannot be “owned” in the same way as material objects, because it already existed before us and continues to transcend generations [97, p. 179]. 
This conceptual distinction highlighted by Fromm deserves attention. The entire life of a person involves determining the importance of “having” and “being.” For instance, a diploma certifies the knowledge a student has acquired in a specific field of study. While the physical diploma may be lost, the education it represents remains with the student. Conversely, if the student lacks specialized knowledge, the possession of the diploma becomes meaningless. 
The quality of cultural heritage that a person, nation, or people brings from the past into the present reflects the uniqueness of that nation. Cultural identity is the process of connecting an object (or subject) to others, identifying shared or distinct characteristics, and aligning oneself with another person, group, pattern, ideal, or the culture of a specific nation. Intergovernmental political and economic relations can become a factor in developing integration processes in the sphere of culture, serving as a basis for introducing national culture into the global cultural space [98, p. 308]. The philosophical and methodological unity of the process of cultural identity formation is reflected in philosophy’s role as a form of deep human self-awareness. The subject of philosophical knowledge is the relationship between humans and reality, and philosophical problems are determined by real-life needs. Since humans are historical beings, the subject and issues of philosophy - specifically those concerning human relationships with the world - acquire a specific historical character as these relationships evolve [99, p. 80]. Ultimately, cultural identity is essential in a multipolar world to preserve one’s sense of self as a nation or people. Practically all state-level programs in the country are oriented toward this goal.
As globalization accelerates, the risk of cultural loss increases. Disappearance is a natural process that occurs without force.
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Conclusion

Researchers of cultural relations systems, who have a lot of theoretical and empirical literature, can provide information from different disciplines and approaches that combine different disciplines. This is the rational point of interdisciplinary research. Although socio-philosophical symbiosis is brought to the fore as the basis of the monograph in the study of cultural relations, common problems with similar origins, status and problematic proximity are attracted to each other and require long-term study. 
The presented monograph "Aspects of socio-philosophical symbiosis in the system of cultural relations" consists of two chapters, the first chapter of which was called "Cultural diplomacy". The chapter consists of six paragraphs. The first paragraph, "Cultural diplomacy, which has the name "soft power" in a multipolar world" highlights cultural diplomacy and its multilateral actions as the most peaceful and effective means of intercultural relations. The system of cultural relations can become a completely new paradigm of international relations. The system of cultural relations is a progressive approach that recognizes the importance of cultural diplomacy and cultural dialogue, that is, the exchange or replenishment of virtuous ideas, values and traditions in others with other important aspects of culture or personality, that is, the affirmation of the name of the multipolar world. They can promote national interests, build relationships, and build sociocultural understanding. The dialogue of civilizations, on the other hand, is a process in which different national interests, ethnic and religious groups, are formulated with different ideas, attitudes, goals that prevent or contribute to the avoidance of violence, and each human being is considered as a fundamental resource.
The overall results of the system of cultural relations are close communication, good understanding, deep communication, mutually beneficial transactions and an expanded stable dialogue between states, peoples, non - state entities and cultures. Every nation living in Kazakhstan today did not come voluntarily, and if we turn to history, the vast majority of them are victims of politics, coercion, exile, escape, etc.these historical changes cannot be reversed, so Kazakhstan is constantly focusing on promoting the friendship of nations, which is an example for many states.  Such state problems give rise to the need to study the symbiotic relationship between philosophy, sociology and cultural studies. This is reported in the second paragraph, "Cultural solidarity: the symbiotic use of philosophy and sociology".  
The third paragraph "Legal culture and social development in the system of cultural relations" analyzes legal culture, highlighting the similarities and differences between the concepts of "law" and "culture". The most significant point of the paragraph is the formation of the form of a "fair state", the accumulated ideas of thinkers of different periods of the form about a fair state will also be useful for our country, which is determined to follow this direction. Kazakhs, as the indigenous peoples of the Kazakh land, are interested in protecting and preserving it. For the thorough implementation of this fundamental task, it is necessary to form a cultural and environmental understanding of our people.
The fourth paragraph of the monograph is devoted to the analysis of the concepts of "ecological culture", "cultural ecology", "environmental education", "ecological environment", which form precisely this cultural ecological understanding. The paragraph is called "Ecological culture - the preservation of the human nature of man". It took as a basis world and domestic searches and research by scientists who considered environmental issues and were looking for ways out of it. This chapter analyzes the need for environmental literacy and environmental education in support of the ideas of scientists who argue that excessive human activity can lead to irreparable suffering. 
The last paragraph of the first chapter is devoted to the analysis of the concept of "multiculturalism", one of the next acute problems of the system of cultural relations. The paragraph "Ethnotolerance is the core of the multicultural educational space" addresses the problem of "multiculturalism", one of the actions of the peoples of the world to preserve themselves, living in a process of continuous assimilation in a natural or forced form due to various circumstances. Assimilation processes are characterized by the emergence of a very large number of forms of nature, dynamic pace, and form, so they cannot be fully controlled or unambiguously evaluated. The concept of "multiculturalism", which is based on it, can also enter into a multifaceted process. Multiculturalism, which has entered the scientific cycle and demonstrated its success and results, has now become a process that craves the identity of state importance, being included in the political landscape.
The second chapter of the monograph is devoted to the analysis of the intricacies of this very identity and was called "Cultural identity". This chapter consists of five paragraphs. The first paragraph has the title as "Philosophical culture – change of socio-cultural elements". It examines the concept of "philosophical culture", which is often confused with the philosophy of culture, and the function it performs, in addition, it outlines the socio-cultural changes that transform the face of society and the effects it has on the distribution and the public it has.
The second paragraph is called "Cultural continuity and integration". The chapter examines in detail the concepts of cultural transformation activities, such as "continuity", "inheritance", "dept", analyzes the ways that they lead to integration, the function of integration in society. The conceptual features of the concept of cultural continuity in Western statements are analyzed through the reasoning of Western research scientists and the place and role of continuity in society is evaluated.
The next third paragraph has the title "The relationship between "cultural recognition" and "cultural appropriation" in a new global context. In it, a comparative analysis is carried out with a review of ideas about these two concepts. There are risks that arise and may arise as a result of the exchange of these two concepts. There is a reason for humanity to worry about its future and worry according to its blurring. The classification of comparative analysis given in the chapter can help in the formation of a certain understanding-cognition of the reader interested in this issue. This style is also preserved in the fourth paragraph of the next "Philosophical dimension of the concepts of "mass culture" and "popular culture". The last chapter has the title "socio-philosophical position in the process of cultural identity". It deals with the concepts of "cultural model", "cultural heritage", which are broad in scope and understand each side. 
In conclusion, as the economic, religious, political, environmental and other overflowing issues in the modern world become more acute, the way out of the impasse of humanity will continue to narrow. Such a thing puts a person who has a displacement in him in an uncomfortable state. It is unlikely that a person with discomfort will make the right decision. And today's or the right decisions made for every human being may not be so for tomorrow's generation. The only solution to such difficult and complex actions is to analyze it, understand the bottom, ensure the understanding of the majority, come to an agreement, call for peace. 
It is our duty to take the necessary actions to ensure that the new course of development of our country has a humane structure, a correct and clear path. The bright future of the state is the key to the bright future of each of its members.
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